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EDITORIAL

TN many aspects of our life in Christ the prin- 
-*■ ciples we profess make a sorry contrast with 
the realities of our daily existence. There is no 
ground for despair in this, since the teaching of 
Jesus and the prophets never encourages us to 
overestimate the potential of human nature. Some 
degree of failure is inevitable. Was not Jesus Him­
self betrayed by one of those closest to Him? 
But we are not invited to excuse ourselves and to 
rely on God’s forgiveness as something to which 
our human nature entitles us. Instead disciples 
must discipline themselves, show unbounded faith 
in God and His Son, and submit to the divine 
will. Many of our failings could have been pre­
vented had we been more deeply immersed in 
spiritual things and had we opened our hearts and 
minds without reserve and given ourselves 
completely to the divine will. The believer must 
always be asking if it is not some stubborn trait of 
character that shuts God out of certain issues and 
insists on allowing the devil to take decisions.

Fellowship is no different from other matters. 
What we profess can be taken straight from I 
John 1: 3: “Our fellowship is with the Father and 
with his Son, Jesus Christ.” But from what lofty 
heights do we fall, and to what abysmal depths, 
when we consider the more “ practical ” aspects 
of the question? At this level fellowship is not 
the positive joy of sharing one’s life with the 
Father and His Son. It is a dividing line. First, 
on the local level, fellowship is expressed in a 
list of members: those “ within ” the “ household 
of faith.” Any not on the list are “ without.” 
Then, on a wider basis, fellowship is our mem­
bership of a larger community, made up of the 
many groups bound together by a common State­
ment of Faith. A dividing line as such is not

necessarily evil. Since God is holy and cannot deny 
Himself, His holiness inevitably divides the human 
race into two groups: the pure and the impure, 
those seeking after righteousness and those ab­
juring it.

Why then did we speak against lines of 
division? It was because our line of division as 
expressed in lists of members and a string of 
doctrines to be rejected and accepted may not 
correspond with that of God and His Son. Our 
fellowship may not be co-extensive with Theirs.

No reference is intended to unworthy members 
of our community whose failure to conform to 
the image of Christ will result in their rejection 
at His hands. God knows the imperfections of 
His creatures and no Christian fellowship has 
ever been perfect. The very first one experimented 
with the sharing of material goods as well as 
spiritual exercises, but this proved a failure, and 
the less ideal but more practical limitation of the 
sharing to the many facets of the spiritual life 
was undoubtedly done with divine approval. That 
our community has its failings does not mean 
that fundamentally we are on the wrong lines. 
The real cause for anxiety is that the line of 
division we have made may exclude some who 
are accepted by God and His Son.

It appears that at one stage in the history 
of our community it was widely held that there 
was no salvation outside the Christadelphian body. 
Whether this is so or not, such a view fully justifies 
the line of division we have made. If not all 
inside will be saved, at least none outside even 
qualify for consideration. Such an attitude no 
longer exists save for a small minority. Most 
would admit the possibility, and some would assert 
as probable or more, that there is salvation out­
side as well as inside our body. That this is a 
correct analysis of current opinion is illustrated 
by a recent statement of Bro. F. V. Morgan, a 
brother not inclined to “ liberal ” views:

We do not say that anyone who differs from 
us on some detail of the Statement of Faith 
is necessarily outside the pale of salvation. 
That is not for us to judge.

Perilous Times.
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Much as one must respect the courage and in­
tegrity shown in this statement, it raises some very 
awkward problems. It follows quite clearly that 
there could be persons not in our community who 
may be in God’s kingdom. And few of us can 
have the assurance of Paul that, having “ run the 
race ” and “ finished the course,” “ a crown of 
righteousness ” is in store. We might fail in our 
endeavours. Yet we, imperfect creatures, who 
only merit — and may get — condemnation from 
our Master’s hands, exclude from our fellowship 
some who may succeed where we ourselves fail. 
Is there not something vitally wrong with this? 
Do we not lay ourselves open to the rebuke of 
Paul:

Who are you to pass judgment on someone 
else’s servant? Whether he stands or falls is 
his own Master’s business; and stand he will, 
because his Master has power to enable him 
to stand.

(Romans 14: 4, N.E.B.).

Bro. Morgan argues, “ The simple answer is that 
there is no practicable alternative . . . there must 
be an agreed standard of belief.” While there is 
truth in this answer, the matter is not so simply 
dealt with. In the first place, we would have been 
much happier if the “ agreed standard ” had in­
cluded conduct as well as belief, since the standard 
of judgment at the Last Day (which is the only 
one that really matters) will not be restricted to 
theological knowledge. Any kind of decision that 
may cause us to reject those whom God and 
Christ may accept must be the subject of rigorous 
scrutiny. The servant in the parable who received 
a talent thought he had no alternative and hid it. 
To have used it would have involved risks: he 
might have lost it altogether. Yet only those who 
took the risks and successfully overcame them 
were approved. Loud protestations of loyalty to 
Christ will not suffice on the day of judgment. 
Only the reality and not the appearance will 
count.

What, then, are we urging? We do not 
recommend any sudden change in our established 
practices. In the First Century, when the

Christians were a small despised sect, no one 
would seek their fellowship unless he were really 
involved in the movement. Today, when even 
humanists and pantheists can go under the desig­
nation “ Christian,” the need for maintaining real 
Christian standards of belief and conduct is 
obvious. We would be guilty of negligence if we 
did not profess and enforce these standards, how­
ever distasteful this might be. But the problem 
arises that Scripture nowhere tells us just v%here 
to draw the line. Granting that we have drawn 
it at a particular point as expressed in a well- 
known document, there is, alas, no Scriptural justi­
fication for just that point, rather than for some­
thing a little tighter or a little looser. The real 
issue of fellowship for us is admittance to the 
Breaking of Bread, for mere attendance at our 
services is free to all. The table to which we 
admit or from which we exclude is nor ours. It 
is the Lord’s table. We should not take lightly 
to the custom of excluding from the Lord’s table 
those who may be His servants. It could lead to 
a position where we rejoice on being on the right 
side of the dividing line and consider that it is 
more blessed to exclude than to admit, that in 
cases of doubt the right course is always to ex­
clude. Jesus did not exclude Judas Iscariot from 
His table, and none of us knows if perchance a 
most respectable member of our community may 
not in fact be another Judas.

We must then pose the question: if we admit 
to excluding from the Lord’s table some who 
may be His, can this be done without much more 
heart-searching than we have so far seen on this 
matter in Christadelphian circles? Can we excuse 
ourselves so lightly? Should not every effort be 
bent to conceiving how we could bring our fellow­
ship more into line with that of the Father and 
His Son? Human traditions count for nothing 
with God, and we must be prepared to face the 
position boldly, not by looking to our own past, 
but by looking to Jesus. If He were here, what 
would He do? With all our imperfections we 
must allow nothing to stand between us and the 
true fellowship, both individually and collectively.
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■ The Prophecy of 
H O S E A

(4)

By Wilfred Lambert

/CHAPTER divisions as we know them are medi- 
^  eval and Christian in origin. However useful 
they may be, one must always be prepared to dis­
regard them, since they may break up the text at 
the wrong points. Chapters 1 and 2 of Hosea are 
unhappily divided. In the Hebrew, chapter 2 
begins with chapter 1, verse 10 of the English 
Bibles, as noted in the margin of the R.S.V. This 
is a possible division, because there is a real break 
at that point. The biographical portion of chapter 
1 ends with verse 9. The division in English 
Bibles is most unhappy since chapter 2, verse 1 
belongs with chapter 1, and only in verse 2 does 
the new theme begin:

“ Plead with your mother, plead — for she is
not my wife and I  am not her husband.”

The ambiguity of the English word “ plead ” is 
unfortunate. Most readers probably take it as 
equivalent to “ beg ” or “ beseech.” This is 
definitely wrong. “ Plead,” as often in the Old 
Testament, belongs to the language of the law 
courts. The Christian is little prepared for this, 
since he follows Paul’s advice to be defrauded 
rather than to have recourse to the processes of 
the law. To a far greater extent than the New 
Testament, the Old is closely bound to juridical 
terms. The archaic word “ covenant,” which 
covers God’s relations to Israel as established 
at Sinai, is a legal term more naturally rendered 
in modern English as “ treaty.” This is the 
highest form of legal document, since it formu­
lates the terms to which nations bind themselves. 
Thus Israel in the wilderness had bound herself to 
honour God above all else, and the covenant was

the instrument under which this obligation was 
taken.

As a consequence when Israel failed, she 
had broken her treaty and the prophets often 
use legal language in speaking of Israel’s failings. 
When she failed she was, in prophetic metaphor, 
put in the dock to answer for her failure to observe 
the terms of the treaty. Here the nation collec­
tively is spoken of as a mother, and any individual 
member of it who may be so disposed is invited, 
as a son, to take the part of the prosecutor and 
recount the crimes of which the nation was guilty.

While “ plead ” has behind it a world of 
ideas for which we are little prepared, we are too 
well prepared for “ she is not my wife and I am 
not her husband.” Familiarity with the New 
Testament doctrine of Christ as the bridegroom 
and the church as His bride removes the force 
with which the metaphor must have struck those 
who first heard it. The idea of God as a father 
is found previously both in Hebrew writings and 
in those of other nations, but this seems to be the 
first time God’s relations with His people are ex­
pressed in a marital metaphor. This is the 
beginning of the doctrine of Christ and His bride. 
It originated in Hosea’s own experiences. In 
his unhappy married life he learnt the new 
doctrine of God’s relationship to His people. He 
is the loyal husband who cares for His wife 
despite all the faithlessness she shows. Even in 
the depths of sin to which she had fallen He still 
loves her and wishes only that she would be 
redeemed.

Just as Gomer had left Hosea for a life of 
prostitution, so Israel had forsaken her Lord, 
not to live with another one, but for loose 
alliances with many. “ Baal ” is really a common 
noun in Hebrew, meaning “ owner ” or “ Lord,” 
and so it can be used for “ husband ” in view of 
ancient concepts of marriage. “ Lord ” meaning 
husband has, indeed, found a place in English, 
for example in hymn No. 205 of the Christa- 
delphian Hymn Book: “ As a woman counts 
the days, Till her absent lord she see. . . 
Yahweh was always, not in the marital sense, 
Israel’s lord or baal. One of David’s heroes bore 
the name Bealiah (I Chron. 12: 5), meaning
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“ Yahweh is lord (baal).” Other similar cases 
show beyond doubt that in the time of David and 
Samuel no odium was attached to the word baal 
among the Hebrews. But Hebrew is just one of a 
number of dialects of Canaanite, and among many 
of the nations surrounding Israel baal had a 
religious significance. The most powerful male 
deity among most of these nations was Baal. 
He was worshipped at many different cities, and 
ancient texts differentiate by referring, e.g., to 
“ Baal of Aleppo,” to distinguish him from the 
other ones. Sophisticated Canaanites understood 
that behind the different local cults stood one 
deity, but the more popular conception, which is 
that which seeped into Israel, took the baals of 
the various cities as distinct gods without in­
quiring into their mutual relationships.

Thus it was that mother Israel had gone in 
search of a host of foreign lovers:

I will go after my lovers, who give me my 
bread and my water, my wool and my flax, 
my oil and my drink. (Hosea 2: 5).

In these words Hosea gives us an insight into the 
cause of Israel’s apostasy. Quite generally 
religion is not a detached state of mind, but 
grows as an outlook founded on a particular 
situation in life. The religion of a farmer will 
never be quite the same as that of a factory 
worker. In a stable society religion may seem 
to change hardly at all over the centuries. But if 
social conditions change, then a testing period 
for any religion takes place, whether it can adapt 
itself to the new conditions without losing its real 
characteristics. Some will cling to outworn forms 
oblivious of the fact that the spirit has long since 
gone out of them. Others may welcome change 
for its own sake, regardless of any loss that may 
be entailed. Rarely will a community succeed in 
dropping useless forms and expressing the inner 
spirit through new ones more suited to the en­
vironment.

The Hebrews went through just such a period 
of change. As a nation bound by a solemn treaty 
to God they saw their birth in the wilderness 
at Sinai, and that period of their history was 
looked back to by the prophets as one of 
especially close relationship to God. Hosea in

chapter 2 speaks of reform as a being led back 
to the wilderness by God. Amos 5: 25 cites the 
forty years in the wilderness as an example of 
how to worship God acceptably. Jeremiah is 
most explicit:

I remember the devotion of your youth,
Your love as a bride,

How you followed me in the wilderness,
In a land not sown. (Jeremiah 2: 2).

To us the narratives of the Pentateuch fail to 
convey this picture, but the pre-exilic prophets 
certainly had traditions about that period which 
are not contained in our Bibles. They do not 
imply that nothing was ever wrong, only that this 
period contrasted favourably with what took place 
in the promised land. The sect of the Rechabites, 
whose encounter with Jeremiah is recorded in 
chapter 35 of his book, helps us to grasp the 
point. These descendants of Jonadab refrained 
from drinking wine, they lived in tents, and never 
planted crops or owned agricultural land. This 
is, of course, the nomadic life such as the 
Hebrews experienced in the wilderness, and the 
Rechabites kept up this kind of existence as a 
religious vow. It was a protest against the evils 
of city life. A settled existence is not necessarily 
less pious than a vagrant one, but the Hebrew 
experience conditioned this judgment. While 
in the desert, the Hebrews had served their God 
with more or less faithfulness. What they had 
at this period was typical of any nomads; their 
flocks and herds, their tents and other small 
possessions that they carried with them. Thus 
their religion, which had taken a special form as 
a result of the theophany at Sinai, was first nur­
tured in a nomadic context. They could thank 
God for multiplying their flocks, but not for giving 
abundant crops, since they had none. Before 
them was a land of fortified cities, and the temp­
tations were removed in that this whole civilisation 
was swept away, and the Hebrews then settled in 
the land and built up their own urban tradition. 
It is a big mistake to imagine the Hebrews living 
according to the Pentateuchal laws in the period 
of the Judges. This was the time when “ every 
man did that which was right in his own eyes.” 
But at this very period the Hebrews were adjust­
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ing themselves to farming the land, and their 
religion had likewise to change. In our secular 
age it is hard to conceive how religion entered 
so completely into the lives of people at this 
period. It was a necessity as much as eating 
and drinking, whether it entailed self-denial or 
self-indulgence. For this reason it was all the 
harder to change the emphasis. Yahweh may 
have led His people through the wilderness, but 
how could such a God make farming communities 
prosperous? Around the chosen people were 
other nations already settled, who had forms of 
religion suited to the needs of farming com­
munities, however little they accorded with the 
purity and monotheism of the traditional Hebrew 
faith. So these foreign baals were imported into 
Israel and were praised as the givers of fertility 
in field and vineyard.

Experience revealed the folly of such a course. 
The lovers sought after by mother Israel gave no 
satisfaction so she resolved:

I will go and return to my first husband, for
it was better with me then than now.

(Hosea 2: 7).
But she failed to realise that Yahweh, not the 
baals, were the givers of agricultural bounty, and 
to discipline His wayward bride He decreed that 
these gifts should be withheld as punishment 
(2: 9-13).

The story does not end at this point. As 
Hosea showed love to his unfaithful wife beyond 
what custom or decency required, so God de­
clared that He too would show love on Israel. 
The degrading experiences of the land were to 
be wiped out in that Israel was to be taken back 
to the wilderness (2: 14), and the Valley of 
Achor, where disaster befell the Hebrews for 
Achan’s yielding to the allurement of city-life 
products (Joshua 7), was this time to become a 
“ door of hope” (2: 15). At that time the very 
word baal would be banned so that Israel would 
no longer address God as “  my lord ” (baa li) but 
as “ my husband ” (ishi). A new treaty then will 
be made with the chosen people, one which — 
astonishing at the first sight — involves the wild 
creatures of the land (2: 18). Since the verse goes 
on to speak of the end of war, this is only Hosea’s

anticipation of Isaiah’s theme, “ The wolf shall 
dwell with the lamb. . . .” So Israel will be 
married to the Lord as though the first time had 
never occurred.

The remainder of chapter 2 and the last two 
verses of chapter 1 (with the first verse of chapter 
2) are the complement to the biographical section 
of chapter 1. The three names of Hosea’s children, 
symbolic of Israel’s doom, are now reversed. 
“ Not-Pitied ” and “ Not-My-People ” become 
“ She-Has-Obtained-Pity ” (2: 1) and “ Sons-of- 
the-Living G od” (1: 10) or “ My-People” (2: 
23). Jezreel, which symbolized the blood bath of 
Jehu, is now used with two modifications. In 
Hebrew, more than in their English forms, Israel 
and Jezreel are similar-sounding, and Hosea uses 
the latter to mean the former. Chapter 2, verses 
21-22 are additionally difficult because of the word 
“ answer.” In Hebrew this need not mean 
“ reply (to something said before),” but can be 
used for a reaction to circumstances in which 
nothing was said. Thus here God commands the 
heavens, they send down their rain on the earth, 
which produces its yield, and this satisfies Jezreel 
— Israel. The name Jezreel means, “ God (not 
the baals!) sows.”

The first three chapters of Hosea are a book 
within a book. They give us the life story of the 
prophet, an analysis of Israel’s wrong based on 
these experiences, and promises of final redemp­
tion. Their fulfilment can be traced in Jeremiah 
and the New Testament. What is embryonic in 
Hosea became full-grown in the Gospel. The 
New Covenant to Hosea is couched in terms of 
human affection:

I will betroth you to me in righteousness and 
in justice, in steadfast love, and in mercy. 
I will betroth you to me in faithlessness; and 
you shall know the LORD. (2: 19-20). 

Jeremiah adds to Hosea’s insight that the New 
Covenant will be “ written upon their hearts ” 
(31: 31-34). From the New Testament we learn 
that the Israel for whom this covenant is intended 
is not the nation as a nation, but all those who 
have faith in Jesus and who collectively make 
up the Lamb’s bride.

(All quotations are from the R.S.V.)
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THE SERM ON ON TH E M O UNT (1)

rriH A T the Sermon on the Mount contains the 
fundamental principles of our Lord’s teach­

ing, is generally accepted. But the structure of it, 
the sequence of thought and the relation of the 
parts to the whole provide for us matter for 
thought, meditation and prayerful consideration. 
One thing is clear—that the dominant thought is 
blessing now for certain types of people, poor, 
meek, hungry, persecuted. This is a paradox 
enough. Only our familiarity with the phrases pre­
vents these verses from being the most startling 
and surprising of sentiments. They are judgments 
on human character and experience which are 
wholly foreign to our normal way of thinking. 
If these are the fundamental judgments then it is 
reasonable to expect and look for further elabora­
tion and explanation of them. May not the 
Sermon itself be precisely this? The answer 
surely lies within itself. The blessings end at 
verse 11 of Matt. 5 and there follows immediately 
a further expansion of the thought of persecution. 
Was not the witness of the first martyrs the light 
that trul yshone in a dark world? In a.d . 65, in the 
persecution in Rome under Nero, Tacitus records 
that some of the Christians were impaled and 
covered with some fluorescent material so that 
they could provide lights by night in his gardens 
to illuminate the celebrations. Pity was stirred 
for them among the Roman people. Was this the 
light that shone that men might glorify God?

It could follow from this that the Sermon 
is a commentary on the Beatitudes following the 
common Hebrew practice of 'taking the last first.

If this is so then the comment on poorness of 
spirit will be found at the end of the Sermon. 
And surely it is here. Poorness of spirit means 
utter destitution. The recognition that “ in me 
dwelleth no good thing,” the deep inner longing 
for God which is the death blow to human pride 
— that deadliest of all sins. “ Ask and it shall 
be given you; seek, and ye shall find; knock, and 
it shall be opened unto you.” How often we 
foolishly imagine that we can manage alone, in 
our own strength, when we can truly do nothing 
for ourselves and must in the end come to God in 
destitution and ask His help and confess our 
utter need. “ For theirs is the kingdom of heaven.” 

To find our other commentaries then we must 
work back from the end and the next section 
baffles us because there seems no connection at 
all between this and mourning which is the second 
blessing. Clearly mourning could be connected 
with fasting but then we must fit in the latter 
part of chapter 6. If we consult the work of 
scholars, however, we shall discover that in the 
Western Text Codex Bezae, verses 4 and 5 of 
chapter 5 are reversed so that the meek come 
before the mourners. This fits the Sermon beauti­
fully because it brings the blessing upon the meek 
parallel with the latter part of chapter 6. “ Con­
sider the lilies,” “ for they shall inherit the earth.” 

Therefore, taking chapter 6 verses 25-34 as 
the comment upon the blessing for the meek we 
have a most illuminating interpretation of the 
promise of future inheritance of the earth. Those 
who are now in tune with nature and see in it
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the processes of God’s working, who find therein 
an illumination of God’s whole purpose, character 
and intentions are those who will be fit indeed to 
inherit the earth. We have a similar argument 
in John’s Gospel where we read of him who “ hath 
eternal life; and I will raise him up at the last 
day.” The assurance of a future in the kingdom 
with God lies in the possession now of the spirit of 
that kingdom already at work within us.

Lessons from nature could be innumerable — 
its beauty, its variety, its regular assured cycle. 
But the thought which Jesus selects is that of 
freedom from toil, “ Take no thought.” This 
is true meekness — putting all into God’s hands 
and letting Him work, it is the simple faith and 
trust of a child. This is the law of nature. In 
the misty, damp days of autumn we plant 
the bulbs in the ground and there they 
lie beneath the dark, dead earth while the winds 
blow, the storms rage and the snows fall. And 
we wait, and we shall go on waiting if we do not 
look and see. For all through the cold, bleak 
winter something has been happening there below, 
unseen, unnoticed. The power of life, the greatest 
mystery of this world stirs below. One day, un­
expectedly, we see through the snow a green 
shoot and round it the snow gradually melts away, 
preaching the great immortal lesson that life is 
stronger than death, warmth than cold, light than 
dark. It is those who best love the shining barks 
upon which the winter sunlight plays, the delicate 
tracery of bare branches against a winter’s sky, 
the misty sunrise, the long shadows of evening, 
the hoar frost caught in a spider’s web and the 
strange, uncanny light of the winter moon through 
a grey, frosty sky who first see the buds, the

shoots, the signs of spring and learn the great 
lesson of nature, of the mystery of the unseen 
power which works in the dark, in the mist, in 
the cold, and brings life and light and joy.

But this is true meekness to trust to God, 
to leave our care, our concern, our love in His 
hands and let Him work, not doubting nor dis­
puting, because we know that light conquers dark­
ness as a small candle in a dark room, that heat 
conquers cold as when black coal is caught by a 
feeble flame, that life conquers death and love 
hate. In the dark and cold it is sometimes hard 
to believe this. But even round the death bed 
of a loved one, a final look of peace or smile of 
confidence can prove a victory.

In the darkest hour of this world’s history, 
when all the light, hope, meaning and purpose of 
this world lay dead in a tomb, some women came 
to anoint the body — their last gift of love; and 
one woman remained. Her faith and hope were 
dead — else she would have mistaken the gardener 
for Jesus, not Jesus for the gardener. But in the 
dim light of that first Easter day, in the black, 
dead, barren grief of bereavement, disappointment 
and sorrow, she still loved and cared and stayed, 
faithful and undaunted. And to her He arose and 
said “ Mary,” and through her tears she cried, 
“ Rabboni,” “  Master.”

Learn of birds and springs and flowers
How to use thy nobler powers.

Call whole nature to thine aid.
For ’tis He whole nature made.

Join in one eternal song
Who to one God all belong.
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By Ian McHaffie

VV/'HEN we meet as Christians every Sunday 
”  morning, we talk and we act in a way that is 

strange and out of keeping with the tone of the 
world around us. Most people have little sympathy 
with religion, and Christianity seems to them to have 
little to offer. Spheres in which it was once thought 
that religion supplied an explanation have now been 
taken over by science. Man seems to be quite 
capable of getting along without God, as our non­
religious contemporaries demonstrate. Why then do 
we hang on to old traditions ? Why do we meet to 
think and act in a way that few people bother to 
think and act now? Has religion any useful 
meaning in life, or is it a bind which many people 
would be happier without and which only seems to 
discourage us from enjoying ourselves ?

Let us try to answer some of these questions.
It is true that Christianity owes much to the 

past. This is no reason to discount it. Our modern 
scientific discoveries and our good social conditions 
have only been made possible by what men have 
done in former ages. So it is with religion: neither 
science nor religion would be the same without their 
backgrounds.

FOUNDATIONS IN THE PAST
A short sketch of the background from which 

our Christianity has developed might help us to see 
how we fit into the picture.

We could start with Abram. We read how God 
called him to leave Ur of the Chaldees and to settle 
in a land that He would show him. No doubt 
Abram had for long felt something lacking in the 
beliefs and religious practices of the people around 
him and he responded to the call of God. With a 
few relatives he left the thousands in the city of Ur 
to live a different life and to worship differently.

Several hundreds of years later Abram’s 
descendants still worshipped the same God but 
lived as slaves in Egypt. As an almost insignificant 
group they escaped from the land of Egypt, hoping 
to be able to worship their God in peace. But only 
a few remained loyal. In the wilderness they made 
a golden calf and worshipped it.

The future seemed more hopeful when the 
children of Israel promised to Joshua “ The Lord 
our God will we serve, and his voice will we obey,” 
but over the years the nation frequently turned to 
idol worship. At times there were religious revivals 
under kings such as David, Solomon at the begin­
ning of his reign, Hezekiah and Josiah, yet it is clear 
from the message of the prophets at the end of the 
Old Testament that only a few really took their 
worship seriously and really understood what it 
meant.

It was much the same in Jesus’ time. Christ 
constantly rebuked the leaders for being hypocrites 
—and His efforts brought Him to the Cross. But
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at least two important things then emerged. First, 
Christ rose from the dead and thereby showed the 
essential correctness of His approach to life. 
Second, a few people realised what human nature 
could do, when they saw what it had done to Jesus, 
and they set out to live a new way of life with 
Christ as their example. Historically, then, our 
position is understandable: we belong to a minority 
among the people of the world, to a small group of 
individuals who wish to direct their lives in accord­
ance with the revelation they have received and 
understood from God.

But granting this background, granting that 
there is such a God as we Christians believe in, and 
granting that He works with people in the church of 
His Son, what point is there in identifying ourselves 
with this church when many other people seem to 
live all right without it?

T H E  F IN D IN G  OF T R U T H
For some people the truth of the matter is the 

deciding factor. There seems to be something in 
man, some universal feeling which we believe comes 
from God Himself, which makes us wish to know 
what is true and what is not. The claims which 
Christ made and which we make about Him, if true, 
open up a way to understand the existence of the 
world and offer us a guide to living. If false, these 
claims deserve to be shown up for the falsehood 
they are.

There is a satisfaction in knowing what is 
right and true, and in acting upon it. If once a 
person can be brought to look carefully at the claims 
of Christ and to see their basic truth, he or she will 
wish to become a follower.

T H E FA IL U R E  O F T H E  W O RLD
This approach however does not appeal to all 

of us. It is easier to know what we ought to do than 
to do it, especially if the alternatives appear more 
attractive. We have all at times felt there are too 
many “ do not’s ” in our religion. There are some 
things we think we would like to do but which the 
Bible or perhaps the social conventions of our 
community forbid.

Three courses of action are open to us if we are 
already in the community. We can stay in but feel 
we are missi ng something; or we can leave; or we

can compromise and stay in but act as if we were 
outside. To act the last is to play the modern 
counterpart of the Pharisees.

The objection that there are too many “ do 
not’s ” has less force than at first appears. Behind 
it rests the assumption that there can be lasting 
happiness and satisfaction in the things of the world. 
And it may seem so when we look at our friends 
who enjoy the “ good life ” without a thought for 
God.

Yet at every stage of life, and more so as we 
grow older and have to take on more responsibilities, 
we need to decide the principles on which to found 
our lives. Many people find these in expediency. 
They find that this works not too badly so long as 
they can stay on top. But the doctrine of expediency 
is basically selfish, and when several selfish people 
live together they do not live happily for very long.

When we feel regrets at the “ do not’s ” we 
mean that we would like to do as we please, as we 
please. We would prefer not to care about the well­
being of others provided we are all right. Selfishness 
again. In our personal relationships with our 
family, our friends, our work mates, our employers, 
to be selfish makes life unhappy. Conversely, to be 
concerned about others and to avoid always insisting 
on our own way may take more effort, but it is the 
way of Christ and it leads to happier results.

If we did just as we liked, as do many in the 
world, we would not in fact get the happiness we 
sometimes imagine we could get without religion. 
The hatred, the bitterness, the broken homes; the 
quarrels, the disputes, the wars; the strikes, the 
pay claims and the incessant desire for more 
material possessions give ample testimony to the 
failure of lives lived selfishly, lives lived without 
Christ.

This is not to say that people who do not 
profess Christianity cannot have a happy existence. 
Many can, but they do so by applying the principles 
of Christ and by absorbing themselves in interests 
which serve to keep their minds off the unpleasant 
issues of life.

Nor is this to say that all we who follow Christ 
are going to lead happy and easy lives. We do not, 
often because we all fail at one time or another to 
live up to the principles in which we believe. But if 
the ethical standards of Christ were practised
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universally, a very substantial amount of the suffer­
ing and unhappiness in the world would be removed. 
People want this, yet they cannot get it because they 
do not understand how.

It is here that Christianity always has been and 
still is relevant. For we, as followers of Christ, 
make up (or ought to) a body of people who realise 
where the true path of happiness and satisfaction 
lies and who wish to help one another and everyone 
else to find it.

T H E  A N S W E R  TO  D E A T H

But our religion does not just offer us the 
chance of satisfaction in this life, though it would be 
worth while even if that was all it did. Life some­
how seems incomplete if all that we have worked for 
and all that we have gained has to disappear 
completely in death.

The question of the meaning of life and death 
is one which concerns everyone. We all know that 
no matter how many material possessions we 
gather together we cannot take them with us when 
we die. Man is tied down by the limitations of his 
physical make-up. The prospect of death forces 
him to realise that ability and intelligence can go so 
far but no further. The advance of science may 
be able to prolong life, but not prevent death.

Christianity again has the answer to a problem 
that is always with us.

L O O K IN G  A T  O U R SE L V E S

We have looked at the historical development 
of Christianity and have seen that it supplies three 
basic human needs: if we want truth, if we want 
happiness and satisfaction in life, and if we want the 
answer to death we find them in Christ.

But to “ put on ” Christ and to take part in the 
blessing that this act can bring, involve our 
recognising not only the truth about our Lord 
Jesus, but also the truth about ourselves. Most 
people prefer to blind themselves to their own 
failings. We must not. In this lies the basic 
difference between the world and Christ. Those in 
the world live however suits them, but we take

Christ as our standard. And so we meet regularly to 
praise God, to communicate with Him in prayer, to 
remember His Son in the bread and the wine, to 
think about our mistakes and to resolve to do better 
in the future.

In a world so taken up by materialism it is not 
surprising that only a few of us act as we do. But 
we can be grateful that for us few, at least, the 
message of Christ’s death and resurrection has not 
gone out in vain.

Let us, then, not lose the opportunity to meet 
with those who have the same convictions as we, to 
examine ourselves in the light of Christ, and to 
determine to live in the only way that is right, in the 
only way that gives true meaning and satisfaction to 
life, and in the only way that gives us hope beyond 
death.

E X E C U T IO N  O F T H E  “ P R E T E N D E R  ”

SE E  him  die!
W atch the wretched rebel 

W rithe upon the torture stake.
See the glory coronet now ,
O f scornful, sensual R om e  
A noint w ith criss-cross 
Scars his brow  
W ith b lo o d ;
A nd, underneath the m ocking halo. 
W eals torture the living corpse,
A s nerves churn 
A nd taut,
Anticipating ghastly death 
Cry out and burn.
See him  die!
Fearful darkness and thick —
The dark arrow strikes —
D raw s out a cry —
The agony o f  tim eless grief 
Torn from  his lips!
N ailed with the thief 
See him  die!
But glorious in his death.
The N azarene!

John W ilson.
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A STATEMENT

By Ralph Lovelock
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THANK you for your kind offer of space in which 
to explain the tangled web of circumstance which 

has led to the rather confused controversy now 
raging around my notes on the early chapters of 
Genesis.

About 15 years ago I was first asked by the 
Publishing Committee of the Christadelphian if I 
would co-operate in writing a book about the issues 
raised by evolution. I felt doubtful at that time if 
the position warranted the controversy which would 
be aroused, and the MS did not proceed beyond a 
first draft of contents, which was favourable to 
evolution as a divine method of creation, and which 
drew no unfavourable comments from the com­
mittee. About 10 years ago this request was revived, 
a second summary of contents prepared, but it pro­
ceeded no further due to lack of enthusiasm on my 
part.

Shortly after this second request had been de­
clined, several young people were disfellowshipped 
for holding beliefs similar to my own, and others 
of whom I had knowledge decided not to join us 
because of this issue. As a result of this I became 
very worried about the course I ought to take, silence 
being equivalent to acquiescence in a proceeding 
which I viewed with abhorrence. The Darwin 
centenary was then only two years ahead, and the 
Committee made a third and stronger request for a 
book, to which I agreed.

A chapter-by-chapter summary was prepared, 
supporting in great detail the general principles of 
evolution as the method used by God when He 
created. This was approved by the Committee, and 
I proceeded under their instruction to prepare a 
MS of about 140,000 words. This MS was checked 
by a professional biologist and passed as contain­
ing no major errors of scientific fact; it was-then 
handed to the Committee for their consideration. 
Although it corresponded exactly to the summary

which had been approved, and was not attacked on 
the basis of factual error, the Committee decided 
not to publish it because they thought it to be unwise 
to say such things publicly at that time.

I protested to the Committee that it was not 
right to allow members to be cast out for holding 
beliefs which we thought were not in error, and yet 
not make some protest that such opinions were not 
vital to fellowship. They refused to make any move 
at that time towards a protest, on the basis that un­
desirable controversy would ensue. I warned them 
that in those circumstances I would feel morally 
bound to make my position public, and they strongly 
requested me not to do so. It was shortly after this 
that I came under strong criticism in the Committee 
for writing in Endeavour, although no objections 
at all were raised about the contents of my contri­
butions to that magazine.

With the invitation to lead a class in Central 
London on an Old Testament subject, I saw the 
opportunity which I needed, and chose the early 
chapters of Genesis as the subject. The notes do 
not follow the earlier MS, being wholly concerned 
with the biblical side, and not with the scientific or 
evolutionary issues covered in the older treatm ent; 
the attitude and general basis of solution however 
is identical with it. As controversy arose, the Com­
mittee were agreed that no matters vital to fellowship 
were involved, and attempted to guide the Editor 
in a course which would discourage further ecclesial 
action in this matter.

Despite this attempt, ecclesial efforts to force a 
decision that certain additional tenets should be 
added to our statement of faith were redoubled, and, 
after a long meeting in November, the Committee 
finally asked for my resignation. This was a majority 
decision, three members strongly opposed this in 
discussion, and voted against it. The reasons given 
in discussion were that, while not being guilty of 
heresy, by saying what I believed about the Bible, 
and also by writing in Endeavour, I had acted in 
such a way that the Committee would forfeit the 
confidence of a majority in our body while it allowed 
me to remain a member.

I warned the Committee that whatever safe­
guards they wrote into their statement, the decision 
would be taken as indicating a surrender to the 
extremists, and that the pressure which would result 
against my ecclesia would force me to resign. The 
outcome has justified the fears, and pressure is begin­
ning to build up against the Watford ecclesia. While 
most of the ecclesia is indignant about this, the 
fact that two members both of Watford and the 
Committee supported the Committee in asking for
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my resignation makes it very probable that con­
tinued pressure might result in dissension after a 
while. In these circumstances I have tendered my 
resignation to the ecclesia.

I have found the spirit of Christian love and 
fellowship within the Watford ecclesia to be so high 
that I am not willing to risk dissension by remaining 
a member. As an example of the kind of efforts 
which are being made by extremists, one ecclesia 
has decided that it will not invite a speaker from 
Watford while I remain a member, and is trying 
to persuade others to do the same. Similar efforts 
are directed against me, one ecclesia still desiring 
me to speak had an ultimatum from several speakers 
on its programme that they would not come unless 
my appointment was cancelled. Were such efforts 
to win the day, I would resign from our body in 
any case, and I do not judge it worth the risk to 
Watford to remain a member long enough to 
damage it as a family, and then maybe have to leave 
in any case because the spirit of Pharisaism had 
gained control of our community.

Watford have held a business meeting in which 
they decided not to accept my resignation, and have 
asked me to reconsider it. I am deeply touched by 
the reaction of the ecclesia to my resignation, and 
have replied that I am willing to allow it to remain

in their hands for as long as they think fit, but that 
I will not engage in any ecclesial activity for the 
time being, so that there can be no legitimate basis 
for any other ecclesia to take action against Watford, 
or make further protests to them.

In conclusion, I would like to make a plea that 
this matter is not a minor controversy about the 
historical framework behind the early chapters of 
Genesis, but that a principle vital to our spiritual 
life as a community, and quite unconnected with 
the detail of discussion, is at stake. We commenced 
our existence as a protest by Dr Thomas against a 
rigid orthodoxy which refused to allow free dis­
cussion of Bible teaching where entrenched tradition 
appeared to be called in question. This is happen­
ing all over again. It is perhaps ironic that two of 
the matters now being called in question as heresy 
in my notes were clearly taught by Dr Thomas in 
early writings of his, but were later discarded as 
heresy by Robert Roberts, during the heat of dis­
cussion about Romans which resulted in a split in 
our body. If spiritual life is to continue in our 
community, or in any other, it is essential that not 
only must there be reverence for the inspired Word 
of God, but there must be freedom to discuss its 
message, even where that message runs counter to 
our own petty schemes of interpretation.

ENDEAVOUR SUMMER SCHOOL

S A T U R D A Y , 20th A U G U S T  T O  S A T U R D A Y , 27th A U G U S T

P L A C E S  S T I L L  V A C A N T

Study of Selected Psalms 
A Pauline Epistle 
Topical Problems

T h e r e  w ill b e  a m p le  t im e  fo r  p r iv a te  s tu d y , in fo rm a l d isc u ss io n s  a n d  r e c re a t io n  in  
th e  h o u se  a n d  lo v e ly  g ro u n d s  o f  F i r c r o f t  C o lleg e , S e lly  O a k , B irm in g h a m .

C o s t  o f  c o u rse , in c lu d in g  b o a rd  a n d  re s id en c e , £9  10s. S tu d e n ts  m a y  a p p ly  fo r  
re d u c e d  te rm s .

Apply to:
T h e  E n d e a v o u r  S e rv ice  C o u n c il  

104 L a d y  B y ro n  L a n e  
K n o w le ,

S o lih u ll,
W arw ic k s .
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LOVINGKINDNESS

By Ruth McHaffie

/^ O D  said to Israel, “ Yea, I have loved thee
with an everlasting love: therefore with 

lovingkindness have I drawn thee.” It was not 
only to Israel that God was prepared to extend 
His lovingkindness. All those who are willing to 
come to Him can share of it. It is, therefore, of 
concern to us personally that we should under­
stand the meaning of His lovingkindness and what, 
if anything, it demands of us in our attitude 
toward God and man.

In the Hebrew language, the word which we 
have translated as “ lovingkindness ” conveys a 
meaning which it is difficult to express in English. 
It is a love which exists only within the bonds of 
a covenant. It has no meaning unless a covenant 
has been previously made. It is an attitude of 
loyalty and faithfulness which the two parties to 
a covenant should have to each other. It means 
an eager, steadfast love which God has for those 
who are His, and He expects that same eager, 
steadfast love from those to whom He shows that 
special kind of love. In the New Testament, the 
same meaning is conveyed by the word “ grace ” 
and perhaps this helps us to understand the mean­
ing more easily. But it is not the grace which 
draws us to God. It is the grace with which He 
sustains us once we are His. Put very simply it 
is the love which will not let us go. And if there 
is anything human beings need it is a love which 
will not let them go.

Israel of old went up on every high hill and 
under every green tree to worship other gods. 
Again and again they broke the covenant which 
they had made to serve the God of all the earth. 
The covenant and the law of God they could not

keep. But God, in His steadfast love for them, 
would not let them go. If the law they could not 
keep then God would make another way — and 
He made that way through Jesus Christ. So, says 
the apostle Paul, we are “ justified freely by His 
grace through the redemption that is in Christ 
Jesus.” So Jeremiah told the people that God 
would make a new covenant with them, and this 
new covenant was not based on a written law, but 
on a law which was to be in their inward parts 
and written in their hearts. This is the law of 
Christ under which we live.

How can we understand what the grace of 
God, this lovingkindness, is? How can we bring 
it down to earth, as it were? That is precisely 
what Jesus Christ did. He, as the Son of God, 
showed us in a down to earth way what the grace 
of God is. In the gospel of John we are told, 
“ For the law was given by Moses, but grace and 
truth came by Jesus Christ.” He was “ full of 
grace and truth.” And so we have Jesus going 
about the streets of the cities exhibiting the grace 
of God, the very essence of His lovingkindness 
walking among men. He showed to the human 
race how great is the love of God — the love 
which will not let them go, the love which would 
let His own sinless Son die in order that men 
might understand the length to which their 
wickedness would take them, that they might be 
pricked in their hearts and turn to their God.

If then, we look at the character of Jesus 
Christ we cannot fail to understand God’s love 
for us, nor can we fail to understand the kind of 
loving service which God expects from us.
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Jesus worked against great difficulties. He 
was working against preconceived ideas. The 
Jews were not lacking in their own ideas of what 
God expected of them nor were they lacking in 
enthusiasm. Gone were the days when they went 
up on the high hills and under the green trees to 
worship other gods — at least, so it seemed to 
them. Now, they thought, they worshipped the 
true God and showed to Him just that steadfast 
faithfulness to His law which He demanded. They 
duly offered their sacrifices, they gave their tithes 
and they kept the Sabbath. They were the very 
epitome of piety. And piety, they thought, was 
their part in the relationship of the covenant 
with God.

But piety easily becomes false. There are 
many gods which can be worshipped, and they 
can be worshipped without the high hill or the 
green tree, and they can be worshipped today as 
they were worshipped then, but in a different 
guise.

The god of the religious people of Jesus’ day 
was formalism. They worshipped ritual and in 
doing so overlooked the lovingkindness of the 
real God. Jesus had to show them how wrong 
that was. He had to break down their systematic 
worship and put in its place the true worship of 
the heart. Just as Jeremiah had shown that 
because of the sin of Israel God had watched 
over them to pluck up and to break down, and 
then promised that He would build and plant, 
so Jesus had first to break down and then build 
up. Over the face of Moses there was a veil 
so that the children of Israel could not see the 
end of that which was abolished, but Jesus 
removed the veil so that they might see the law 
of liberty, so that they might understand the free­
dom which is in Christ.

There is a tendency for Christians to dislike 
thinking of Jesus as one Who plucked up, Who 
administered rebuke. Their idea of loving kind­
ness excludes the idea of a forthright protest. 
So we have the hymn “ Gentle Jesus, meek and 
mild, look upon a little child.” It was J. B. 
Phillips who pointed out that Jesus was meek, 
but not mild. Neither Jesus nor His followers

could always be mild. A great part of their 
mission was composed of protest. Again and 
again Jesus protested against the evil which He 
saw around Him.

When He entered the temple court and found 
the money changers cheating the people and 
making God’s house merely a market and a 
fraudulent one at that, He was moved to protest 
with all His vigour. We know how He drove them 
out. We know how He indignantly rebuked the 
Pharisees because of their hypocrisy. He told 
them that all their ritual made them like whited 
sepulchres, appearing beautiful outward, but 
within full of dead men’s bones and all unclean­
ness.

If we want to understand Jesus we need to 
look more than casually at His example. Jesus 
protested for others, not for Himself. He pro­
tested for good not for selfish desire. And, 
something which we often overlook, He made 
His protests in different ways to different people. 
Jesus knew what was in man and He knew how 
to adapt His approach to each individual to suit 
the need of the case. We do not have the wis­
dom of Jesus Christ and yet we, too, have to 
judge righteous judgment. We, too, must be 
discerning with our fellows; we, too, must know 
their needs.

If we wish to follow Jesus in being one who 
can represent God’s lovingkindness to men we 
have to exercise the care which Jesus exercised 
in not offending “ one of these little ones.” We 
must avoid putting a stumbling block in the way 
of others. Jesus knew that some who were appar­
ently enthusiasts for God’s service were utterly 
sincere, and He was full of care lest they should 
be offended. But He also knew that others, 
also apparently enthusiasts, were in fact hypo­
crites and it seems that what Jesus meant by 
hypocrisy was mental dishonesty. Those in this 
class were unwilling to think things out and to 
face unwelcome conclusions. To them Jesus 
spoke in no uncertain terms throughout His 
ministry. They were people, He said, who drew 
nigh to God with their lips but their hearts were 
far from Him. They worshipped in vain, teaching
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for doctrines the commandments of men. Even 
the disciples were shocked that Jesus had spoken 
with apparent disregard for the feelings of those 
whom He rebuked. They said to Him, “ Knowest 
thou that the Pharisees were offended, after they 
heard this saying? ” But Jesus replied, “ Let 
them alone: they be blind leaders of the blind. 
And if the blind lead the blind, both shall fall into 
the ditch.” Those who show themselves to be 
guilty of mental dishonesty, the unwillingness 
even to try to examine their own thoughts, beliefs 
and motives, put themselves beyond the pale of 
God’s forgiveness. Not that He is unwilling that 
they should be forgiven, but forgiveness can only 
follow repentance. The lovingkindness of God 
does not rule out severity. The writer to the 
Hebrews said that it was a fearful thing to fall 
into the hands of the living God. It is an even 
more fearful thing to fall, through wilful obtuse­
ness, out of His hands.

Some Christians believe that they only want 
to live at peace with everyone. I believe Jesus 
would have found such a path a much easier 
one to follow than the one He did. It is not 
always possible to be at peace with a world of 
sin. It was because Jesus could not be at peace 
with it that He died. The true Christian, fulfilling 
his part of his covenant with God, has to dare to 
be a Daniel and dare to stand alone. It is because 
the true Christian must be an example of positive 
goodness that there are times when he has to say 
no.

There was a school of thought, now rather 
out of date, which taught that parents should 
seldom say no to their children, that instead they 
should only say what ought to be done. While 
it is true that the good parent sets his child an 
example of positive goodness it is also true that 
the child, who soon shows the sinful tendencies 
of his parents, needs to be told what not to do. 
The parent who really loves his child is not the 
mild parent. He cares for his child and he cares 
very much. He desires to show to his child 
something of the love which his God shows to 
him. Perhaps some of the difficulties which many 
parents experience with their children is caused

by their not realising that love does not rule out 
severity. And yet, of course, there is the opposite 
danger in parenthood of too much severity. Jesus 
was never a parent and so we cannot look to 
Him for specific guidance in this. But He does 
lay before us a principle, not only for parenthood, 
but for all relationships in life — that there is a 
time to be gentle and a time to be outspoken.
Like Jesus, the way of our approach will vary.
To the child who is obstinately disobedient, or f 
the friend who is guilty of wilful, moral obtuse­
ness, we shall not speak in the same way as to 
the child or person who is genuinely trying to 
do the right even though he does the wrong.

Jesus did not come into the world to spend 
His time as a leader of social reform. But 
because He came to reveal the love of God, it 
was He Who brought new hope to those who 
were oppressed, Who showed that the rich should 
help the poor and that all men are equal in the 
sight of God. Christians have been slow to see 
the consequences of His teaching. They have 
desired the lovingkindness of God for themselves 
but denied it to others. They have not always 
seen that they must not only receive but must 
also give, that His love demands from them a 
love to Him and a love to their fellows.

So the Calvinists, believing that they were the 
special, elect ones of God and that all other men 
were on their way to hell-fire, thought it was right 
to oppress them in the workshops while they, the 
Calvinists, became rich at the expense of their 
miserable employees.

Indeed, many Christians have made a poor 
show of Christian love. The church of the eigh­
teenth century utterly failed to understand it.
The poor were meant to be poor and the rich 
to be rich. There would be pie in the sky after­
wards for the poor — their station in this life 
was to stay as they were and to be content with 
serving their masters. “ Just let things be,” said 
the church.

But there have always been some who had 
a clearer perception of the Christian duty, and, 
because of their work and because of their vehe­
ment protests, we today live in the comparatively
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good conditions which are ours. Slaves are free, 
children are not exploited and workers have 
their rights. And we look back in scorn on those 
who so misunderstood. Whether we can afford to 
do so or not is another matter. We may see the 
inconsistency of Billy Graham who speaks so 
much about peace with God yet who sent a special 
prayer of support to the American servicemen 
fighting in Vietnam, while we ourselves are 
lamentably lacking.

Perhaps a future generation will look back 
with a shudder at the horrors which we pass by. 
Perhaps they will be shocked when they read of 
a Western world where men and women were 
dying through over-eating while those in other 
lands were dying of starvation. Well might they 
be appalled that anyone who dared to call himself 
a Christian thought that a person with a white 
skin had some kind of innate superiority over the 
person with a dark one and should be given 
appropriate advantages.

Perhaps they will see the inconsistency of 
people who will weep for a pet dog who dies in 
peace, who gladly pay a contribution to the 
R.S.P.C.A. but who think nothing of the 
thousands of animals crowded together living, if 
living it be, in the conditions on some modern 
farms, of hens living in batteries and being used 
like plants of machinery. “ Let things be,” 
perhaps we say. “ This has nothing to do with 
the lovingkindness of God.” But we sing,

O give thanks with heart and lip,
For we are His workmanship:
And all creatures are His care—
Not a bird that cleaves the air 
Falls unnoticed: but who can 
Speak the Father’s love to man?

And, as we speak sentimentally of Jesus 
talking of a hen gathering her chickens beneath 
her wings, we may care nothing for the de-beaked 
pullet in her wire cage.

It is just as well that we also sing,
Dear Lord and Father of mankind, 
Forgive our foolish ways!

It is when we consider our own inconsistencies 
that we realise how inadequate and erring we can 
be. It is then that we realise with thankfulness 
that God is without shadow or turning, that God 
is not variable. The God of the Old Testament, 
who longed for Israel to turn to Him that they 
might be forgiven and Who made the way easy 
for them, is the same God Whom we find in the 
New Testament, the God Who “ so loved the 
world, that he gave his only begotten son, that 
whosoever believeth in him should not perish, 
but have everlasting life.” And the very same 
God still has His hands outstretched, longing for 
those who have not yet turned to Him to do so. 
He is still willing to extend to us that love which 
He has always offered to those who would enter 
into covenant with Him, the love which will not 
let us go.

MEEK-AND-MILD

T h is  w o r d  " m i l d "  is a p p a r e n tly  d e lib e ra te ly  u sed  to  d e sc r ib e  a m an  w h o  d id  n o t  h e s ita te  to  ch a lle n g e  
a n d  e x p o se  th e  h y p o c r is ie s  o f  th e  re lig io u s  p e o p le  o f  H is  d a y : a m an  w h o  h a d  su ch  “ p e rs o n a lity  ”  th a t H e  
w a lk e d  u n sc a th e d  th ro u g h  a m u rd e ro u s  c ro w d ; a m an  so  fa r  f r o m  b e in g  a  n o n e n ity  th a t H e  w a s  r e g a r d e d  b y  
th e  a u th o r itie s  a s a  p u b lic  d an ger; a  m an  w h o  c o u ld  b e  m o v e d  to  v io le n t an ger b y  sh a m e le ss  e x p lo ita tio n  o r  
b y  sm u g  c o m p la c e n t o r th o d o x y ;  a  m an  o f  su ch  co u ra g e  th a t H e  d e lib e ra te ly  w a lk e d  to  w h a t H e  k n e w  w o u ld  
m ea n  d e a th , d e sp ite  th e  ea rn es t p le a s  o f  w e ll-m ea n in g  fr ien d s . . . . Jesu s  C h r is t m ig h t w e l l  b e  c a lle d  “  m e e k  ”, 
in th e  sen se  o f  b e in g  se lfless a n d  h u m b le  a n d  u tte r ly  d e v o te d  to  w h a t H e  c o n s id ere d  righ t, w h a te v e r  th e  p erso n a l  
c o st;  b u t  “  m ild  ", n e v e r !

J. B. Phillips.
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PREACHING OPPORTUNITY

The eight years during which 
I was a member of the Christa- 
delphian body saw the reunions 
with most of the few surviving 
Berean ecclesias, and with the 
bulk of the Suffolk St. fellow­
ship. It was a time of hope and 
rejoicing. Concurrently, and in 
many cases connected with these 
events, there was continual 
bickering, recrimination, detrac­
tion, and disfellowshipping, “ all 
done in the spirit of love.” It 
got worse, not better, as time 
went on until three years ago I 
decided I could no longer con­
done this waste of energy which 
would have been better directed 
towards preaching the Gospel, 
and trying to discover how to do 
this in more effective ways. So 
I left.

I gravitated towards what are 
known as the Free Churches, 
but with my eyes open, knowing 
full well what to expect. Now 
there are churches keen and 
churches apathetic, but the 
majority are of the latter kind, 
and they generally have fewer 
active members than Christadel- 
phian ecclesias in similar circum­
stances. Not being of a seden­
tary disposition I have joined 
many and seen more in my 
wanderings about the country.

Eventually I could no longer 
put up with careless attitudes, 
mismanaged services and foot­
ling sermons, and so became a 
lay preacher. There are very 
few who go in for this any

longer, and a favourite hymn in 
many churches, so I am told, is 
one that goes “ Oh Lord, send 
us men.” If one has been 
brought up a Christadelphian 
one cannot stay inactive for long, 
nor can one bear the seeming 
ignorance of, and lack of interest 
in, the Bible. My first sermon 
in the churches to which I was 
sent condemned the majority of 
ministers and preachers who 
hardly mention the Bible, and 
even affect to despise it in some 
cases. I had not expected it to 
be so well received. All agreed 
that they were starved of sound 
biblical preaching and teaching ; 
they wanted more. In one vil­
lage, I hope to help organise a 
Bible class in the near future. 
A second address, on the subject 
of baptism, again based on the 
biblical teachings we all revere, 
was equally acceptable. It made 
them think, (instead of go to 
sleep, which is the best thing one 
can do at times). My beliefs are 
no different from those I held 
when I left the body. It is these 
I preach about and shall con­
tinue to do so.

But it is the favourable re­
action to my defence of the 
Bible which impresses me. There 
ought to be more preaching 
sound doctrine; where are they 
to come from? If the mountain 
will not come to Mahomet, then 
Mahomet will have to go to the 
mountain. Few attend Christa­
delphian lectures — largely be­
cause those from other churches

with small congregations are as 
loyal to theirs as you are to 
yours. Well then, go to 
them. Congregations are cry­
ing out for biblical teaching and 
for someone to say something 
intelligent for a change. So 
great is the shortage of m an­
power that a member from any 
body will be welcomed. One 
brother did join the Methodist 
circuit but was stopped by eccle- 
sial opinion; a very short­
sighted opinion, to my mind. To 
preach in other churches does 
not mean one has to subscribe 
to any mistaken beliefs held by 
the congregation. I don’t, and 
I’ve made that abundantly 
obvious by now. W hat you, what 
we, have to decide is whether 
we are God’s little shopkeepers 
or God’s salesmen. Are we 
going to hug ourselves behind 
our barren counters, smug in the 
belief that we are the sole pur­
veyors of Truth and nobody 
comes to b u y ; or are we going 
into the highways and hedge­
rows to take it to them? Ulti­
mately, are we prepared to 
preach the Gospel as we under­
stand it by whatever means open 
to us? Do we want people to 
learn the Truth first and then 
follow it up, or are we going to 
wait in the mistaken hope that 
they will come to us for it? I 
feel it would be mistaken to 
neglect this opportunity in G od’s 
service and to pass by a door 
standing wide open for you.

P. R.
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GEOLOGY

The letter from Ellen Styles 
published in your Autumn 1965 
issue suggests that the writer for 
all her years among the palaeon­
tologists is rather confused not 
only by the mass of material 
remains but also by the com­
plexity of the subject.

It is hardly to her credit to 
make polite sneers a t the gaps 
in geological knowledge. No 
geologist would try to hide this 
fact nor that many elaborate re­
constructions are based on what 
geologists hope one day to dis­
cover — not forgetting of course 
the information that can be 
drawn from what has been dis­
covered. However. several 
theories as to what a thing would 
look like if discovered have been 
confirmed by new finds and a 
recent example is the postulated 
morphology (made some twenty 
years before the discovery con­
firming it) of what is now called 
Latitneria chalumnae.

In the case of the super­
family Equoidea ( s u b o r d e r  
Hippomorpha), it is a matter of 
common knowledge that differ­
ing types existed side by side. 
Why your correspondent should 
expect that a more primitive type 
should abruptly vanish because 
a more advanced type appeared 
is difficult to grasp. Surely she 
is aware that a species like 
Anchitherium, with persistently 
primitive three-toed feet and 
low-crowned teeth, existed side 
by side for some time with more 
progressive types.

I suspect that whatever 
evidence palaeontologists pro­
duce the Ellen Styles of this 
world will always find excuses 
to sound warnings against it. 
However, we are fortunate that 
not everyone thinks that way and 
for the present intellectual stag­
nation is far off.

R. W. Morrell

INSPIRATION

My attention has been drawn 
to a contribution to Endeavour 
called “ A Critical Notice of The 
Bible and Modern Thinking." 
May I offer a few comments?

All this logomachy about 
Verbal Inspiration is a tilting at 
windmills. Is it possible for the 
ideas of Holy Scriptures to be 
inspired by God without the 
words which express those ideas 
being inspired also? I have long 
wanted someone to explain to me 
how this could be. Cannot 
Endeavour persuade one of its 
erudite contributors to sort this 
out for us once and for all?

As I see it the issue is quite 
simply this. Can the words of 
Scripture, properly interpreted, 
be taken as coming to us with de­
pendability and divine authority, 
or not? Is it not a  fact that 
Edward Whittaker and Gordon 
Hunnings would alike reason 
from Scripture with complete 
reliance on the authority of the 
words? This is what matters. 
If either of them demurs from 
this empiricism, will he tell us 
where and why?

As to how  God inspired the 
writing of the Bible, may I say 
that I have yet to meet a believer 
in the verbal inspiration who 
claimed to understand how  it 
was done. Much that brother 
Gordon writes on this is merely 
telling us very impressively what 
we already know and tremble at.

I won’t ask for space to take 
to pieces the long monologue in 
which brother Gordon obviously 
enjoys himself attacking the 
“ Dialogue.” Discussion between 
us has, I believe, tidied up a few 
misconceptions. Let it suffice to 
say here — what I believe with 
all my heart — that it is high 
time the discredited and evil 
practice of block disfellowship 
were buried without any hope of 
resurrection. This, which the 
review pillories with such gusto, 
is no part of a “ true Christa-

delphian ” position or of a  sound 
biblical attitude. But then neither 
is the specious latitudinarianism 
which would encourage a man 
to change his fundamental beliefs 
whilst retaining the old forms 
which expressed them. There is 
a middle way more wholesome 
than either of these.

Harry Whittaker.
Lichfield.

ENDEAVOUR
I think Endeavour is a very 

worthwhile magazine. I am 
aware that quite a few brethren 
and sisters do not like it, but I 
have noted in every case that 
they are people who have never 
set eyes on it, and who rely on 
second and third-hand infor­
mation for their prejudice 
against it. That is the case here 
anyway.

I would like to say that for 
quite a long time last year, I 
had been feeling more and more 
depressed about our community. 
The lectures and talks we were 
giving seemed to be continually 
about the judgment of God and 
our own exclusiveness, with little 
courtesy or respect for other 
men, and Paul’s injunction to 
“ Honour all men.” Then I dis­
covered your magazine and found 
that there are many Christadel- 
phians who still see the Gospel 
as one of boundless love, shown 
in being gentle to all men and 
a willingness to listen to  them 
and understand their needs.

In your Autmn 1965 issue 
you quoted J. B. Phillips as say­
ing, “ Somehow Christians must 
recapture on a grand scale this 
basic certainty that God is love.”

I believe this, and see it re­
flected in your magazine and it 
heartens me a great deal. Also 
I believe it will hearten some of 
my friends, who have had similar 
feelings to myself. They want 
to borrow my copies of En­
deavour.

Anne Clarke.
Melbourne.
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FAMINE—
what does 
it mean?

EXAMINE is an evocative word.
What does it mean to you? 

It is not hunger or malnutrition. 
Half the world is hungry: the 
margin is so small. Famine means 
death—people dying from starva­
tion, in hundreds, thousands, 
possibly millions.

In our damp and chilly island 
it is impossible to realise what so 
much water—and its lack—means. 
It is impossible to feel the burning 
sun beating down on burnt-up 
fields.

I saw such fields last 
November, full of nothing but 
stunted yellow stalks, withered 
through lack of rain. We stopped 
by one where a girl was gathering 
something. It was not grain. She 
was gleaning every isolated strand 
of grass she could find to keep 
some wretched beast alive.

CATTLE SOLD

At the same time in Banga­
lore, in Mysore, South India, 
peasants were selling their cattle 
for a pound apiece. They had 
almost to give away their main 
capital, their power to plough, 
their milk supply.

Why? Because they had 
nothing to feed them on.

That was cool November. 
How are these poor people and 
beasts faring now in March, as 
the sun gathers strength and the 
monsoon is still three or four 
months off?

As you eat your bacon and 
eggs you prop the paper against 
the teapot: “ The worst famine 
of the century? ” You reach over 

id refill the kettle at the tap to 
top up the pot. What does “ the 
worst ” mean?

Well, two million died in 
1943, so it must be worse than 
that. Two million is two 
Birminghams or four Sheffields 
wiped out.

You may get bored with 
reading “ the worst of the 
century ” as you fill your third 
cup. But in Central India a

Quaker team reported as long ago 
as last autumn that the wells were 
down to the record levels of the 
great famines of the early 1890s. 
That is 75 years ago. (Oxfam 
has given them £6,000 worth of 
drilling to deepen existing wells 
and to bore new ones through the 
rock.)

Again back in November I 
saw a whole village on the move 
with their pathetic little possessions 
on their backs. Even then their 
wells were dry. They had 
abandoned their homes for the 
city slums for one thing, water.

And conditions in the city 
slums of India become even more 
desperate as factories cut back 
and lay off workers for lack of 
water to drive the hydro-electric 
turbines.

Only American grain can save 
them from a tragedy of vast 
proportions this year. But it will 
do little more than keep them 
alive on a ration of half a pound 
of grain a day.

CITY RATIONS

The normal city ration of 
12 ounces a head is not much: 
but think of living and working 
on half a pound of cereal a day.

While her population soars, 
India’s agriculture lags. Water, 
as we have noted, is the prime 
need, because only a third of 
India’s land is irrigated.

But even where there is 
water, technical know-how is 
usually lacking. Above all, in 
order to feed herself, India lacks 
fertiliser and the foreign exchange 
to buy it with. The Financial 
Times calls it the “ key sector” 
of the Indian economy.

SELF-HELP

Now Oxfam’s fertiliser scheme 
is well under way.

It is, we feel, not only a 
measurable and immediate contri­
bution to India’s food crisis with 
a quadrupled crop of grain as 
well as fodder. In the long term 
it will also give a great stimulus 
to agricultural techniques in the 
State.

Another attraction in the 
project is that it is not a handout. 
It is self-help. The farmers pay 
the University and the University 
pays Oxfam for fertiliser. And 
Oxfam uses the rupees to fund 
its many other projects in India.

Now, as the sun burns hotter 
and the thirsty and hungry in 
India grow thirstier and hungrier 
and face starvation, we think of 
our hybrid maize growing up.

Oxfam cannot do everything, 
but at least we shall tide half a 
million poor people over the 
critical period of the famine.

Bill Acworth 
(Oxfam’s Field Secretary for Asia)

(Reprinted with permission from Oxfam News)
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SOME THOUGHTS FROM AN ELDER BROTHER ON 
A MUTUAL IMPROVEMENT CLASS

By W. S. Yearsley

T Y T H E N  I was approached regarding the arrang-
ing o f a m utual im provem ent class, I was 

told that I  cou ld  m ake m yself useful; here then 
are som e thoughts.

1. T he success o f such a class depends en­
tirely on a cheerful acceptance o f all criticisms: if 
a m em ber, how ever, cannot endure criticism he 
should not be present; even though a critic might 
be a little offensive or overbearing, members 
should still take no offence or enter into m utual 
recriminations; i f  this should unfortunately happen  
you can expect the failure o f the class. On the 
other hand a critic m ust endeavour not to be too  
personal, especially when platform  manners may  
also be criticised. Can you, or will you, receive 
criticism without offence? T he success o f the 
class will depend on it. M ake up your mind and 
stick to it.

2. A nother matter on which the success of 
the class depends is a R esolution by all members 
to study a question for them selves and not al­
together to depend on other members who sac­
rifice their time for that object: the class will 
gradually lose interest and fizzle out if  this rule is 
not observed: m oreover members in their studies 
should not aim at novelty or fancy ideas for the 
sake o f som ething to say, but should be sure o f  
their own grounds or seek explanations from the 
class: it is a false notion to suppose that any 
answer is better than none; better be silent rather 
than guess and be wrong.

3. I  have been very disappointed with the 
readings at our devotional gatherings. Other 
gatherings matter less, though the best efforts 
should be made. D evotional gatherings are no  
place to practise; the best m ust be given to G od. 
I have heard it said, “ Oh, but brethren m ust 
be given an opportunity.” Granted, but the Bible  
class or mutual im provem ent class is the place 
to be given a chance, and one should have general 
approval before reading at devotional services. 
There is definitely room  for im provem ent am ong  
us. N ow  allow m e to point out som e com m on  
failings in reading which interrupt the train o f 
one’s thoughts. They are easy to overcom e but 
constant practice is essential to this end. I f  one  
v/ill not read constantly one will never m ake a 
good public reader: public reading to be o f any 
use m ust be read in a m eaningful manner.

4. N ow  for som e points on public reading. 
Rem em ber that you are not reading for your­
s e lf—  but to an audience, therefore read loud 
enough for those farthest away from  you to hear 
—  and finish the words, articulate plainly, slowly. 
To read intelligently you m ust understand the 
nature o f the matter to be read, otherwise you 
cannot correctly m odulate your voice or em phasise 
essential words or phrases: I  frequently hear 
voices dropped where they should be raised and 
vice versa, and a confusion o f phrases running on 
without proper pauses often alters the sense of 
the reading. Punctuation is essential to m ake 
people understand what is read. A  good exam ple 
o f this fault is seen in the follow ing words: 
(a) “ W hat do you think? I will shave you for



nothing and give you a drink.” (b) “ What! Do 
you think I will shave you for nothing and give 
you a drink? ” Expression makes all the differ­
ence in spoken reading.

You will note a person will sometimes make 
a small mistake in reading; he will invariably go 
back and correct himself, that should not be done 
unless the sense of the reading is seriously 
changed.

5. Finally, who is to lead or control the 
class? This is a delicate question but members 
will have to develop a thick hide and submit to 
the concensus of opinion. Does not common sense 
demand that the leader or controller of such a 
class be one competent to clear up a difficulty and 
instruct? Nor should such an one be afraid to 
suggest a matter beyond one’s ability; I find many 
things which I cannot explain to my own satis­
faction; what else can be expected in writings 
and idioms which have come down through 4,000 
years. There are matters of detail which when

pressed too far lead to irrational conclusions. 
However, you should not think of putting a novice 
in charge of such a study class, especially if not 
given to study or investigation. As regards the 
leader, must he be immune from criticism? No, 
his leadership must also come under fire and he 
must be an example of humility. If he cannot take 
it without offence, let him give way without a 
feeling of jealousy to another.

6. A brother may feel somewhat discouraged 
at some criticism—he should rather be glad. If 
he is making the same mistake continuously with­
out knowing, he may be making a fool of himse'f 
and others may be afraid of telling him about it 
lest they offend him. It is the object of a mutual 
improvement class to remove these faults. So I 
say to such a one, Cheer up and remember the 
proverb, “ If at first you don’t succeed, try, try, 
try again ” and you will win out, or as Solomon 
also wrote, “ Hear instruction and be wise, and 
refuse it not ” (Prov. ch. 8 v. 33).

Point to Ponder
Brother A says he’ll do it — and you know he won’t!

Brother B says he’ll do it — and you hope he might!

Brother C says he’ll do it — and you know he will!

SURPRISING number of people are unreliable — even brethren and sisters. Too 
often too few do too much of the work, mainly because they know (from experience) 

that many others cannot be relied upon. No organisation or community can work efficiently 
unless a sufficient number of members take and maintain their proper part.

Last time you were asked to help in the Ecclesia did you make excuses for not doing 
it, or did you do it reluctantly and perhaps badly, or did you help willingly and reliably?
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THE NATURE 
OF EVE’S TEMPTER

By Dennis Draper

'T 'H ER E has been a certain amount of discussion 
in the brotherhood as to whether the serpent 

in Genesis 3 is literal or figurative. Much of the 
argument which has been advanced seems to be 
more concerned with the question of policy, “ Is 
it wise to admit too much figure in the Bible? ” 
than with the real matter at issue, “ What was 
the nature and character of Eve’s tempter? ”

It is clearly necessary, therefore, that we 
should examine the records again to see what can 
be learned from Genesis itself and from other 
relevant passages of Scripture relating to the 
attributes of the serpent in Eden.

To begin with there is the narrative in 
Genesis 3, from which we may draw several 
conclusions, some explicit and certain, some im­
plicit and not quite so certain.

First then the explicit certainties:
1. The creature which is called a serpent is 

subtle (more subtle than any other wild 
creature — R.S.V.).

2. It was grouped with these beasts or living 
creatures.

3. It had the ability to speak.
4. Its speech was intelligible to Eve.
5. It told a lie.

To these we may add with rather less cer­
tainty:

6. It was upright, or at least it had legs. This 
would appear from the nature of the curse 
that followed.

7. It seems to have been morally responsible 
for its action, firstly because a mere talking

machine would seem to implicate God as 
the instigator of the lie at second hand, and 
secondly because the subsequent curse 
would seem to imply some moral responsi­
bility.

8. Its descendants were wicked men, especially 
those wno accomplished the crucifixion of 
our Lord. Most of us would place this 
amongst the certainties. It is placed here, 
however, because it is implicit rather than 
explicit and relies on our interpretation of 
subsequent events.

The question must be asked “ In what way 
can a creature with these attributes be described 
as a literal serpent? ” The meaning of the 
word “ literal ” is “ to give the ordinary sense 
to a word.” Surely it is not possible to give the 
ordinary sense of the word “ serpent ” to a 
creature with the above characteristics.

The Hebrew word Nachash appears to be 
a term referring to snakes in general; there are 
other more specific words relating to particular 
varieties. It is true, of course, that the literal 
sense of the word “ serpent ” covers a wide 
variety of snakes, from the harmless grass snake 
to the venomous cobras deified in ancient Egypt, 
from snakes a few inches long to mighty boa- 
constrictors. However, all these creatures plainly 
display the unmistakable characteristics of their 
kind. They are the essentially limbless, dumb 
creatures we see in the reptile house. A creature 
which possesses characteristics which do not 
belong to the snake family cannot properly be 
described as a literal serpent.

This essay, however, is not much concerned 
with the misuse of words, and, however inapprop­
riate the word “ literal ” may be in this context, 
we must ask the question “ What is usually meant 
by the phrase ‘ literal serpent ’? ” Sometimes it 
is no more than an assertion that this creature 
actually existed.

More often “ literal serpent ” carries with 
it the idea that God took a recognised “ literal ” 
serpent and miraculously invested it with the 
power of speech, as a result of which it was able 
to tempt Eve. In other words Eve’s tempter
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was essentially an ad hoc creature. In support 
of this there is firstly the fact that it is called a 
serpent, and secondly the seeming parallel of the 
case of Balaam’s ass. The use of the word 
“ serpent ” will be dealt with later.

In ithe matter of Balaam’s ass we are clearly 
in the realm of miracle. The narrative gives us 
to understand that Balaam’s ass was just an 
ordinary “ literal ” donkey which was endowed 
temporarily with the power of speech in order 
to restrain the prophet’s folly. We would, in 
fact, have no hesitation in saying that God was 
speaking to Balaam through the mouth of the 
ass. What the ass said was completely con­
sistent with the character of the God Who takes 
no pleasure in the death of a sinner. The allusion 
by Peter emphasises this “ the dumb ass speaking 
with man’s voice forbad the madness of the 
prophet” (II Pet. 2: 6). Peter is here pointing 
out that the power of speech was not an inherent 
attribute of the ass, it was, in fact, normally 
dumb and its power of speech was God’s direct 
work in the beneficent restraint of evil doing.

Is it possible to say that the serpent’s power 
of speech was a similar case of special endow­
ment? There are serious difficulties. Firstly, 
there is the very great difference between the 
altogether wholesome words of Balaam’s ass 
and the malignant lying suggestion of the serpent. 
Whilst we have no hesitation in saying that God 
was speaking to Balaam through the ass, surely 
no one would dare to suggest that God was 
speaking to Eve through the serpent. This 
concept of an amoral creature specially endowed 
unavoidably implicates God in the serpent’s lie. 
If the serpent was not morally responsible it is 
difficult, with our beliefs, to avoid the conclusion 
that God was. For orthodox Christians there is no 
problem. This idea of a specially endowed literal 
serpent is essentially part of orthodox theology. It 
fits neatly and logically into the dual concept of 
God versus the supernatural devil. It was the devil 
using an otherwise harmless creature (see section 
on “ serpent ” in I.V.F. New Bible Dictionary). 
We have no such easy solution. A literal serpent 
of this sort is completely inconsistent with our 
scriptural understanding of our Sovereign Lord,

and for this reason many brethren have preferred 
to see much of this narrative as a figure of Eve’s 
capacity to sin, rather than hold an interpreta­
tion which would seem to implicate God in a 
device which would be judged shameful even by 
human standards.

Apart altogether from this serious moral 
objection, the idea of a specially endowed amoral, 
literal serpent finds no support in the narrative 
itself. We are told that the serpent was subtle. 
A straight-forward reading of the passage gives 
the impression that this subtlety consisted of the 
ability to think and to express its thoughts in the 
way which resulted in the temptation of Eve. 
This subtlety was noit a temporary endowment, 
it was an intrinsic attribute of the creature. This 
is confirmed by Paul’s comment in II Cor. 11: 3, 
“ as the serpent beguiled Eve through his 
subtily.” Eve’s temptation was the result of 
the tempter’s intrinsic character.

It is not easy to see how this ability to think 
relatively complex thoughts could be divorced 
from the inherent ability to speak. The relation­
ship between thought and language is a very close 
one indeed. People whose grasp of language is 
poor find it impossible to conceive of a complex 
idea. We may think visually of colour and shape, 
and aurally of sound, without the mental use of 
language. But it is surely impossible even to 
conceive such thoughts as Eve’s tempter expressed 
without the mental ability to frame the thoughts; 
in words.

There is a passage in the New Testament 
which we strongly feel confirms this conclusion! 
“ You are of your father the devil, and your 
will is to do your father’s desires. He was a 
murderer from the beginning, and has nothing 
to do with the truth, because there is no truth 
in him. When he lies, he speaks according to his 
own nature, for he is a liar and the father of 
lies ” (John 8: 44, R.S.V.).

Everything would seem to indicate that this 
was a direct allusion to the serpent’s lie. The 
Lord was actually talking to those who were later 
to bring Him to the cross. Both the Lord Himself 
and John the Baptist had called them a “ genera­
tion of vipers.” In a special sense these were the
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seed of the serpent who were to bruise the heel 
of the seed of the woman. It is significant that 
Jesus later in Rev. 20: 2 couples the word 
“ Devil ” with “ that old serpent.” We may have 
confidence then, without being dogmatic, that this 
passage in John has special reference to Eve’s 
tempter, in which case these words render the 
concept of a specially endowed literal serpent 
completely untenable. This creature did not 
merely tell an isolated lie, it was a congenital liar. 
The lie in Eden was no temporary, uncharac­
teristic action, it was an expression of the basic 
character of the serpent. This was no amoral 
creature playing a part, it was a being with the 
intrinsic power of thought, deceitful thought, and 
the intrinsic power of expressing its thought. 
Lying is not the vice of the inarticulate, it depends 
essentially upon the power of speech.

There is another very strong implication 
behind all this. Speech is communication and 
communication implies a community. The power 
of speech in an isolated individual is meaning­
less. The fully developed language used by the 
serpent — language which was intelligible to 
Eve — was not a thing of the moment, nor was 
it the attribute of one, lonely, isolated being. 
Language is of necessity the attribute of the race 
rather than the individual.

The very strong implication behind the 
Genesis account of the temptation and behind 
the penetrating comments in the New Testament 
is that there was, contemporary with Adam and 
Eve, a race of beings who possessed the same 
power of thought and speech as the serpent itself.

If we were to group together the attributes 
of Eve’s tempter and ask a twelve-year-old boy 
which creature was subtle, could think, could 
speak, told lies, whose descendants were wicked 
men and which apparently had legs, he would 
reply, “ A man, of course.” Many times in 
Christadelphian circles the phrase has been used, 
“ The serpent’s lie was typical of human 
thinking.”

But if these beings were men of some sort 
they were certainly not Adamic man. There were 
only two members of the new race at that time. 
This is surely the reason why they were included

with the lower creation. The word “ beasts ” 
is the A.V. rendering of the Hebrew word 
Chaiyah, which, according to Young, means 
living creature. Viewing this study against the 
background of the recent controversy, we may 
ask the question fj Where do the words ‘ literal ’ 
and ‘ figurative’ come in relation to these con­
clusions? ” No attempt has been made here to 
give any but the ordinary sense to the words of 
Scripture, as far as possible. The existence and 
the attributes of Eve’s tempter have been shown 
to have been real and literal in the true sense of 
these words. We have, however, already seen, 
apart from our later conclusion, that it is impos­
sible to attach the literal sense of the word 
I serpent ” to a creature with such remarkable 
characteristics as Eve’s tempter. This renders 
void the argument that the serpent of Gen. 3 
must have been literal in order to provide a 
literal basis for the subsequent figurative use of 
the word. It is a misapplication of a generally 
sound principle. Eve’s tempter was called a 
serpent in much the same way as Herod 
Antipas was called a fox (Luke 13: 32), or the 
Gentiles called dogs (Matt. 15: 26), because there 
was a striking similarity between the attributes, 
or assumed attributes, of the literal creature and 
the character of the one to whom it was figura­
tively applied. Snakes in the Bible bite (Prov. 
23: 32), are full of poison (Psalm 58: 4), are 
inscrutable (Prov. 30: 19) and are noted for their 
wisdom (Matt. 10: 16). This is the literal basis 
for the figure. The curse on the tempter was 
couched in terms consistent with the figure: 
“ Upon thy belly shalt thou go,” in the same 
way that the destiny of Egypt, figured as a whale, 
was expressed in the words, “ I  will therefore 
spread out my net over thee” (Ezekiel 32: 3).

In no sense do these conclusions cut across 
the accepted fundamental teaching of the Book of 
Genesis. Equally important, we are able to see 
the serpent in a light which is consistent with 
our understanding of the one Sovereign Lord, 
so that we are no longer embarrassed by trying 
to fit into our thinking a view of Eve’s tempter 
which belongs essentially to a theology which 
we have rightly rejected.
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THE SINEW 
WHICH SHRANK

(Gen. 32: 24-32)

B y G avin Cree

THIS passage is enigmatical but obviously in­
tended to convey a spiritual truth. The follow­

ing points were gained as a result of class study and 
are now raised as suggestions for further considera­
tion.

We are told (v. 24) “ Jacob was left alone.” Let 
us compare Isaiah 51: 2. “ I called him (Abraham) 
alone, and blessed him.” Being “ alone ” and being 
“ blessed ” is common to both passages under con­
sideration. Being “ alone” is an essential develop­
ment in spiritual experience. Without a doubt much 
guidance, encouragement and blessing are achieved 
through communal worship and fellowship but 
private meditation and prayer stimulate faith and 
formulate individuality. Practical experience stems 
from this foundation and is wrought out individually 
and continuously in our own environment, as our 
emotions and reactions are tested and strained in 
the conflict with the prevailing powers of darkness. 
This was the common experience of the faithful. 
Elijah could say “ I, even I only, am left.” Moses 
appears very much alone in the midst of a multitude. 
Our Lord had no spiritual peer on earth. Salvation 
is an individual matter. We suggest that Jacob has 
been separated for a specific purpose or trial. “ There 
wrestled a man with him until the breaking of the 
day.”

The time factor is important. God works with 
man progressively. This is indicated from the be­
ginning by the frequent use of the words “ The 
evening and the morning.” They suggest a transition 
from darkness to light. This phrase is repeated six 
times as man’s understanding and experiences are 
progressively developed leading to the day of God’s 
rest. The elect are children of the day and not 
of the night, attracted by the Light of the World.

Enlightenment is a gradual process, it is accumu­
lative yet can never reach saturation point until our

God becomes a reality unto us. “ For God, who 
commanded the light to shine out of darkness, hath 
shined in our hearts, to give the light of the know­
ledge of the glory of God in the face of Jesus 
Christ.” The expression, “ The breaking of the 
day ” may suggest the introduction of light and 
understanding.

An obvious difficulty now presents itself. Jacob 
consistently manifested a desire for, and an under­
standing of, the promises made to the fathers. God 
was a reality to him, what further light did he 
require?

We read, “ There wrestled a man with him.” 
It is to be noted that the initiative is not with Jacob 
but with “ the man.” Hosea comments upon this 
passage “ He had power over the angel, and pre­
vailed.”

Can we visualise mortal man wrestling and 
prevailing against God? Not in the normal usage 
of the word and yet wrestle he did. It was a 
wrestling of wills. Jacob desired a blessing and 
sought it in his own strength. God is willing to 
grant the blessing but on terms which would mani­
fest His righteousness.

It is recorded that Jacob was a “ plain man, 
dwelling in tents.” The original word translated 
“ plain ” is the same word used to describe Job 
“ perfect and upright.” Is it possible that both Jacob 
and Job lived according to God’s law in a perfect 
and upright manner, but that their very perfection 
blinded their eyes to the righteousness of God?

The book of Job is the story of a just and 
upright man wrestling with God. Under great stress 
he openly justifies himself because he is righteous 
in his own eyes. The answer of God humbles Job 
so that he repents in dust and ashes. He says “ I 
have heard of thee by the hearing of the ear: hut 
now mine eye seeth thee.’’

Jacob is in a similar position to Job. He lived 
according to the laws of God perfectly, but the 
promise of life is not by works but “ by grace ye 
are saved.” The lesson can only be brought home 
to him by divine intervention in the person of the 
angel and so the hollow of his thigh is put out of 
joint.

What significance has the “ thigh ” in Scripture?

In Jer. 31: 18, 19, we read of Ephraim bemoan­
ing himself, “ Thou hast chastised me, and I was 
chastised, as a bullock unaccustomed to the yoke; 
turn thou me and I shall be turned; for thou art 
the Lord my God. Surely after that T was turned.
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I repented; and after I was instructed, I smote upon 
my thigh; I was ashamed, yea, even confounded, 
because I did bear the reproach of my youth.” 
The strongest bone in the body is the thigh. If it is 
put out of joint man falls to the ground. Jacob 
could no longer stand on his own strength. Upheld 
by God, he could still plead for the blessing but in 
humility. “ As a prince hast thou power with God 
and with man.” He has wrestled with God and 
prevailed, the blessing is now his. It is day-break. 
He now understands the power, the majesty, the 
grace and the righteousness of God. It is a revela­
tion, he sees God and lives. The “ sun rose upon 
him ” which speaks to us of God’s blessing being 
poured upon him. Why? because he halted upon 
his thigh. The lesson taught that day was ever with 
him influencing his way of life.

Unhappily this was not the case with Israel of

whom it is written that they “ eat not of the sinew 
which shrank.” Israel did not benefit from the 
lesson. Their history continually emphasises the 
truth that they were stiff-necked and rebellious, 
their rebellion culminating in the crucifying of the 
Son of the Living God, their Messiah.

Our Lord shows their weakness in a parable, 
Luke 18: 11. “ The Pharisee stood and prayed thus 
with himself. . . . ” Uplifted in pride he became his 
own God. “ I thank thee that I am not as other men 
are.” He could not see beyond his own righteous­
ness. To the Pharisee there was neither room nor 
need for mercy and out of his own mouth he stands 
condemned.

The object lesson given to Jacob so long ago 
is essentially a lesson for today. Let us “ do justly, 
love mercy and walk humbly with our God ” and so 
may the sun rise upon us.

\
SPB

TRUTH

For the Christian truth is never only intellectual truth ; truth is always moral truth. 
Truth is not something which exercises only the mind; truth is something which 
exercises the whole personality. Truth is not the discovery of abstract truth ; it is 
concrete living. Truth is not only thinking; it is also acting.

There is such a thing as “discussion circle Christianity.” It is possible to look on 
Christianity as a series of intellectual problems to be solved, and it is possible to look 
on the Bible as a book about which illuminating information is to be amassed. But 
for the Christian Christianity is something to be followed, and the Bible is a book to 
be obeyed. It is perfectly possible for intellectual eminence and moral failure to go 
hand in hand. For the Christian the truth is something first to be discovered and then 
to be obeyed.

W i l l i a m  B a r c l a y

Every one admits that Truth has nothing to fear from the fullest inquiry into each portion of the 
realm which she claims for her inheritance; but it is hard to carry the admission into practice. And 
so reticence begets suspicion, and suspicion hardens into distrust and disbelief, which would never have 
grown up, if a candid exposition of the difficulties and defects in evidence had been made in the first 
instance by one who did not hold them to be insuperable.

B. F. W e s t c o t t  (1866)
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TWO CULTURES

By John Sealey

VVTHAT does logos, translated “ Word ” in the 
Prologue of John’s gospel, really mean ? 

Time and time again we hear platform definitions 
of this difficult word, but it seems that the 
explanation is too glib. This is possibly because 
the speaker wishes to make a clear, unambiguous 
point—a worthy aim, especially when it is dealt 
with from the open-air platform. Unfortunately, 
the explanatory point is usually a negative one.

It is often stated by the speaker that our 
Trinitarian friends mis-interpret John’s familiar 
Prologue, and our own interpretation stops short 
at the assertion that the phrase “ The Word was 
God ” does not necessarily imply that Jesus is 
God, the Second Person of the Trinity. We then 
go on from other texts to show that Jesus is the 
Son of God and not God the Son. We often fail 
to recognize that almost any other text we draw 
on is from a much earlier Christian utterance; 
that John’s contribution to Christology is later; 
that his explanation of the origin of Christ was 
given with Hellenized Jews and Pagans in mind, 
not, like Paul, with Jew or Gentile Christians in 
mind. There is a whole culture of difference 
between the readers addressed by Paul and the 
synoptic writers, and those addressed by John the 
Evangelist. “The fact is that the Fourth Gospel 
belongs only in part to the same class as the 
synoptics. Its true context is only partially that 
which it shares with the other gospels.” (C. H. 
Dodd). The scene had changed; the argument 
had shifted; the battle of Christ’s gospel was 
resumed on wider fields; John attacks the 
philosophical enemy with its own weapons, and 
therefore his characteristic word for enfleshed 
Deity is logos. The difference between Paul and 
John is not that of internal difficulty, as between 
Jewish Christians who wished to keep the Law

of Moses, and Gentile Christians led by Paul, 
who thought it unnecessary to keep it in entirety. 
By the time John wrote, that battle had been 
won; Jewish Christian Mosaism had been defeated 
and the national Jew, his home and religious 
centre in ruins, was now severed from the 
Christian church and so was no problem within 
the church.

We should bear it in mind, however, that 
in using the idea of logos, John does not intend 
to contradict Paul’s idea of the Son of God. 
Wherever Paul speaks of Christ, he does not 
intend his statements to be taken as a definition 
of Christ’s Person (as we sometimes too easily 
assert, when it suits our argument); he is speak­
ing of the language of devotion and exhortation. 
When John talks of the logos, he is explaining in 
metaphysical terms the origin of Christ. Thus, 
both points of view may be regarded as comple­
mentary. It can be seen, too, that in his most 
earnest desire to show the importance of Christ in 
God’s scheme of salvation, Paul uses, in Colos- 
sians ch. 1, expressions of praise which would 
seem to parallel the theological assertions of John’s 
Prologue. “ (Christ) is the first of all creation; so 
that everything was created in him, both in heaven 
and on earth, things both visible and invisible; 
whether thrones or lordships, or rulers or authori­
ties; all things were created through and in him. 
He is before all, and everything is sustained in 
him.”

So then, the highest thoughts of both John 
and Paul, in the language of both theology and 
devotion, indicated a measure of agreement 
between them which ought not to be ignored when 
we “ compare Scripture with Scripture.” When 
John wrote, one of his aims was to produce a 
story, a Glad Story, of Jesus which would both
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be understandable to the Hellenistic culture of the 
age and also refute certain Gnostic notions about 
Christ’s Person.

Paul had made it a maxim of his p re a c h ing 
to be “ all things to all men,” and John steps 
into line with this; the difference between them 
is time and emphasis. It is not to say that Hellen­
ism was not a force to be seriously considered 
by the earliest church. It was a  simple matter of 
priorities. The exclusiveness of Judaism had first 
to be defeated. But this- having been done, the 
more insidious philosophies of the Hellenistic 
world sooner or later had to be faced. Paul, as 
early as a .d . 57, is to be seen using language 
which may be directly attributed to Stoic thought. 
For example, in Romans 2 ; 14, “ For when 
Gentiles, who have no law, follow the Law by 
natural instinct, these people who have no law, 
are a law to themselves.” The whole conception 
of the “ law of nature ” is fundamental to Stoic­
ism. And when Paul speaks of their (Gentile) 
“ conscience ” testifying between accusation or 
defence (v. 15), he can hardly be ignorant of the 
fact that the Stoics invented the word “ cons­
cience.” In Acts, Paul aotually gives a quotation 
from the Stoic Aratus in defence of his gospel 
(Acts ch. 17, v. 28). In principle, at least, John 
is doing very little more than this when he uses 
the word logos in the Fourth Gospel.

CURRENT GENTILE THOUGHT
Before the end of the first century one of 

the greatest character tests for Christianity was 
not so much the obvious dangers of persecution, 
as the more insidious forces of the popular 
philosophies of the heathen world. John there­
fore, makes an ally out of a potential enemy—the 
idea of logos. How did the world at the end of 
first century understand this term ? It has been 
said that there may be no need to look beyond 
the Old Testament and Rabbinic works for an 
interpretation of the use of logos, but we can 
hardly imagine an intelligent pagan ignoring the 
normal uses of the word as it was accepted in 
contemporary society. And we must give John 
credit for understanding this. Therefore* when 
we study the language used by John, it is per­

tinent to ask what other factors may be influenc­
ing the Hellenistic mind of this period. In 
answering this question, it may be that we have, 
in the process, found out what John was thinking 
too. This will in no way lessen our regard for 
John as an inspired writer, for he is clearly writ­
ing under the guidance of the “ spirit of truth,” 
and we may readily accept his ideas as the 
revealed will of God.

To the Stoic, the word logos meant “ God,” 
logos was the “ rational principle ” by which the 
world is governed; the world is the mind, or soul, 
or thought of God. “ God permeateth all sub­
stance.” He is “ diffused throughout creation.” 
“ God is mind, God is soul, God is nature.” God 
is “ the Word, and the Word is reason.” (Quota­
tions are from Zeno: Life of Marcus Aurelius 
by Sedgwick).

Logos is the soul of everything and exists in 
everything. For the Stoic, logos, actively creative 
in the world, does not produce something from 
nothing, but gives form and purpose to what 
is formless and purposeless. It arranges matter 
into order, a “ kosmos.” How close we are here 
to Paul’s language as we have seen it in Col. 1! 
And how close, too, are we to the language of 
John, “ He was in the beginning with God; all 
th ings were made through him, and without him 
was not anything made that was made ” 
(R.S.V.). The Stoic would say that all nature 
is “ worked upon” by the logos; and “ logos 
is God.”

It must not be thought that these ideas were 
understood clearly by the man in the Ephesian 
street. They were the messages of the masters, 
not the light reading of the layman. But the type 
of language was familiar; the atmosphere was 
recognisable in much the same way that the 
language and thought-forms of a scientific age are 
recognised by non-scientists.

THE THOUGHT OF PHILO
For the Alexandrian Jew, Philo, the term logos 

meant the medium of creation and the means by 
which God rules His universe. Through the same 
medium the world can approach God. Logos is 
mediator; it shows to the world the mind of God.
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Indeed, Philo makes logos into a symbolical demi­
god. Only the perfect man can know God. For 
man, the sinner, there is only the knowledge of 
logos, and to Philo the logos seems to have meant 
the world of “ ideas ”—the perfections which men 
strive to attain like perfect truth, or perfect 
beauty; only in these things can we see God.

Perhaps we can see a certain similarity of 
thought between John and the Alexandrian Jew. 
Philo sees logos as the shadow, or the “ image ” 
of God; the perfection which we must follow in 
order to know God; he would term it the “ High 
Priest ” of God. Thus with the gospel writer, John 
records that Jesus said “ I am the way, the truth 
and the life. No man cometh unto the Father, but 
by Me.”

THE HEBREW IDEA OF LOGOS

The Old Testament’s equivalent to John’s 
logos, as it is used in the Prologue, is “ the Word 
of the Lord.” And in many instances it may be 
equated with the “ Torah ” as for example in 
Isaiah 2: 3. “ For out of Zion shall go forth
the law, and the word of the Lord from Jerusa­
lem.” But the phrase “ word of the Lord ” means 
much more than a voice that is heard. For the 
Hebrew, this “ word ” had power; almost a 
separate existence. The Psalmist tells us that 
by the “ word of the Lord were the heavens 
made,” and we cannot help but notice the 
parallel in John’s first chapter : “ All things were 
made through him (it) ” (v. 3). The “ word ” for 
the Hebrew was God’s power in action. And this 
is precisely what John saw in the divine sonship 
of Christ.

GENESIS

There is more than coincidence between the 
Prologue of the Fourth Gospel and the first verses 
of Genesis. There is design. John undoubtedly 
recognised, in the creation, the power of God’s 
spoken word. As a counterpart to the imposing 
simplicity of Genesis, there is awful majesty in 
the sublime phrases of the Prologue, as would 
befit the earthly origin of the “ new Creation.”

WISDOM
Can John be completely unaware too, of the 

parallels that exist between his logos and the 
Hebrew concept of “ Wisdom ” ? Ben Sirach 
records of Wisdom that “ In Jacob thou shalt 
dwell.” John says that the logos “ dwelt among 
us.” Proverbs tells us that “ they hated wisdom.” 
John says that the world “ did not recognise 
him ” (N.E.B.). Again, Proverbs; “ For my ways 
are the ways of life,” while John records “ in 
him was life.” The examples could be multiplied. 
It is sufficient to understand that the gospel writer 
is in tune with current “  wisdom ” thought. How­
ever, it is not enough for us simply to conclude 
that John sees the logos as the “ substance ” of 
God’s thought projected in creation, and remain­
ing as an immanent power within the world and 
in man. It remains true that, however much man 
reaches out in his attempt to grasp God; how­
ever much the “ Wisdom ” of the Hebrew wise 
man might help to draw us nearer the divine, 
still, “ the world by ‘ wisdom ’ knew not God.”

CONCLUSION
What then may we decide from these con­

siderations of the word logos as it appeared in 
the last century before Christ and the first century 
A.D. ? Firstly, that there is no slick explanation 
for John’s use of it in his Prologue. There were 
so many different shades of meaning prevalent 
at the time when John wrote that it would be a 
bold man who would state that any single inter­
pretation was the basis for John’s usage.

We should surely misjudge the evangelist’s 
inspiration and personality if we refused to 
attribute some influence to popular Stoicism. It 
would certainly be flying in the face of facts were 
we to ignore the influence of Philo, or deny to 
John his own Hebrew heritage in the power of 
“ The Word of the Lord,” or the parallel con­
tribution of “ Wisdom.” The possible influence 
of each must be weighed carefully.

Clearly, there are similarities. The Stoic has 
said “ God is the word;” John has said “ the 
Word was God.” What is the difference ? The 
answer is that there is no difference—at this 
point. It would seem that John is not afraid to
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“ come down ” to his reader. We may say it is 
paralleled by Paul, “ What you worship but do 
not know—'this is what I now proclaim.” Thus 
John is saying, “ Many of the qualities you pagans 
claim for the logos, his immanence, his trans­
cendence, his meditation, are here fulfilled in this 
mortal flesh.” To Philo, John gives a similar 
answer : “ Your logos is little more than a name 
given to the wisdom which reaches out for God, 
and a name cannot be touched; your logos is 
impersonal, but to you, as to Nathaniel, God says 
“ Come and see.”

To both Stoics and Philo, John would say 
“ You clothed your logos with names; you have 
done as well as you could. But God has clothed 
him with flesh. You have seen fit to call him 
“ Rational Principle ” or “ High Priest,” but God 
has called him “ Immanuel.”

John is thus an outstanding example of 
meeting men, for their own salvation, on their 
own grounds. Logos in the Old Testament is 
poetical; in Philo metaphysical, but becomes in 
John, historical: “ The Word became flesh.”

And to the Hebrew, who, as we have seen, 
could claim that logos was equal to “ Torah ” 
(the Law), John recorded “ The Law was given 
through Moses; grace and truth came through 
Jesus Christ.” In other words, he says to the 
Jews, “ Though you attribute divinity to the Law, 
the letter of which can kill, it is only through 
this “ Word ” which God has made human that 
salvation can ultimately be gained.”

But to go back to the introduction for a 
moment. Can we now say that our church friends 
misinterpret the Prologue of John’s gospel? It 
has been my own experience that a few unthink­
ing Trinitarians jump too quickly to the conclu­
sion that this “ Word ” is the Second Person in 
the Trinity; but it does us no credit to jump as 
quickly in the opposite direction and claim that no 
divinity is implied. By all means let us steer clear 
of orthodox Trinitarianism, but do not let us be 
guilty of slighting “ and the Word was divine ” 
for John implies no change of divine nature when 
he says that this “ Word ” became flesh; he still 
reflects the glory of God, and “ bears the very 
stamp of His nature.”

THE DATES OF ISRAEL’S EXODUS
By David Pitt Francis

rT'HROUGHOUT the centuries differing views 
have been held upon the exact date of 

Israel’s Exodus from Egypt. Egyptology is not 
very helpful, and an event which was of such 
great magnitude in the historical traditions of 
Israel seems to have past unnoticed in the annals 
of Egypt. Although one modern writer has dated 
the Exodus before the time of the Hyksos (the 
shepherd kings of Egypt who constituted the 
15th and 16th dynasties), it is more common 
to assign a date some time after the expulsion 
of the Hyksos. Josephus, a scholar who lived 
at the beginning of our era, identified the Exodus 
with the expulsion of the Hyksos. Now, how­

ever, modern scholarship inclines either to the 
view that the Exodus took place in the middle 
of the fifteenth century, in the middle of the 
eighteenth dynasty, or that it took place even 
later, in the days of Rameses II in the late 
thirteenth century, at the beginning of the nine­
teenth dynasty.

The reasons for a late dating of the Exodus 
are numerous. In the early thirties of this 
century there was a tendency to date the destruc­
tion of Jericho in the middle of the fifteenth 
century before Christ, and thus the Exodus would 
have been dated forty years earlier. Now, 
scholarship is of the opinion that Israel would
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have experienced great difficulty in conquering 
Palestine at this point in history for the eighteenth 
dynasty was at its height under Thuthmose III 
who had the whole of Palestine in his possession. 
The book of Joshua reflects the conquest of a 
large number of isolated peoples rather than a 
conquest of a land virtually part of the Egyptian 
empire.

There are other reasons for late dating of 
the Exodus. It was once thought that the 
“ Habiru ” or “ Khapiru jr mentioned in letters 
nos. 286/290 of the Amarna letters were the 
“ Hebrews ” of the Bible. The word has since 
been discovered in Cappadocian texts dating 
from the 20th century b .c ., a period long before 
the Hebrews came into existence as a race. The 
ascription “ Habiru ” has since been thought to 
indicate a class of people rather than a particular 
race. Some consider that the “ Habiru ” were 
mercenaries or low-grade artisans, whilst the 
general description of the “ Habiru ” in the 
Amarna letters indicates a band of outlaws 
rather than the people of God.

A clue to the date of the Exodus is also 
given to us in the text of Exodus where we read 
that the Israelites built store-cities, Pithom and 
Rameses. The name of the latter city indicates 
that the Pharaoh who ordered their construction 
was himself a Rameses. The first king of this 
name was an insignificant person who led the 
revolt against the eighteenth dynasty shortly 
after the high-priest of Egypt acted as regent 
at the death of the boy-king Tutankhamun: his 
rule did not last for more than a few years. 
The most obvious Pharaoh of the Exodus is 
therefore Rameses II. Other facts fit well into 
the same picture. Edom, Moab and Ammon 
are the names of nations met by Israel in their 
wanderings through the wilderness. In the 
fifteenth century they would not have occupied 
the positions mentioned in Exodus. They did 
not, in fact, settle in those places until the end 
of the fourteenth century. The Philistines also,

a positive danger in the book of Exodus, had 
not settled in their position until the twelfth 
century.

Both Israel and the Philistines are mentioned 
in Egyptian literature in the stele of Merniptah, 
dating from the twelfth century and their 
mention, the Philistines as the invading “ Sea 
Peoples ” and Israel in one line, “ Israel lies 
desolate, its seed is no more,” indicates that at 
this time Israel had settled in Palestine.

But problems exist in late dating the 
Exodus. Merniptah reigned for about twelve 
years only. If Rameses II really was the 
Pharaoh of the Exodus, and Israel really entered 
the land of Palestine when Merniptah wrote his 
inscription, it is difficult to fit the whole of 
Israel’s forty years of wandering in the wilder­
ness into the twelve years of Merniptah’s reign. 
The difficulty of trying to reconcile the short 
reign of Merniptah with the long period of 
wandering in the wilderness has led some scholars 
to think that the inscription of Merniptah does 
not refer to Israel in Palestine after all. We 
must remember that the Pharaoh of the Oppres­
sion,—whoever he was—according to. the Bible 
narrative, had a long reign, while the Pharaoh 
of the Exodus perished in the Red Sea and 
therefore had a much shorter reign. These 
details indicate the Pharaoh of the Oppression 
to be Rameses II who reigned for over half a 
century, and the Pharaoh of the Exodus to be 
Merniptah, writing probably not of Israel in 
Palestine, but of Israelite settlements in Egypt. 
The Israelites took advantage of the invasions 
of the “ Sea Peoples ” to make good their escape 
from Egypt.

They made their escape from Egypt in the 
most remarkable manner. They avoided the 
“ way of the Philistines.” While Egypt was 
groaning under the crushing burden of the “ Sea 
Peoples ” Israel was undergoing a period of 
intensive preparation for becoming the chosen 
people under the covenant of God.
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TH E  PR O D IG A L SON

ORD,

Guide me when I leave you for a far country,
and, when I stray, give me the vision to see your 
hands outstretched.

When I come to myself,
give me the strength to realise your love, and, when I return, 
give me the humility to come to you just as I am.

Help me to accept the depth of your compassion 
and the warmth of your open arms.

Teach me the joy of your forgiveness,
and fill my life with gratitude and praise.

Through Jesus Christ,

A m e n .



A major assault on school feeding in Swaziland 
towns is being undertaken by the Save the Children 
Fund, with the help of grants from Oxfam.

S.C.F. is meeting the costs of a director, office 
stores accommodation, and food. Oxfam grants, 
phased over three years, will provide a vehicle, 
school kitchens, wages for an African field organiser, 
driver, and cooks for the larger schools.

Over 3,000 children are being fed in 32 schools. 
The scheme is expanding. Between 20 and 50 per 
cent of the school enrolment participate.

Parents are asked to contribute where they can 
afford to do so. Particular importance is attached 
to this aspect of the scheme.

Many children walk as much as seven miles to 
school.

“ I am pretty as a 
lily . . . brave as a lion 99

TOURING dinner time I kept on circumambu- 
”  lating in the school yard not knowing what 
to do. Now I am able to concentrate better since 
having the school dinner.

The soup is my favourable food. It gives 
energy. It vanishes hunger. It brings back 
lost senses.

DEROSES KHABA 
(Goedgegun Central School).

School feeding has come with a sort of 
civilisation into my body. When coming to 
school I walk freely without any pain in the 
body. Even if I run or jump it does not take 
care. I usually run when coming to school.

School feeding gives children strength and 
power, and their minds float about looking for 
work to do.

MIRIAM DLUDLU 
(Goedgegun Central School).

I registered for the soup 
because I was weak for it was 
impossible for me to have lunch, 
and I could return to the class­
room after lunch being hungry 
and feeling drowsy and that made 
me not to observe anything the 
teacher tought because I kept on 
yawning while he was teaching, 
and I sometimes fell asleep.

SAMSON DLAMINI 
(Hlatikulu Central School).

W ith  acknow ledgem ents to O xfam  
and T h e  Save T he  C hildren Fund. 
Photograph by R. Furniss.

WORDS BY Swaziland children — from 
their entries for a Save the Children Fund essay 
competition on school feeding schemes.

D EFORE the soup arrived in schools I was very 
thin and not lovely child in looks, because 

my parents are the poorest people in the world.
After few days I have been started eating 

this soup I was sweeping in my room. While I 
was nearest to the mirror I saw a very fresh 
body and pretty girl, then I was surprised.

But after a few minutes, I remembered that 
there is nobody in my room. I am just alone. 
So the girl with fresh body is I.

I was very proud and happy to see that I 
am now pretty as a lilly, all pimples are moved 
away, so I am fresh as butter and beautiful as 
a super rose flower. I am also brave as a lion 
and feel no pains in my body.

THEMBESELE MARY JELE 
(Lobamba Central School).66It vanishes hunger”

“ School feeding gives children strength and 
power, and their minds float about looking for 
work to do.”
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EDITORIAL M ATTER

OUR C O V ER

The Good Shepherd

The shepherds in Britain seldom have the same loving 
care for their sheep as that associated with them in the 
Old and New Testament. Sheep in this country are kept 
largely for the slaughter house but in Palestine they are 
kept mostly for their wool. They would be in the care 
of their shepherd for a long time and would know him 
well and he them. A good shepherd would give his life 
to save his sheep.

So we see the point of Jesus calling Himself the Good 
Shepherd. And the word which is used for “ good ” 
carries with it the idea of loveliness. The followers of 
Jesus have to be good in the same way that He was. They 
must be no careless, irresponsible “ hirelings ” but each 
must be his brother’s keeper. Each as opportunity arises 
must be ready to do as Jesus said, “ Feed my lambs.” And 
he must feed those lambs not as a good deed done but 
as an act of love.

Readers are invited to send articles 
for publication which are designed to 
assist all aspects of the Christian 
life (intellectual, moral and prac­
tical) in the contemporary world.

Articles and general correspondence 
should be sent to:

The Endeavour Magazine, 
Moray Lodge,
176 Granton Road, 
Edinburgh, 5.

Correspondence about opportunities 
for practical service should be sent 
to:

The Endeavour Magazine, 
Dove Cottage,
20 Saunby Close,
Arnold,
Notts.

The purpose of " The Endeavour Maga­
zine "  is to help:

0  By providing a forum for fair discussion 
of difficulties concerning Christian belief 
in the modern world— especially those 
difficulties facing young people.

9  By encouraging deeper devotion in our 
Lord's service.

9  By offering suggestions for the practical 
expression of our faith.

9  By introducing articles designed to 
help in Bible study.

0  By bringing to the notice of readers 
books of value which might otherwise 
escape their attention.

®  By producing literature for spreading 
the Gospel.
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EDITORIAL
rpH E  ENDEAVOUR M AG AZINE  has now 
-*■ been published for five years. The time is 
opportune, we feel, to take stock of ourselves 
and to consider any changes we think desirable.

It is not without regret that we realise we 
have caused unrest to many sincere hearts, that 
we have stirred up anger and that many have not 
been able to understand the reason for our 
existence. We have tried to search out with 
honesty our motives, we have wondered whether 
or not we were achieving any positive results 
of value and whether we should continue. We 
have tried to see ourselves as the community 
sees us, to see the community as “ outsiders ” 
see us, and, above all, to see our intentions and 
activities as God sees them. We recognise that 
our human judgment is necessarily limited but 
taking thought for the pleas which we receive 
either to continue or discontinue we feel that the 
former is, at present, the right path for us to 
take. For the most part those who wish our 
existence to cease have the strengthening they 
desire in other magazines produced in the com­
munity. Endeavour goes on for the sake of 
those who cannot find the consolation, the under­
standing and the interpretation of principles which 
they feel they need.

As we have said previously we have no 
desire to make unhappy those brethren and 
sisters who wish to hold their faith without further 
examination, who are fully satisfied with their 
understanding of the Bible. We only ask that 
they allow others the freedom to investigate 
further if they wish, without bitter recrimination, 
and that it be allowed that we cannot all be 
satisfied in the same way. Perhaps it is a little 
inconsistent of brethren and sisters who believe 
it their duty to disturb the lifelong, cherished 
beliefs of orthodox church members, to complain 
that we are disturbing the minds of many in our 
own body when we suggest alternative inter­
pretation of some Scripture. Surely we should 
all be ready to consider the investigations and

convictions of one another with unprejudiced 
minds.

That some, unable to see the need for this 
will be hurt, that some so sure of themselves will 
be angry, is sad indeed, but it must not deter us. 
Jesus was not deterred by the grief nor the anger 
of His fellow countrymen when He disturbed 
their cherished ideas. Neither were the prophets 
before Him, nor the apostles after Him. We have 
neither the insight nor the authority of Jesus, 
prophets or apostles. But we still feel it our duty 
to speak up. Each member of the community 
must order his walk in the light of his conscience, 
searching over and over again to ascertain 
whether he is being ruled by his own desires or 
by what is right in the sight of God.

We believe that Endeavour is fulfilling a 
useful purpose and, God willing, it must continue. 
We have, however, decided to change the format 
of our magazine as from the autumn issue, so 
enabling us to have more funds for other projects 
of a more practical nature. Some readers will 
prefer the new arrangement. We hope all will 
find it acceptable.

We shall continue to be moved by the simple 
principle that discussion of problems makes not 
only for a solution but brings a side effect in 
keen, well-informed minds whose faith is enriched 
and strengthened by the exchanges. This pre­
supposes, of course, that the discussion is con­
ducted in a certain way. It presupposes an 
environment in which a sincere point of view can 
be respected as such. It presupposes that points 
put forward will be weighed carefully and only 
answered, if need be, by reliable information 
which may lead to a contrary view. Discussion 
is hurtful only when the desirable environment 
does not exist, when those taking part become 
irritated and show it, when they attempt to evade 
the force of an argument by intimidation and 
general unpleasantness.

We ask, therefore, that the recipients of this 
magazine will join in the spirit in which it is sent 
out. We ask that all discussion within the 
community be conducted in a spirit befitting to 
Christ’s disciples and with a desire for the better- 
menc of the Christian understanding of all who 
seek to serve Him.
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“ F E E D  M Y  L A M B S ”

THE LONELY
By Sheila Harris

I" ONELINESS is not a modern problem; it is not 
restricted to any particular age, sex or situation 

in life. It happens to most people at some time and 
to some people most of the time. It has therefore 
been chosen as the introductory theme of our dis­
cussion of aspects of society which affect the brother­
hood no less than the world and upon which we so 
often need help and guidance “ to speak a word in 
season to him that is weary,” “ lest that which is 
lame be turned out of the way.” The discussion is 
intended to be introductory, not exhaustive, in the 
hope that others may be stimulated to contribute 
from their own knowledge and experience further 
illustrations, aspects and suggestions for helping us 
all as shepherds of the flock.

Although the lonely, like the poor, have always 
been with us, yet modern life, in our country at 
least, has made the problem more acute. With the 
breakdown of the structure of family life many 
have lost that basic security which has been the 
stable foundation of society through the ages. With 
the greater emphasis which is now placed upon 
independence young people are sent out into the 
world to fend for themselves and to find their own 
place in society in the huge uncharted sea of 
humanity, while the increase of social benefits and 
material prosperity makes it possible for people to 
live independently of their relatives and friends. 
And so, particularly in our great cities, there are 
countless individuals, young and old, coping or not 
coping with living alone, But in spite of this 
emphasis upon independence there has surely 
never been an age of greater conformity, of mass 
production, of machine-made products so that we 
all think alike, look alike, dress alike—or do we? 
Are there not some who struggle against the common

stream, who seek to find an individuality out of the 
common mass ? Are they not thought rather queer, 
rather odd, misfits in an age of technical progress 
and prosperity ? Are they not very much alone ?

The ecclesia is a part of society and we have 
these people in our midst. There are those who have 
lost their loved ones and so live alone. There are 
those who are alone in the Truth as their families 
have no sympathy with, nor interest in, their faith 
and worship. There are young people who, in their 
course of training, are living in communities with 
whom they may have little in common. There is no 
reason in any household of God for these to be 
lonely. A little thought, a little imagination can 
provide fellowship at any level for them. The 
lonely old sister or brother needs a regular, friendly, 
sympathetic, cheerful visit, or a ride in the country 
or an invitation to a meal. Let them especially be 
remembered at Christmas. Our own cheer is the 
warmer for being shared with such lonely ones. 
Those who are lonely in the Truth need above all 
things the fellowship of Christian homes where in the 
cosy family circle round the Word of God they can 
feel themselves truly a part of the family of God. 
But the best antidote to loneliness is a real sense of 
belonging, of caring and being cared for. We shall 
never truly belong where we only receive. Let us 
see and help others to see where best they can give. 
The answer to many problems is to allow and 
encourage a scope for others to contribute according 
to their gifts, abilities and inclinations. Many fine 
spiritual talks can be engaged in over the washing 
up. Let the lonely help and give of their thoughts, 
of their service, of their time and help them to see 
how their loneliness can be made into a rich 
opportunity for fellowship to others.
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The physically lonely, the ones who sit by 
themselves, are a challenge to us all. But mental 
loneliness is a much deeper problem. There are 
those who are naturally shy and reserved, who find 
it difficult to mix—the recluses of society who prefer 
their books, their study, their quiet unseen corner to 
all the fellowship in the world. There are those who 
have an inner urge “ to strive, to seek, to find and 
not to yield,” who are not content with stock 
arguments and standard proofs but who must seek a 
deeper satisfaction for themselves, who ask difficult 
questions and have doubts and problems, and so 
often are not understood and yet they see truth as 
something bigger, and deeper and fullerandmust go 
on to find it. To them friendship, real friendship is 
a deep communion of soul and fellowship of 
spirit before God and so, unable to accept with satis­
faction a more superficial relationship, at times they 
have an intense longing to escape “ to the wilder­

ness.” And there beneath the stars, where the 
branches of the trees stand out black against the sky, 
and the wind stirs and the leaves rustle, they find the 
Friend Who never fails, Who always understands, 
Who Himself sought the mountains in loneliness to 
pray. And there they find fellowship, and help and 
understanding and enlightenment. And they come 
back different, as all must who have been with God. 
These are the poets, the dreamers, the mystics, the 
philosophers, the idealists. Let us be thankful that 
in our mass-produced society such people exist and 
let us not frustrate their gifts. Repression has 
never been a sound principle of education. But 
wise guidance and sympathetic understanding 
should help them best to see where best to contribute 
of their gifts for the upbuilding of the house of God. 
And in that giving and finding their part they may 
find other lonely souls with whom to share their 
thoughts, their aspirations and their dreams.

SUMMER SCHOOL

SATURDAY, 20th  AUGUST TO SATURDAY, 27th  AUGUST

P L A C E S  S T I L L  V AC ANT

Study of Selected Psalms 
The Epistle to the Galatians 

Topical Problems

There will be ample time for private study, informal discussions and recreation in 
the house and lovely grounds of Fircroft College, Selly Oak, Birmingham.
Cost of course, including board and residence, £9 10s. Students may apply for 
reduced terms.

Apply to:
The Endeavour Service Council 

104 Lady Byron Lane 
Knowle 

Solihull
Warwicks
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★  ★  ★  ★  'A:

TTANDS raised in horror. Outrage at the com-
mercialisation of the gospel. These are 

samples of attitudes I have encountered as an ex­
salesman advocating a more efficient presenta­
tion of the gospel message in talks and addresses. 
The approach is not new, for over 2,000 years 
ago the prophet Isaiah presented a sales talk 
which would be regarded as a classic by today’s 
top sales executives:

“ Ho, every one that thirsteth, come ye to 
the waters, and he that hath no money; come 
ye, buy, and eat; yea, come, buy wine and milk 
without money and without price.” (Is. 55: 1.) 
Perhaps this was the forerunner of today’s free- 
gift schemes; in any case it shows a better grasp 
of sound psychological principles than many of 
the dry-as-dust addresses which pass for preach­
ing today.

There is ample biblical warrant for the appli­
cation of effective sales techniques to the presen­
tation of the gospel: a planned sales presenta­
tion pays — in speaking and preaching as much 
as in selling a commercial product. A salesman’s 
job is to convince the prospective purchaser that 
his goods are worth buying: a preacher’s job is 
to convince the prospective convert that what he 
has to offer is worthwhile.

It is remarkable how few preachers are aware 
of the end which is in view in the preparation of 
their talk or address. To be successful as a 
salesman means keeping the end result in view 
constantly — to make a sale. For a preacher to 
be successful, he too must keep in mind his goal 
— that of winning men and women for Christ.

The successful salesman is one who has a 
deep understanding of human nature — who 
knows what makes men tick — and who puts that 
knowledge to work by considering the motives 
underlying men’s actions and constructing a care­
ful sales-story which will appeal to these motives. 
Successful preaching demands the same fore­
thought.

What makes a good sales presentation? 
There are five points or steps on which all 
successful sales presentations depend:

A FIVE-POINT SALES 
PLAN FOR SPEAKERS 
AND PREACHERS

By John T. Wilson

★  ATTENTION
★  INTEREST
★  CONVICTION
★  PROPOSAL
★  CLOSE.

The labels may appear differently in books on 
salesmanship, but these five points are the all 
important essence of modern salesmanship, and 
have each been the subject of countless chapters 
in sales training manuals. Chapters are ruled out 
here, but a few words on each should be enough 
to stimulate further thought.

The first step in any presentation, be it a 
sales talk, a public address or a gospel proclama­
tion, is to attract the attention of the listeners. 
This may appear to be easy — after all in the 
case of an address or talk they have come to 
listen. Have they? Perhaps. More likely they 
are there by habit. They may look interested, 
but this might well be due to politeness. They 
may even have come full of good intentions to 
listen all the way through the address. But 
people are so easily put off by a poor opening, 
or lulled into mesmeric trance by a long sentence, 
cleverly put together and full of classical allusions 
— but oh, how incredibly dull! A speaker must 
make an impact in the first sentence he utters — 
not by making it a structure to delight the gram­
marians, but by a simple, arresting presentation 
of a worthwhile thought. This can be achieved 
by beginning with a startling fact or a visual 
demonstration of some point which the speaker 
wishes to impress on the minds of the audience. 
Even the simple device of the question can be 
an extremely effective opening. Who could not 
fail to give a speaker full attention when his 
address on the brevity of life began: “ How many 
people here have stood at the bedside of a child



and watched him die? ” The first sentence is 
vitally important in securing the attention of the 
listeners.

Having caught their attention, the speaker 
must hold the interest of his audience, and fulfil 
the promise of his arresting beginning. Of course 
he must try to do this throughout his address, 
but it is particularly important in this second 
stage, which is the bridge linking his opening 
remarks to the main body of his talk. How can 
this interest be maintained? The secret of this 
stage is to relate the message to the personal life 
or desires of the listeners. What is in it for them? 
What do they gain in terms of positive benefits
— mental, physical, social, emotional, spiritual? 
What do they avoid in terms of negative benefits
— boredom, fear, frustration, insecurity? People 
are interested in their own needs — think of these 
needs and see how the message of the gospel can 
meet these needs; then you will be able to present 
a message relevant to their needs and be assured 
of a greater degree of interest to what you have 
to say.

Now to the main body of the address. How 
does one create conviction? By proof — which 
consists of facts. But the presentation of facts 
can make or mar this stage. How much more 
likely to be believed is the speaker who does not 
merely say, “ Archaeology has proved the Bible 
to be reliable history,” but is able to give specific 
examples with just sufficient detail to show that 
his information is reliable.

It is worthwhile when preparing this stage 
to make a list of all the points for and against your 
argument. This serves two purposes, first to 
enable your own case to be carefully scrutinised 
and the best evidence brought forward, and 
secondly to enable you to incorporate in the body 
of the speech answers to anticipated objections. 
It is at this stage too that the “ buying motive ” of 
the audience must be considered carefully and 
the address constructed to suit the motive as far 
as it can be shown. Emphasis should not be 
laid on too many points but on one or two of the 
most important points. It is better that the 
audience take away one clear idea than a mass

of hazy and incoherent ones. If the main argu­
ment is carried on too long the listeners will 
become restive. Before the point of boredom 
must come the proposal (sometimes described as 
the step of Desire).

The proposal must be a winding up of the 
theme on two levels. First the creation of desire 
for the “ product having described the benefits 
accruing from acceptance of the proposition, the 
preacher must begin to persuade his hearers to 
act on conviction. This is best done by stressing 
the benefits and asking if the listeners would not 
like to share in these benefits. The second level 
of the proposal must be practical. There must 
be, at this stage, an answer or remedy suggested 
to the listener for his own situation — there must 
be a reasonable and practicable plan of action 
presented to him as the thing he will find most 
helpful to him. This step merges naturally into 
the close.

Some salesmen give a first-class story, but 
cannot understand why they get few orders. In 
many cases it is because they have failed to ask 
for the order! This is the purpose of the close: 
it is to urge action, for this is the point of decision. 
Confidence at this point is vital. There should be 
a natural and evident belief on the part of the 
speaker that his message will be accepted; there 
is no need to be apologetic, but a great need for 
boldness in asking firmly and simply for the 
appropriate action to be taken on the part of the 
audience. This confidence must be sincere — 
unless we believe in our product we will lose 
conviction, enthusiasm and the will to sell our 
message to others. The tricks and techniques of 
salesmanship will not sell a poor product, or 
cover up for a salesman who lacks confidence in 
his own products.

The five basic steps of the sales presentation 
can be simplified into the beginning (attention and 
interest), the middle (conviction), and the end 
(proposal and close) — the commonsense sequence 
of audience-interest, main argument and plea-for- 
action. Of course selling techniques are not 
unique — they are simply commonsense. but how 
common is commonsense?
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ONE IN THEE
By Anne Clarke

f'PH E hills beyond Melbourne are clothed with 
A trees right up to their summit. They are 

covered with grey-green eucalyptus which shimmer 
with a silvery light under the hot summer sun.

Deep in the fern gullies, where the tree ferns 
rise like graceful palm trees, a sound like a 
cracking whip betrays the whip-bird’s presence, 
and somewhere a kookaburra lets out a cackling 
gale of laughter.

It is here, in the quiet hush that falls during 
the heat of the day, that a visitor is reminded 
of the primeval glory of the garden of Eden. 
It is here in these hills that a visitor may find one 
of the most interesting national reserves, in the 
state of Victoria. It is called the William 
Ricketts’ Reserve.

Here, in a few acres of bushland, William 
Ricketts works on his sculptures. They are all 
statues of his friends, the Australian aborigines 
amongst whom he lived, after he came from 
Scotland in his youth. His statues are works of 
art which are fascinating to study. They are set 
along shady paths between the tree ferns, and 
beside tiny trickling streams.

There are children playing with a possum, 
little innocent faces looking out from behind tree 
trunks, dingoes, old men, cross-legged and 
dreaming, and William Ricketts himself with his 
arms round the children he loves so dearly.

As a visitor walks through the reserve, he 
may read inscriptions beside the figures. Then 
he will realise that William Ricketts sees himself 
as a man fighting a one-man peace crusade. 
Clearly, everywhere, the message is that God 
“ hath made of one blood all nations of men for 
to dwell on all the face of the earth ” (Acts ch. 
17, v. 26). His plea to Europeans is to learn 
from the shy aboriginal folk that, not in the

multiplying of possessions does true wealth lie, 
but in peace and unity with God and nature.

One hot afternoon I had the pleasure of 
taking a visitor from Wales through the reserve 
and into William Ricketts’ studio at the top. 
That experience gave us some thoughts that I 
would like to pass on to you.

There was wet clay and half-finished works 
everywhere, and three kilted gentlemen from 
Edinburgh were listening with eager animation to 
the earnest words that issued from the gaunt 
little artist.

He spoke of the destructiveness of man, who 
was always fighting with man somewhere. He 
spoke of those who cared so little for God’s 
creation that they carelessly started bush-fires 
with a thrown away cigarette butt. He talked 
sorrowfully of boys who came shooting the wild 
life in the bush, not caring for the fact that 
only in this part of the world are there such 
unique and lovely creatures as koalas, or wom­
bats, or lyre-birds. He told us of his lyre-bird 
that came to his studio every morning, and of 
the little yellow robins that fed out of his hand. 
Most of all he conveyed to us the beauty of the 
aboriginal way of life that was at one with
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n atu re, an d  h ow  w hite people would soon plunge 
h ea d lo n g  in to  destruction  unless they recaptured 
th e g en tle  rhythm  o f life  w hich these primitive 
p e o p le  had  n o t lost.

W h ile  he w as talking, our eyes rested on a 
c la y -d a u b ed  tex t on the wall, “ T hey shall not 
hurt n or  d estroy  in all m y holy  m ountain ” (Isaiah  
ch . 11, v . 9). H o w  c lo se  the K ingdom  of God  
seem ed  to  be then on  that A ustralian mountain!

F ew  o f us can  express the vision o f the 
K in g d o m  w ith the talent o f  W illiam  Ricketts, 
b u t a ll o f  us can try to becom e living sculptures 
o f  C hristian ity. L ike those serene figures 
a m o n g st the tree ferns, w e can teach all that 
see  us, that m an should  love his fellow  man, 
and that G od  w ill bring all to unity in Christ.

In  m an y w ays G od is preparing the world 
fo r  the com in g  o f  H is Son. M any hearts are 
yearn in g  for  that revelation, however dim ly they 
understand  it. It is spoken o f increasingly in

the churches now, m ore hym ns are sung about 
it, and it reveals itself in the attitude of 
individuals like W illiam  R icketts. Truly G od’s 
H oly Spirit is everywhere.

Thou art the stream of love,
The unity divine;
G ood men and true are one in thee.
And in thy radiance shine.

The heroes and the saints 
Thy m essengers became;
And all the lam ps that guide the world 
W ere kindled at thy flame.

The calls that com e to us 
U pon thy winds are brought;
The light that gleam s beyond our dreams 
Is som ething thou hast thought.

P. D earmer (1857-1936)

CORRESPONDENCE (Continued from page 17)
which, in unity of mind, brethren 
and sisters could grow in grace 
and the knowledge of the Truth. 
(In the ultimate sense, of course, 
our fellowship is with God, but 
who is and who is not in that 
fellowship will not be manifest 
until “ the last day.”) But where 
there is disunity of mind, then, 
as we have found by sad experi­
ence over the last few years, con­
troversy rages, and time and effort 
are diverted from the prime duties 
laid upon us.

It could (and no doubt will) 
be argued that the solution is to 
broaden our basis of faith to 
accommodate those who differ. J 
do not agree with this for three 
reasons.
1. If we are to obey our Lord, 

we still have to draw a line 
somewhere, and we are likely 
to find ourselves facing the 
same problem as that with 
which we started.

2. Broadening our basis of faith 
is likely to promote exactly

those divisions (i.e. disunity of 
mind) which were deprecated 
by the apostle Paul.

3. It seems to me (if not to others) 
that it is our very insistence 
upon a high degree of unity 
of mind that has in the past 
preserved the Truth in our 
midst and has enabled us to 
preach the Gospel with one 
voice.
On this view, while I strongly 

disagree with, for example, those 
doctrines that characterise the 
Advocate Fellowship, I am not pre­
pared to say that ipso facto they 
are excluded from the Kingdom 
of God. That is not for me, or 
any other, to judge. J do believe 
however, that it is better that those 
of the Advocate persuasion should 
constitute a separate fellowship. 
Thus each fellowship can do its 
best to preserve the Truth as it 
sees it, each can get on with the 
work without the constant distrac­
tion of controversy, and each can 
preach with one voice. It appears

to me that the modern “ liberal ” 
attitude to Genesis is no less dis­
ruptive than the characteristic 
Advocate doctrines.

No one, I imagine, wishes to 
make a brother “ a sinner for a 
word.” But certain ideas are so 
destructive of our understanding 
of the Truth that it is impossible, 
as I see it, to work harmoniously 
with those who hold them. The 
B.A.S.F. was designed to exclude 
such from our fellowship. I be­
lieve that it is effective in accom­
plishing its purpose. If, however, 
anyone believes that he can pro­
duce a statement of faith that 
possesses a greater clarity or is 
more felicitously expressed, and is 
equally effective, I, for one, have 
no objection to his making the 
attempt and inviting the Ecciesias 
to accept it. I would warn, how­
ever, that it would be no easy 
task to secure acceptance by 
Ecciesias made suspicious by recent
events. _Francis V. Morgan
Birmingham.
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THE FOSSILS

By John Weaving

'J'ODAY, on the radio, television and in literature,
evolution in one form or another is assumed. 

Young children come home from school and tell 
us they are descended from ape-like creatures. 
Surely, then, the time is long overdue when, as 
a body, we should acquaint ourselves with the facts, 
examine the theories and fit ourselves for discussing 
the subject. This does not mean that we all need 
to do this. It is preferable that we should, after 
acquiring a sound knowledge of the Scriptures, 
specialise in the field which we find appropriate to 
our bent.

It might seem odd to start by saying that we do 
not regard this subject as of fundamental importance. 
If we believe that God is the Creator, the way in 
which He performed His acts of creation, though 
interesting, is not a question of first principle.

It is often argued that as the Bible says “ In the 
beginning God created . . .” no further study 
or discussion is necessary. Though we respect this 
view it is patently clear that the very brevity of 
the first chapter of Genesis means that it can be 
filled out with greater detail appropriate to this 
age which, in previous ages, would have been of 
less value. Indeed, the Apostle Paul points out in 
his letter to the Romans that God is manifested 
through all His creation, and to obtain the fullest 
picture of His working we shall profit by spreading 
our vision as wide as He has given us knowledge 
and ability. So both astronomy and geology can 
extend the frontiers of our knowledge of God’s 
workings.

However, an over-riding point is that about half 
of the children that take the G.C.E. examination 
today do so in scientific subjects. To them a 
general theory of evolution is presented as if proved 
without doubt. They start, therefore, with a back­
ground prejudiced against the early chapters of 
Genesis and thus suspicious about the whole of the 
Bible. More mature scientists will not begin to 
listen to our views on Biblical matters unless we 
are at least prepared to see their point of view. 
If we have any love for these two large classes of 
people surely we must do something about it.

Though the author is personally convinced that

F ig . 1
strong arguments can be brought against the various 
theories of evolution we shall do ourselves no good 
by denying the facts of prehistoric life in our efforts 
to denounce the theories of evolution.

The facts lie in the fossils, the Trilobite shown 
in Fig. 1 cannot be denied. It is prehistoric but — 
how old is it? This can only be determined by 
dating the strata in which the fossil was found.1

Millions of fossils have been found so that 
pictures of the history of the earth’s crust in the 
various ages may be built up as a history of life 
giving us a wonderful insight in the working of God 
in the past.

The period of abundant fossils, estimated as 
some 600 million years, geologists divide into three 
ages or eras, The Cainozoic (Recent life), the 
Mesozoic (Middle life) and Palaeozoic (Ancient 
life).2 In these articles, after a brief mention of 
even earlier times, we propose to examine first the 
Palaeozoic era. We do not intend at this stage to 
examine or criticise any theories of evolution but 
only weigh up the evidence relating to the conditions 
of the earth at each particular age.

Formation of Fossils
Fossils are formed in many ways. The modern 

methods of preservation of foodstuffs by refrigera-
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The Fossil Recordtion and tinning have been occurring in nature over 
millions of years, preserving the remains of animals 
and plants so that many of their fine details may be 
observed today. The former method, refrigeration, 
is illustrated by the frozen muds of Northern 
Siberia, in which carcasses of the large elephant, 
the mammoth and woolly rhinoceros have been 
completely preserved including the last meal taken 
in their stomachs. Illustrating the “ tinning ” 
method of preservation, we have, in nature, bees 
and insects preserved in amber and resinous sub­
stances which have oozed from the barks of trees. 
Common peat is also a reasonable preservative 
sealing up the dead animal or plant from the 
oxidising action of the air and partially from the 
action of bacteria. Thus many skeletons of animals 
have been preserved, though the flesh has dis­
appeared. Similarly in the sea, sand and mud 
have protected the skeletons and shells of marine 
life.

The above types of fossils are preserved to a 
greater or lesser extent in their original live form, 
but the commonest fossils are in fact “ turned to 
stone.” This can happen in more than one way. 
Water containing a variety of minerals may 
percolate through an animal entombed in sand or 
limestone and gradually replace or petrify the 
original structure of the animal. In other cases 
grains of calcium carbonate may form round the 
animal which subsequently decays and is dissolved 
away by percolating water leaving a cavity in the 
sandstone. This forms a mould for mineral material 
to fill up. Though these casts are not the actual 
animals, they are almost perfect replicas of the 
external shape and sometimes of the internal 
structure also.

However fossils are not readily formed. In 
order to be fossilised, an animal must be buried at 
the time of death or very shortly thereafter; other­
wise the body is likely to be eaten by scavengers 
or disintegrated by bacteria. Thus fossils formed 
on land are relatively rare, for even when land 
animals are covered by wind-blown earth or sand 
rapidly enough to escape destruction by scavengers 
or bacterial decay, the potential fossils are soon 
removed by erosion. Only under exceptional con­
ditions, such as prevail when an eruption traps 
animals under heavy layers of volcanic ash, or 
dripping resin accumulates over long periods, or 
land animals are caught in the floods and are 
carried out to sea, do we get fossils good enough 
to contribute to our sketchy picture of ancient 
terrestrial life. Fossils of marine invertebrates 
(animals without backbones), however, are very 
abundant, for rapid burial is easily accomplished 
in shallow sea water.

The British Museum (N atural History) publishes 
an excellent brief account of the fossil record in 
the various strata of the earth’s crust. In this 
article we propose to summarise the main contents 
of this small book.

A reconstruction of each period is illustrated 
and some of the evidence on which the reconstruc­
tion is based is presented. The method usually 
adopted is to illustrate each period by a  few 
typical plants or an im als; but to appreciate the 
full evidence it is necessary to visit the Palaeonto­
logical department of the British Museum (Natural 
History) or similar museums abroad and the reader 
may then weigh up for himself more fully the 
evidence that is presented. As the fossil record of 
the animal life consists largely of skeletons some 
conjecture has to be made in presenting the typical 
appearance of such animals.

Biological Classification

To appreciate the significance of the plants 
and animals of the various ages it is helpful to know 
a little of their general structure on which biologists 
and palaeontologists base their classification. For 
instance, a layman seeing a shark and a porpoise 
would probably say they are both fish. But, 
structurally, a porpoise is, in fact, more like a man. 
The shark has gills, cold blood and scales, while 
the porpoise has lungs, warm blood, hair and 
suckles its young, and thus belongs to the class of 
animals called mammals.

In the main, for the Palaeozoic era, we need 
only consider the larger divisions into which 
biologists divide the animals. These main divisions 
are called “ phyla ”3 (singular, phylum) and are 
differentiated by the radically different plans of 
organisation. The following descriptions are based 
on contemporary animals (but to avoid duplica­
tion illustrations are taken from fossils). We will 
consider first the invertebrate animals. Other 
animals and plants will be observed as they occur 
in the various ages. The simplest phylum is the 
Protozoa.

(1) Protozoa

This phylum consists of microscopic single- 
celled animals and are represented today, for 
instance, by the Amoeba found in abundance in 
ponds.

(2) Sponges

There are a variety of sponge-like animals, of 
which the common bath sponge is one, characterised 
by the fact that it captures its food through micro­
scopic pores.4

10



(3) Jellyfishes, Corals, Sea Anemones (Coelenterates)5

The animals that belong to this phylum have 
a main cavity in the body for digestive purposes. 
It is fed by a mouth.

(4) Worms

There are actually more than one phylum of 
worms, e.g., flatworms, roundworms, arrow-worms 
and segmented worms, but for our purpose there 
is no need to go into the somewhat complicated 
differentiation. The earthworm differs from other 
worms in its segmented structure as seen in the

common earthworm and marine animal Nereis. In 
Nereis, all segments or rings, except the first and 
last, are very similar. The earthworm is internally 
considerably different, containing a circulating blood 
system with five hearts and a system of blood 
vessels.

(5) Bryozoa

The name of this phylum means “ moss 
animals ” because many, but not all, of the group 
are in colonies and are scrub-like, and grow from 
crevices of rocks. Each individual however has a 
protective hard case, calcareous (chalk-like) or 
horny, into which it can withdraw completely.

F'e 2 Ordovician Sea Life Reconstruction

(1 )  C e p h a lo p o d

(2) S n a il

(3 )  T r i lo b i te

(4 ) C o ra l s

(5 ) S e a  C u c u m b e r s

(6 ) B r a c h io p o d s

(7) S e a  W e e d

K e y  to  F ig . 2  (P h otograph  b y  cou rtesy  o f  th e  C hicago N atural H is to ry  M useum )
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(6) Brachiopoda
These have a  superficial appearance {Fig. 2) 

similar to  some common hinged double seaside 
shells, e.g., cockles and mussels, but are asymmetrical 
and have a top and bottom rather than two similar 
sides. There are about two hundred living species 
but in the Palaeozoic period we are considering 
first there were at least three thousand. The so- 
called lamp shells come in this class.

(7) Molluscs
In this very large phylum, we have animals 

differing very much in external appearance such as 
snails, slugs, cockles, mussels, squids, and octopuses; 
but in spite of this, all molluscs share a funda­
mentally similar body plan. They have a soft, 
unsegmented body, typically with an anterior head, 
and a large visceral mass (i.e., the mass containing 
most of the internal organs) supported on a fleshy 
muscular foot. The body is largely surrounded 
by a thin fleshy layer (the mantle), which secretes 
a shell of various types in most members of the 
phylum. In clams and oysters the shell consists of 
two hinged valves, while in snails it usually consists 
of a  single coiled shell. The chitons are protected 
by a series of eight movable plates, while in cuttle­
fish and squids the shell is completely internal.

(8) Arthropods (Jointed feet)
This enormous phylum, of some three-quarter 

million species (out of a total of about a million 
of all species of animals) is characterised by the 
possession of jointed limbs providing their means 
of locomotion. First the crustaceans which include 
lobsters, crabs, shrimps and barnacles: next the 
centipedes and spiders and, by far the largest class, 
the insects. The insects are characterised by being 
made up of three distinctive parts, the head, the 
thorax and abdomen. The thorax has three seg­
ments each with a pair of legs and the second and 
third with a pair of wings also. A grasshopper is 
a typical example; also in this class are flies, beetles, 
and butterflies.
(9) Eehinoderms (Spiny skinned)

This phylum is entirely marine and includes the 
starfish,® sea urchins,7 sea cucumbers,8 and sea 
lilies.9 The name starfish is a misnomer and the 
animal has no resemblance to a fish. Its means 
of locomotion is through a kind of hydraulic 
pressure mechanism consisting of tubes or canals, 
which extends and contracts the arms, the arms 
being furnished with innumerable suckers. This is 
peculiar to eehinoderms. They also have a type 
of skeleton made up of plates joined by connective 
tissues and muscle and embedded in the flesh, as 
distinct from the external skeletons of the crabs, 
etc.

Pre-cambrian Era
Duration

From the origin of the earth to the beginning 
of the Cambrian Era, which started six hundred 
million years ago approximately.

Early Life
The earliest abundance of recognisable fossils 

occurred in what is known as the Cambrian Era, 
but for completeness we propose to look briefly 
at the pre-Cambrian age first. The rocks of this 
pre-Cambrian age contain no fossils that can be 
recognised as such without shadow of doubt, though 
a few traces of animal life have survived in the 
least altered pre-Cambrian strata, such as traces 
of the imprints of jelly-fish, horny brachiopods and 
worms. Very little can be deduced from these 
traces but the frequent presence of carbon in the 
form of graphite and limestone gives evidence of 
the probability of algae (pond scum, seaweeds) or 
some analogous form of life.

Cambrian Period
Duration

100,000,000 years (from 600 to 500 million 
years ago).

Geographical Conditions
Most of Europe and Asia was covered with 

shallow seas. Africa and South America were 
probably joined together in one large land mass 
referred to as Gondwanaland.

Plant Life
The only kinds of plants at present known to 

have existed in the Cambrian period were seaweeds. 
Easily decayed, they were poor subjects for 
preservation as fossils, but some of them had 
developed a calcareous and coral-like framework.

Animal Life
From this period clearly recognisable fossils in 

large numbers and varieties have come to light. 
All these are varieties of sea invertebrates, animals 
not possessing a backbone. Here there are 
seaweed, sponges, sea cucumbers, worms, brachio­
pods, trilobites, and crustaceans. The organisation 
of most of these animals has been described above. 
The extinct trilobite (Fig. 1) was the dominant and 
most highly organised animal of the time. The 
average specimen was about 1 in. long, but there 
were some giants 18 in. long, and some no bigger 
than the head of a large pin. Many were 
scavengers crawling in the mud of the sea floor but 
some were swimmers. These belong to the phylum 
arthropods. The unicellular protozoa phylum is



Life in the Seasrepresented by Radiolaria. We have, in fact, in 
this era, small and simple representatives of all the 
major phyla of marine invertebrates.

Ordovician Period
Duration

60.000. 000 years (from 500 to 440 million years 
ago).

Geographical Conditions
Towards the end of Cambrian times the seas 

began to retreat, and areas o f the sea-floor became 
dry land. The Ordovician period began with a new 
spreading of the seas enveloping large tracts of 
land. In some regions, such as Europe, this break 
in the continuity is recognisable in the strata and 
serves to separate the two periods.

Plant Life
All known Ordovician plant remains represent 

various kinds of seaweeds (green, red and other 
algae). Those which encased their cells in lime are 
often well preserved.

Animal Life
Fossil animals in Ordovician rocks show that 

marine life was varied and relatively abundant, 
and that each environment had its characteristic 
fauna. The commonest animals were brachiopods 
(Fig. 2), trilobites, corals, clams, snails and 
cephalopods.10 The latter were rare in Cambrian 
times. In addition, Eehinoderms, such as sea 
urchins and starfish appeared in this period.

During this period the first evidence of 
vertebrate animals is found, consisting of frag­
ments of the bony armour of fish-like creatures, 
rather more like cartilage than actual bone.

Silurian Period
Duration

40.000. 000 years (from 440 to 400 million years 
ago).

Geographical Conditions
During Silurian times the long submarine 

troughs or depressions in the sea-floor which began 
to form in the Cambrian continued to deepen and, 
at the same time, to fill up with sands and muds. 
Because deposition kept pace with subsidence the 
water never became more than moderately deep 
in these geosynclines —  as such marine depressions 
are called. In some regions there was a periodic 
alternation of level of land and se a ; new land areas 
were slowly emerging and new mountain ranges 
were beginning to form. There was less volcanic 
activity than in Ordovician times. The climate 
appears to have been warm and equable over the 
greater part o f the world, but there are indications 
of desert conditions locally.

Conditions in some o f the shallow seas 
favoured the prolific growth in lime-secreting 
organisms, such as algae, corals and brachio­
pods. Where these grew in great profusion 
they formed reefs or mounds on the sea-floor. The 
main reef-builders in the Silurian seas had massive 
skeletons capable o f withstanding buffeting in rough 
water. In the crannies, and in the deeper water 
around the reefs, were more delicately built 
creatures, including sea lilies, cephalopods, 
clams and snails, together with trilobites and 
brachiopods. These last were probably never more 
abundant than in this period. Silurian reecs were 
small compared with modern atolls, but large 
numbers were dotted about over wide areas of the 
sea-floor. Their remains have been found in the 
Wenlock Limestone of Shropshire and Worcester­
shire, and in the widespread Niagara formation of 
the U.S.A.

Marine and Land Plants
Seaweeds with limy skeletons (either green or 

red algae) were abundant in the shallow seas and 
assisted in the formation of limestones and reefs. 
By the end of the Silurian period a big advance 
had taken place in plant form and structure. The 
earliest known land plants which have been found 
occur in the Upper Silurian o f Australia.

Vertebrates
One o f the most primitive known fossil verte­

brates, Jamoytius, was found in estuarine shales o f 
late Silurian age in Lanarkshire. It is similar in 
many respects to the living Amphioxus or lancelet.

Devonian Period
Duration

50,000,000 years (from 400 to 350 million years 
ago).

Geographical Conditions
At the close of the Silurian period, earth-move­

ments, accompanied locally by volcanic activity, 
caused gradual elevation o f mountain ranges and 
of land areas where formerly there had been sea. 
This mountain building continued during the whole 
of the Devonian period. The weathering and 
wearing down of the newly formed mountains 
produced huge quantities of pebbles, sand and 
mud, which were deposited in inland basins and 
in vast coastal deltas. These freshwater and deltaic 
deposits formed the “ Old Red Sandstone ” of 
north-west Europe, notably developed in Scotland 
and in the Welsh borderland. Elsewhere, for 
example in Devon and Cornwall, sediment from the 
land was deposited in the sea as dark muds, later 
consolidated into shales, or locally compressed into
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slates. Away from the muddy deltas, coral reefs 
flourished in clear shallow water, and deposits of 
lime accumulated. The climate in north-west 
Europe, and over a large part of North America, 
appears to have been warm and semi-arid, with 
heavy seasonal rainfall.

Land Plants

Rocks of this period yield evidence that the 
land was partly clothed in vegetation. Most of 
the early Devonian land plants, like those of the 
preceding period, were either smooth (Hostimella), 
or spiny (Palophyton), or had spine-like “ leaves ” 
(Drepanophycus). Some of the important char­
acteristics o f living land plants were present in 
plants of this period. Thus the stems had well- 
defined sap tubes and a continuous transparent 
cuticle with minute breathing pores. By late 
Devonian times the character of the flora had 
undergone a marked change, and included various 
kinds of ferns, horsetails and seed-ferns (Fig. 3).

Fig. 3

Land Invertebrates

This period is notable for the first appearance 
of fossil land animals, invertebrates of the air- 
breathing type. These included millipedes, mites, 
spiders, crustaceans resembling wood-lice, and wing­
less insects. Remains of the last two occur in the 
Rhynie chert, also the earliest known freshwater 
mussels have been found in Upper Devonian rocks 
in Ireland and in New York State.

Vertebrates

A very remarkable feature o f the Devonian 
period was the appearance and spread o f the back­
boned animals. It is often called the “ Age of 
Fishes.” The heavily armoured estracoderms, jaw­
less but fishlike (e.g., Cephalaspis and Pteraspis), 
abounded in some rivers and estuaries, and by the 
middle of the period true fishes of many kinds 
had appeared. Some, for example, Cocosteus and 
Bothriolepis had bodies covered with bony plate. 
Others such as Osteolopis, were coated with scales. 
Some of the scaly fishes had lungs and paired 
limb-like fins and so were able to crawl back into 
the water when they became stranded on the banks 
of tidal rivers or estuaries. M any groups of fishes 
invaded the open sea during Devonian times, 
including sharks which became increasingly 
abundant.

Marine Invertebrates

Corals flourished on the floors o f the clear, 
shallow parts o f the sea, in some places building 
reefs. On some sandy seabeds there were remark­
able sponges with lacy skeletons of silica (so called 
“ grass sponges ” comparable with the Venus’ 
Flower Basket sponge of the present day). 
Brachiopods were still the most common inverte­
brates in the sea, and were very diverse in form. 
Trilobites, snails and cephalopods continued to 
flourish. The early am m onoids11 with closely 
coiled shells and marginally crimped internal parti­
tions were an important new element in the marine 
fauna. Among ecinoderms sea lilies and starfishes 
were abundant.

1 V iew s th a t  th e  m a jo r i t y  o f  th e  fo s s i ls  w e re  d e p o s ite d  b y  th e  
f lo o d , p u t  fo r w a r d  in  th e  1 8 th  c e n tu r y ,  w h e n  m e th o d s  o f  
d a t in g  o f  s t r a t a  w e re  a lm o s t  u n k n o w n , w e re  r e je c te d  w h e n  th e  
e v id e n c e  sh o w e d  th e  ro c k s  in  w h ic h  th e  fo s s i ls  w e re  fo u n d ,  
w e re  in c o m p a r a b ly  o ld e r .  I t  is  s u rp r is in g  th e r e f o r e  t o  find  
th e  id e a  r e s u r r e c te d  in  T h e G enesis F lood  b y  M o r r is  a n d  
W h i tc o m b e ,  1961. T h e  id e a  h o w e v e r  is  u n a c c e p ta b le ,  ev e n  
to  th e  g e o lo g is t w h o  w r o te  th e  fo r e w o r d  to  th is  b o o k .

2  E ndeavour, S u m m e r  1964, p a g e  14, T a b le  1.

3 T h e se  a r e  f u r th e r  s u b -d iv id e d  in to  c la s se s , o r d e r s ,  fa m ilie s ,  
a n d  sp e c ie s .

4 B ec a u se  o f  th e  m il l io n s  o f  p o re s  th i s  p h y lu m  is te c h n ic a lly  
c a lle d  p o r i f e r a ,  i .e . ,  p o re -b e a re r s .

r> C o e le n te ra te — G k .— H o llo w -G u t.

6 A s te ro id s .

7 E c h in o id s .

s  H o lo th u ro id s .

0 C r in o id s .

1 0  “  F e e t  f ro m  head.** S ee  fo r e g r o u n d .  F ig . 2 .

11 C o ile d  c e p h a lo p o d s .14



INSPIRATION

B ro th er H a rry  W h ittak e r asks, 
“ Is it possib le  fo r  th e  ideas o f 
H o ly  Scrip tu res to  be  insp ired  by 
G o d  w ith o u t th e  w ords w h ich  ex­
press th ose  ideas being inspired  
a lso? *

W h ere  does one  beg in  to  
answ er such a  q u estio n ?  T he 
w hole  te n o r  o f  B ro th er H a rry ’s 
le tter, unless I m isu n d ers tan d  him , 
co rresponds w ith  D r  T h o m as’s 
claim  th a t S c rip tu re  w as “ dic­
ta ted  ” by  th e  H o ly  Spirit. H o w ­
ever strongly  such a sta tem en t m ay  
appeal to'- o u r  fa ith  it w ill no t, I 
th ink , w ith stan d  reaso n ab le  exam i­
nation .

T h a t w hen th e  p ro p h e ts  de­
clared  “ T h e  w ord  o f the L ord  
cam e u n to  m e,” an d  “ T h u s saith 
the L ord  ” they  w ere delivering 
a  m essage w hich  they  had  been 
com m anded  to  proc la im , we w ould 
all accept. A t w h a t stage the  
w riter takes u p  an d  enlarges on 
the  d iv ine  them e is less easy to  
determ ine.

But, considera tion  o f indivi­
dual style and  lite rary  q u ality  apart, 
su rely  it is too  m uch  to claim  that 
w hen th e  Psalm ists p ra ise  G od . n o t 
only the  im pulse, b u t th e  very 
w ords, a re  o f d iv ine  origin. M ust 
we believe th a t in  the  g rea t prayers 
of the Bible we are  listening n o t 
to  the  ou tp o u rin g s of m en and 
wom en w hose h earts w ere a ttuned  
to  G o d , b u t to  copy-book  ex­
am ples o f how  we should  p ray?

W as it n o t hum an historians, 
m oved to  w rite  indeed by the  Spirit 
of G o d , w ho tell us th a t “ the acts 
of R ehoboam  . . . a re  they  not 
w ritten  in the  boo k  of Shem aiah? ” 
W as Luke m isled w hen, claim ing 
to  be  an eye witness, he w rote “ it

seem ed good  to  m e also . . .  to  
w rite  u n to  thee  in o rd e r ” ? W as 
P au l setting dow n w ords p u t in to  
his m ind  w hen he to ld  th e  C o rin ­
th ians “  I  know  n o t w h e th er I b ap ­
tised any  o th er ” ? W hen  we h ear 
h im  agonizing, pleading, exhorting , 
w arn ing  in the  m ost personal 
phrases in  the  epistles a re  we not 
listening to  the g reat apostle  h im ­
self?

I f  the  answ ers a re  as B ro ther 
H a rry  appears to  th in k  w hat do 
we know  o f those  g reat m en  except 
th a t they  w ere priv ileged to  be 
th e  channels th ro u g h  w hich  the  
H o ly  Spirit spoke?  T h a t they  w ere 
th u s privileged we know , b u t surely  
they  enjoyed the  add itional hon o u r 
o f being servants tru sted  by  G od  
to  give hum an voice to  the 
thoughts from  on high.

Is this an ignoble w hittling  
dow n of th e  fa ith  once and  fo r all 
com m itted  to  the  saints, o r is it 
a p lain  sta tem ent o f fact w hich 
accords w ith a  p ro p er in te rp re ta ­
tion  o f Scrip tu re?

A  m ere  speculative argum en t, 
b u t one w hich to  m y m ind  has 
som e force, is th a t if it be held 
th a t the  very w ords o f  S crip ture  
were d ivinely inspired  w ould  it no t 
be reasonable  to  expect th a t those 
w ords w ould be d ivinely preserved? 
T h a t the ideas o f S crip ture  have 
been thus safeguarded  we know : 
equally  we know  th a t in no t a  few 
cases the  precise w ords have  not.

A gain, to  insist on verbal in­
sp ira tion  is, by  im plication , to  in­
vest w ords w ith a precision and 
constancy o f m eaning they sim ply 
do  no t possess.

W hen B ro ther H a rry  reads 
o f P e ter’s vision o f th e  great sheet

let dow n, does he th in k  th a t the  
descrip tion  w as v e rb a lly  insp ired  
b u t th a t P e te r’s answ er w as d ic­
ta ted ?

W e C h ristad e lp h ian s a re  n o t 
alw ays so consisten t as we m ight 
be. In  a recen t boo k  B ro th er H a rry  
com m ents adversely  on  a  believer 
in verb a l insp ira tion  w ho lost his 
fa ith  on  perceiv ing  th a t in  one 
gospel C h ris t w as described  as 
being a rray ed  in a  crim son cloak, 
an d  in  a n o th e r a  p u rp le  one.

I  q u o te  from  m em ory  —  a 
dangerous practice  —  B ro th er 
H a rry ’s com m ents. “ C an  we be 
sure  th a t co lou rs w ere clearly  
d ifferen tia ted  in the  ancien t w orld?
. . . M igh t n o t th e  c rim son  c loak  
be lined  w ith  p u rp le?  . . . C ould  
n o t the  co lo u r d epend  on th e  
v iew p o in t?”  E xcellen t argum en ts 
if  we a re  dealing  w ith  honest 
hu m an  w itnesses, b u t if we are  
dealing  w ith  inspired  w ords how 
m uch  force  have they?

T h e  slight v a ria tions betw een 
a lm ost a ll pa ra lle l accounts- in . 
S crip tu re  a ttest th e ir  independence 
an d  veracity . But on ly  if  we con­
sider them  to  be the  honest records 
o f m en div inely  inspired  to  set 
dow n th e ir  own m em ories. O nce 
we insist on  a  d irect verbal in­
sp ira tion  they  presen t difficulties 
w hich to  m inds u n ab le  to  accept 
such an  arg u m en t —  if I  m ay  be 
p e rm itted  to  be iron ical —  as th a t 
“ w hen one  accoun t says it w as 
b lue  and  the  o th e r yellow , they  
are  b o th  correc t because in fact 
it w as green ”  a re  a lm ost insuper­
able.

O ne last poin t. If  th e  w ords 
w ere d irectly  inspired how  is it 
th a t the  N ew  T estam en t w riters
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w ere w illing to  q u o te  n o t directly  
from  th e  H ebrew  o rig inal b u t fro m  
a  fa r  fro m  p erfec t tran s la tio n , and 
ough t n o t w e to  m ake every effort 
to  becom e fam ilia r w ith  the 
H ebrew  and  G reek  orig inals?

L ondon .
R oger A ttw ell

B ro ther H arry  W hittaker’s 
reply to  B ro ther G o rd o n  H unnings 
in the  last issue specifically asks 
fo r som e one to  explain a  poin t 
concerning inspiration , and since I 
have con tribu ted  th ree  articles on 
th is subject recently , perhaps I m ay 
tak e  h im  up. W ith  one exception, 
to  w hich I shall re tu rn , B rother 
H a rry ’s le tter shows an  adm irable 
sp irit and  m erits carefu l considera­
tion. I hope he will n o t be 
offended if I  say his poin ts on  in­
sp ira tion  are difficult to  g rasp  fo r 
lack  of definition. T here  are, as 
B ro ther G o rd o n  explained, two 
principle ways of understanding the 
p lenary  inspiration  of th e  Bible. 
T he one, to  quote  D ean  Burgon, 
is th a t “ every verse, every syllable 
o f it ” is “ th e  d irect u tterance of 
the M ost H igh.” T he o ther, to 
q u o te  B ro ther G ordon , sees “ the 
in te rp lay  betw een the divine 
challenge and  the  hum an response ” 
in w hich th e  sp irit of G od  blends 
w ith the hum an m ind and character 
an d  so G od reveals H im self through 
men. I do  n o t say th a t no  other 
opin ion can  exist, b u t basically it 
is a choice betw een these two. 
B ro ther H arry  writes, “ Is it 
possible fo r the  ideas of H oly 
Scriptures to  be inspired by G od 
w ithout the  w ords w hich express 
those ideas being inspired also? ” 
If by asking this question  he m eans 
th a t e ither of the  tw o views con­
form s to  o u r basic beliefs, then I 
heartily  agree. A nd  if he m eans 
th a t no  one should  be  obliged 
to  p ro b e  fu rth er into th is m atter 
than  to  acknow ledge the divine 
au th o rity  o f the Bible, to  this I 
agree equally. But if he implies 
th a t no  one should p robe further, 
then  I object. A ny of o u r friends 
w ho are being urged to  read  the 
Bible m ay easily ask how  we can 
claim  th a t the  Bible is the  W ord 
of G od, w hen the differing styles 
o f the hum an au tho rs are plain 
even in transla tion . T o  answ er 
such questions the p roblem  of in­

sp ira tion  has to  be  faced  seriously 
A p paren tly  B ro ther H a rry  does n o t 
know  th a t w hat his question  asserts 
has a lready  been sta ted  in  En­
deavour, “ since th e  Bible is in ­
spired, the  w ords w hich m ake  it 
u p  are  also inspired  ”  (W inter, 
1965, page 7). On m y p a rt  also —  
and I know  I  am  n o t a lone —  there  
is no  desire to  d ebar fro m  fellow ­
ship those w ho subscribe to  D ean  
B urgon’s view , how ever u n fo r­
tu n ate  I consider it.

B ut som e of those  w ho sub­
scribe to  it do  very  seriously  w ish 
to  exclude those w ho ho ld  the 
second view. W e hope B ro ther 
H a rry  will use his influence w ith 
such people.

A n o ther po in t m ade by B ro ther 
H a rry  is th a t n o t one o f those  w ho 
adhere  to  extrem e views of insp ira­
tion  professes to  know  how  it 
operated. N ow  it is a  fac t th a t 
there  are those of o u r n u m b er w ho 
agree w ith D ean  B urgon, w hether 
they know  it o r not. O ne B rother, 
w ho is still living, once quoted  the 
D ean’s very w ords in m y hearing  
w ith approval, and  th ere  a re  o thers 
w ho insist on prefixing to  a  q u o ta ­
tion  from  e.g. P au l’s L etter to the  
R om ans, “ G od  says: . . . ” T o  
hold  this view and to  deny know ­
ing how  inspiration  operated  is like 
saying th a t one does no t know  
how  a car w orks, though  the 
energy comes from  petro l exploding 
in a cylinder. If  G od  gave every 
H ebrew  and G reek  w ord directly, 
then  this is how  inspiration worked, 
w hether angels w hispered the w ords 
into m en’s ears o r the  Spirit o f 
G od m anipu lated  their fingers to  
w rite them . W ith  the o th er view 
it is quite  d ifferen t: the  H oly 
Spirit operated  in some unknow n 
way on m en so th a t their w hole 
sensitivity becam e a ttuned  to  the 
D ivine, and in this condition they 
also received in certain  cases par­
ticular item s of know ledge from  
the D ivine. T h e  lack of certain ty  
as to  how  is illustrated  in th a t no  

' clear distinction can be m ade in 
[ the Bible betw een th a t which is re­
vealed, and that w hich is inspired 

l bu t n o t revealed.
If B ro ther H arry  should reply 

that the view of D ean  Burgon is 
an extrem e to  w hich he cannot 
give his personal approval, then  he 
would do well to m ake this clear,

an d  to  av o id  such  am biguous 
te rm s as “  v e rb a l in sp ira tio n ,” 
w hich  m ean  q u ite  d ifferen t things 
to  d ifferen t peop le .

W e n o tice  w ith  p leasu re  th a t 
d iv ision  (if th is is w h a t is m eant 
b y  “ b lo ck  d isfe llo w sh ip  ”) is no t 
ap p ro v ed  of, b u t  w h en  B ro ther 
H a rry  goes on  to  d en o u n ce  “ a 
specious la titu d in a ria n ism  w hich 
w ou ld  en co u rag e  a  m an  to  change 
his fundamental be lie fs w h ilst re­
ta in in g  th e  o ld  fo rm s w hich  ex­
p ressed  th em  ”  w e m u st ask  to 
w hom  he re fe rs. C o u ld  it be  th a t 
he  m eans th e  p ro m o te rs  o f  the 
Endeavour Magazine? I f  so, we 
fa il to  u n d e rs tan d  th e  charges. A nd  
w ould  it n o t have  been  m ore 
accep tab le  to  m ak e  an y  charge 
against us p la in ly  an d  open ly  so 
th a t it can  be  eq u ally  p la in ly  and 
openly  rep lied  to ?

W . G . L am b ert
B irm ingham .

INSPIRATION —
A REJOINDER

A  series o f  artic les on  “ In ­
sp ira tion  ” by  B ro th e r E dw ard  
W h ittak er began  in  The Testimony 
fo r M ay 1966, a n d  th ey  are  in­
tended as a  rep ly  to  those  of m ine 
on  the  sam e sub ject in Endeavour 
(Sum m er, A u tu m n  and  W inter 
1965). If  th e  first on e  h ad  m ade 
a c lear sta tem en t o f w hat w e are  
bo th  discussing, then  th e  position  
could  have been le ft fo r  th e  judg­
m ent of readers. B ut in fact he  sets 
ou t to  p u t m e righ t, th o u g h  n o t 
adm itting  th a t o u r  d ifferences are  
only on  details, w hile  on general 
princip les I can n o t find th a t we 
differ. T h u s I h asten  to  publish  
this no te  to  m ake th is clear. H is 
first rep ly  deals w ith  m y first 
article , in w hich I m ade one po in t 
only, th a t in the  B ible we m ust 
d istinguish betw een th a t w hich  is 
revealed  by  G o d  to  m an , an d  th a t 
w hich is inspired , though  n o t re ­
vealed. In  the  la tte r  class I p u t 
the  h isto rical books o f the  Old 
T estam ent such as Sam uel, K ings 
and  C hronicles, since th e ir au tho rs 
did no t receive th e ir h isto rical 
know ledge by special revelation  
from  G od . B ro ther E dw ard  
accepts th is p rincip le  in general
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b u t engages in critic ism  o f sm all 
po in ts, a  critic ism  o ften  n iggling 
and  n o t to u ch in g  th e  g enera l p r in ­
ciples on  w hich  (desp ite  his silence) 
we agree.

T h e  g ro u n d s  fo r  th is  criticism  
a re  n o t h a rd  to  d iscern . W hen  
co n fro n ted  w ith  th e  fa c t th a t p a rts  
of th e  B ible a re  com piled , n o t re ­
vealed , he  is a fra id ; a fra id  th a t 
the  a u th o rity  o f S c rip tu re  is being  
underm ined . T o  m e th is p resen ts 
no  prob lem . S c rip tu re , w h ere  com ­
piled, w as com piled  by  ho ly  m en 
w orking u n d e r th e  influence o f the  
H o ly  S p irit, a n d  to  m e th is  o p e ra ­
tio n  o f th e  p o w er o f  G o d  g u a ran ­
tees th e  tru stw o rth in ess  o f Scrip ­
ture. I need  n o  fu r th e r  assurance. 
B ut B ro th er E d w ard  is n o t sa tis­
fied w ith  th is. H e  does n o t see 
how  th e  a u th o rity  o f  S c rip tu re  can 
be  m ain ta in ed  if, say, som e u n in ­
sp ired  w o rk  w as la id  u n d e r con­
tr ib u tio n  in th e  B ooks o f K ings. 
T h ere fo re , h e  argues, in  th e  com ­
p ila tion  o f S c rip tu re  on ly  insp ired  
w orks w ritten  b y  p ro p h e ts  w ere 
used. T h e  first th in g  to  be 
observed  is th a t th is is n o t a 
trad itio n a l C h ris tad e lp h ian  doctrine. 
It is n o t co n ta ined , fo r  exam ple, 
in  the  c h ap te r  on  “  Insp ira tio n  ” 
in Jo h n  C a rte r’s Oracles of God. 
F u rth e rm o re , n o  evidence is offered 
in su p p o rt o f th is new  teaching. 
W e a re  to ld  th a t “ th ere  is good 
evidence,” b u t significantly  n o n e  is 
given. I t  is tru e  th a t Josephus 
m akes som e such  sta tem en t, b u t his 
is an  u n in sp ired  testim ony  long 
a fte r th e  even t, an d  th ere  is no th ing  
a t all in S crip tu re  to  p rove  this 
point. In deed , it is lim iting  the 
pow er o f G o d  to  assum e th a t an 
inspired  b o o k  cou ld  on ly  be  com ­
piled from  inspired  h istories. T his 
is telling  G o d  how  H e shou ld  have 
w ritten  H is Bible. A nd  w hat are 
we to  say a b o u t P a u l’s q u o tatio n  
from  th e  G reek  com ic poet M enan­
d er in I C o rin th ian s 15: 33, “ Evil 
com m unica tions c o rru p t g o o d  
m anners ” ? D oes th is m ean that 
M en an d er —  and  A ra tu s and  Epi- 
m enides, o th e r G reek  poets quoted  
by  P au l —  a re  inspired  p rophe ts?  
If  we adm it th a t Pau l in a w holly 
inspired  le tte r can  q u o te  a G reek  
poet, w hat w as to  p reven t a H ebrew  
w riter guided  by  the  Spirit from  
using an  un insp ired  h isto ry  in the 
com pilation  of his inspired  w ork?

B ro th er E d w ard  asserts th a t it 
can n o t be  p roved  th a t an y  un in ­
sp ired  so u rce  w as used  in the  com ­
p ila tio n  o f the  O ld T estam ent. N o. 
N o r  can  it be  p roved  th a t a ll the 
sources w ere inspired . T h is  is en­
tire ly  in  the  realm  of speculation . 
In  th e  sam e vein, B ro th er E dw ard  
w rites, “ W hat if one single fact 
th a t G o d  requ ired  to  be recorded  
‘ fo r  o u r  adm onition  ’ cou ld  n o t 
be  derived  from  co n tem porary  
sou rces?  ”  Precisely, “ W hat / /?  ”
I  have  n o  objection  in p rincip le  to  
the  idea th a t G o d  m ay have  re­
vealed. h isto rical facts to  inspired  
m en , b u t u n til som e cases can  be 
proved, th is too  is pu re  specula­
tion. T h e  suggestions ab o u t the 
w ork  o f N ew  T estam en t p rophets 
a re  as interesting  as they  are  devoid 
o f su b stan tia tion , and the  en te r­
prise in H igher C riticism  (m aking 
L u k e’s p ro logue  to  his G ospel only 
intellig ib le a s an  epilogue) show s 
scan t respect fo r  L u k e’s com ­
petence as a  w riter inspired  by  
G od , an d  is som ething fo r  w hich  
no evidence can  be advanced. T he 
n a tu ra l an d  obvious w ay o f tak ing  
th e  section, as accepted  by  v ir­
tually  everybody from  the  earliest 
tim es to  the  p resen t day, has to  
be  got rid  of if one will n o t adm it 
the  possib ility  th a t w ith G o d ’s help  
even un insp ired  sources can  be 
used in th e  com pilation  of inspired 
history.

T h e  d isagreem ent w ith  w hat I 
w ro te  on  th e  Psalm s is an  u n fo r­
tu n a te  exam ple  o f m any  w ords to  
n o  purpose. W e a re  in fact bo th  
agreed th a t the  Psalm s are  inspired, 
b u t a re  n o t spoken in G o d ’s nam e. 
I expressed this by  saying, “ T hey  
are  n o t by G o d  b u t to  G od. Y et 
they  a re  inspired w ritings.” B ro ther 
E dw ard  quo ted  th e  first of these 
tw o sentences, om itted  the  second, 
and  then  in due course corrected  
the  first in these w ords, “ the  w ords 
of th e  psalm  w ere b o th  ‘ by  G od 
an d  to  G o d  ’.” I still p re fe r m y 
fo rm u la tio n  as clearer, an d  m ore  
ap p ro p ria te  to  w hat B ro ther 
T hom as used to  call “ the  sim plicity  
o f th e  T ru th .” T o  say th a t Psalm s 
are  bo th  “ by  G o d  and  to  G o d  ” 
com es dangerously  close to  w hat 
B ro ther T hom as called  “ confusion  
w orse confounded .”

I w ould, w ith respect, suggest 
to  B ro ther E dw ard  th a t in his

fo llow ing articles he  sh o u ld  (i) 
m ak e  c lear w here  we ag ree  on 
fu n d am en ta l p rincip les, th o u g h  we 
differ on  in te rp re ta tio n s o f  them , 
and  (ii) th a t he sh ou ld  re fra in  fro m  
using such strong  language w hen, 
as I have show n, so m u ch  o f w hat 
he is saying is en tire ly  in th e  realm  
o f speculation .

W . G . L am b ert

FELLOWSHIP

M y a tten tio n  has been d raw n  
to  the  E d ito ria l in th e  Spring  1966. 
issue o f The Endeavour Magazine. 
Y o u  have quo ted  m e qu ite  fa ir ly , 
b u t as I do  n o t a lto g e th e r subscribe  
to  y o u r thesis, m ay  I p lease m ak e  
m y own a ttitu d e  c lear?

I  agree, of course, th a t it d o es 
n o t necessarily  fo llow  th a t anyone 
w ho differs fro m  us on  som e deta il 
o f th e  B .A .S.F. is ou tside  th e  pa le  
o f G o d ’s salvation . I  agree  th a t  
“  w ithdraw al ”  is a  d rastic  step  n o t 
ligh tly  to  be  undertak en . A n d  I 
agree  th a t it is by  n o  m eans a n  
easy task  to  decide exactly  w here  
the  line sh ou ld  be  d raw n  w hen it 
com es to  a  question  o f fe llow ship  
(and th is app lies n o  less to  co n - 
duct th an  to  doctrine).

H aving  said th a t, how ever, we 
m ust recognise th a t the  law  of 
C hrist does dem and  th a t w e sh o u ld  
“ w ithdraw  ”  in  certa in  c ircum ­
stances. U nless, th erefo re , w e 
w ould disobey o u r L ord , we m u st 
m ake the  a ttem p t an d  d raw  the  
line som ew here. I  w ould  m ain ta in  
th a t the  B.A .S.F. is a so u n d ly  
based a ttem p t to  d raw  th is line, th a t 
it has served us w ell, and  th a t it 
should  no t lightly  be aban d o n ed . 
Indeed , I  do  n o t see how  it can  
be aban d o n ed  w ith o u t p ro d u c in g  
chaos.

F ro m  th a t one is led  to  con­
sider w hy th e  L o rd  should  have  
placed u s  in this position , i.e., a 
position  w here  an y  en d eav o u r to  
obey h is com m and m ust inev itab ly  
resu lt in a situation  w here, th eo re ti­
cally  a t least, we cou ld  be  exclu­
ding from  o u r fellow ship  som e w ho 
m ay be in the  K ingdom  o f  G od. 
A s a  ten ta tive  so lu tion  to  th is 
p roblem , I w ould  suggest th a t th e  
L o rd ’s aim  was to  d raw  to g ether 
in a “ fe llow ship  ”  those  o f like 
fa ith , and  so p rov ide a clim ate in 

(Continued on page 8)
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COUNT HIM NOT AS AN ENEMY

With regret we have withdrawn from Brother 
X, who holds views inconsistent with the State­
ment of Faith.

We have sorrowfully accepted the resignation 
of Sister Y, who declares that she no longer sub­
scribes to all items in the Statement of Faith.

fT 'H E S E  are not actual extracts from  The
Christadelphian, but are typical of many 

which occur from  time to time, and will no doubt 
occur again.

WITHDRAWAL
W ithdrawal of fellowship is rightly regarded 

as serious, and not to be lightly applied. We are 
glad that, in the spirit of increasing tolerance in 
the religious world generally, it is less common 
than  it was a  generation or two ago. Brethren 
and sisters are not so often disfellowshipped for 
“  disorderly walk,”  “  long absence ”  or “  marriage 
ou t of the t ru th ” ; this article, however, is not 
concerned with these, but with the case of Brother 
X  or Sister Y  who does not subscribe to all items 
in the Statement of Faith.

THE STATEMENT OF FAITH
T he Statement of Faith  was drawn up long 

years past by brethren of unimpeachable integrity, 
after m uch prayerful thought and deliberation. I t 
has been critically reviewed at times, and must be 
respected. I t  m ust also be realised that for any 
religious community some creed or statement is 
necessary to  define the terms of that community’s 
convictions. But, however worthy the document, 
however carefully worded, and however near the 
ultimate truth, no one claims it to  be divinely 
inspired. H e would be a  bold m an who asserts 
that it contains “  the truth, the whole truth and 
nothing but the tru th .”  For surely we must en­

dorse the words o f P asto r R ob inson  to  the 
Pilgrim Fathers 350 years ago:

T he L ord  h a th  yet m ore  light an d  tru th  
T o  break  fo rth  from  H is w ord.

This is especially tru e  in  these la tte r days of 
new discoveries and scholarship.

DOUBTS AND DIFFICULTIES
H appy is the m an  o r w om an who accepts 

the elaborate detail of the S ta tem ent of Faith  
with never a  doubt, either by thorough  conviction 
of its absolute tru th , o r th rough  thinking, albeit 
subconsciously, th a t good old C hristadelphians 
have come to these conclusions, have proved 
them  implicitly, and who is he o r  she to  question 
them ? N ot so happy the one w ho, w ith perhaps 
a  naturally m ore enquiring m ind, doubts and 
ponders, and in his heart canno t m ore than  
assent to  one o r m ore o f the item s. A n d  assent 
is not belief.

For obvious reasons, the peace-loving bro ther 
might keep his doubts strictly to  himself. T his 
is a  pity, for airing one’s doubts and  discussing 
them  with others will often clear the issue and 
solve one’s difficulties. W hen I  confessed to  my 
dear old father m any years ago th a t I  had  doubts, 
his wise reply was, “  T he m an who never 
doubts never thinks.”  Y et all too often in the 
brotherhood the questioning m ind is no t encour­
aged to go further, and the b ro ther keeps his 
doubts to himself. I f  he does raise them  with 
others, or asks questions a t the Bible Class, he 
may receive evasive answers until, if he is honest 
with himself, he has regretfully to  offer his resig­
n a tio n —  if indeed he is not actually requested 
to do so.

INTO THE WILDERNESS
So Brother X  goes ou t into the spiritual 

wilderness. W hat then is his position? It could
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be argued that the apostle Paul said of one who 
might “ obey not our word by this epistle, note 
that man, and have no company with him, that 
he may be ashamed. Yet count him not as an 
enemy, but admonish him as a brother ” (2 Thess. 
3: 14-15). But this advice concerns those cited 
in v. 11: “ some which walk among you dis­
orderly, working not at all, but are busybodies.” 
Brother X has not been guilty of such mis­
demeanour, but of failure to agree entirely with 
one or two items of the Statement of Faith. In 
any case it might be noted that he should still 
be given “ friendly advice, as one of the family ” 
(N.E.B.).

A brother who went out into the wilderness 
because he could not entirely accept the Statement 
of Faith remarked ruefully that “ it is very cold 
outside,” and at the risk of being accused of 
special pleading for the wanderer I want to des­
cribe such a position as best I can. Do the 
ninety and nine contentedly grazing sheep “ in the 
shelter of the fold ” give enough thought to the 
one who is “ in the night so dark and cold,” and 
that not because of wilfulness but for the sake 
of conscience? The censorious may say “ It’s 
his fault; he went of his own accord.” But did 
he? And if he did, is he wrong to be honest with 
himself?

Usually the ninety and nine, or some of 
them, do try to bring back the one who is thought 
to have strayed. But there are ways of doing so 
which are intensely irritating to the wanderer 
and may do more harm than good. For instance, 
it is useless to start trying to prove by familiar 
texts that his ideas are wrong; the conscientious, 
studious, truth-seeking brother has been through 
all this before. Some may ignore him, some 
patronise him. and some — all honour to them 
— realise that there may be something in what 
Brother X now affirms; perhaps there is more 
light and truth to break through from God’s 
word, and perhaps Brother X is on the trail of it. 
Therefore there is no other course than to seek 
out Brother X and get down to the problem 
humbly with him.

And what of Brother X himself? He has 
not departed from the “ Truth ” lightheartedly,

especially if he has been brought up in the 
Christadelphian faith, still more if he has attained 
full maturity and is maybe an exhorting, 
lecturing and arranging brother. If he is dis­
couraged from discussing his doubts, and of 
talking about his ideas, he has necessarily turned 
in upon himself in a welter of arguments. He 
cannot be blamed for this. Only those who have 
in such circumstances left the fold know the 
endless deliberations, the sleepless nights, the 
intrusion of the problem into all other activities, 
the intense loneliness of soul as it grapples with 
it. Such struggles have even ended in nervous 
breakdown.

Another real and intensely difficult factor is 
the possible effect upon friends and admirers of 
Brother X or Sister Y. If Brother X has been 
a leading figure in the brotherhood, or even only 
in the ecclesia, his “ defection ” is bound to have 
repercussions upon his associates. He has no 
desire to influence anyone else, or to force his 
revised ideas. But his action is bound to upset 
some of his friends, and he has no desire to 
draw them away with him. This is a delicate and 
extremely' active problem with him, probably 
more worrying than his own position.

LONELINESS
When after the painful struggle Brother X 

ceases to be a member of the brotherhood, what 
is he to do? Having spent all his life in the 
fold, he has made few friendships outside. He 
has now to face a serious rift with his old, beloved 
and trusted friends, perhaps even with his family. 
His life suddenly becomes blank and meaningless. 
He is not debarred from attending the meeting, 
but he is not allowed to break bread and thus 
experiences the humiliation of having the 
emblems passed by him. He might for old times’ 
sake go to an evening meeting or to a fraternal. 
One of the most precious things about the 
Christadelphian body is the sense of fellowship, 
the strong bond which binds members of all 
ecclesias, so that everywhere there is someone 
who knows someone. If Brother X has the 
courage to attend such a meeting he has almost 
inevitably the feeling of being an outsider; he 
feels self-conscious and faintly unwelcome.
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Because he  has all his life worshipped on 
a  Sunday m orning, and broken bread a t the 
L ord’s table, he feels a  deep need to  do  so still. 
W here can  he go? T he Church of England will 
no t accept him unless he has been confirmed, 
and the service is strange to him; m ost non­
conform ist churches will accept him  without 
question, as their table is open to all who “  love 
the L ord  even there the service is strange to 
him, though m uch m ore sim ilar to th at which 
he has been used to. H e knows no one, the 
hym ns are unfamiliar; the sermon m ay be prosaic 
and uninspiring and he cannot discuss it with 
anyone. T he loneliness bites into him like a 
serpent’s tooth. If  he feels that after all he 
cannot face the ordeal he m ay go nowhere to 
worship, and then  is liable to sink into that m ost 
dangerous of all states, apathy. T hen if Brother 
X  has, as indicated, been an active m em ber of 
an  ecclesia, he feels that his talents are wasted; 
he does no t know where to use them and sorely 
misses his old interests and activities.

This is a dreary picture, bu t all too near the 
tru th  fo r m any like Brother X  and Sister Y, who 
have “  departed from  the faith  ”  no t through 
apathy or disinterestedness, bu t fo r conscience 
sake. They still hold to the rudiments of the 
faith  —  God, Jesus Christ, the Holy Spirit, the 
Second Coming, the sacrifice of C hrist and 
baptism , and the all-im portant key to the gospel:
“  G od so loved the world that he gave his only 
begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life.”  
T he picture is given to emphasise that, whether 
we approve of Brother X  or not, he has not 
withdrawn fellowship w ithout thinking for him ­
self, w ithout a  srong conviction that his conscience 
m ust be obeyed, and no one goes into the wilder­
ness w ithout that conviction.

T o change the m etaphor, Brother X  leaves 
the known way for a  dark, oppressive, frightening 
tunnel, full of stumbling blocks, and desperately

lonely. T he struggle through the tunnel m ay 
alm ost break  his spirit and his heart. H appily, 
in  m ost cases, there is a  light on  the other 
side of the tunnel —  a  different k ind  o f light 
perhaps from  the one he has left, and  his heart 
often yearns for the old fam iliar service, the old 
beloved faces. Y et through his difficult experi­
ence he learns that the L ight is ever w ith him, 
the “  light of the knowledge of the glory o f G od 
in the face of Jesus C hrist.”  W hatever new 
experiences he encounters, p leasant o r otherw ise, 
he knows that the  F riend th a t “  sticketh closer 
than  a  b ro th e r”  has been w ith him  all the way, 
strengthening his faltering footsteps hearing his 
agonised prayers, and he will be judged by H im  
who knows him better than  he know s himself, 
and certainly better than  his earth ly  brethren  
know him.

CONCLUSION

This article is w ritten from  sober experience, 
to ask those still in the fold to  try  to realise 
the trem endous m ental strain  borne by every 
brother and sister who departs from  the 
I  T ru th  ” ; to  ask them  to rem em ber th at B rother 
X  may perhaps have grasped som e spiritual tru th  
which they have so fa r no t seen, and th at serious, 
humble converse with him  m ay help them  as well 
as him. H e will welcome inquiry from  them , no t 
asked censoriously, bu t in genuine request for 
knowledge and judgment. A bove all, he m ust 
not be patronised.

One last question. W hat do you call the 
ex-Christadelphian? “  Y ou can’t  un-bro ther a 
m an,”  said an old brother. W hether you can 
or not, he would probably prefer to  be called 
“  B rother ”  still, unless you are  on  C hristian 
name terms. H e wants to continue friendship 
with his old associates, and still regards them  
as his brethren and sisters. B rother X  is still 
your brother.

W e can comprom ise for long enough 
counted, if he wants to  sleep a t nights.

b u t the  time comes when a m an m ust stand up  and be

K e r m i t  E l b y .
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WHERE IS 
THY FAITH?

rpHERE is much to be gained by the student 
from the Old Testament wisdom writers. 

Quite often we find that the words of instruction 
given to us by our Lord Jesus Christ had been 
given by the writers of the Old Testament to the 
inquiring minds of days long past.

We find in Luke 21 warnings and instruc­
tion concerning the trials and tribulation which 
the disciples of Christ could expect to face in 
their lifetime. In verses 14-15, “ Settle it there­
fore in your hearts, not to meditate before what 
ye shall answer: For I will give you a mouth and 
wisdom, which all your adversaries shall not be 
able to gainsay nor resist.”

To parallel the words of our Lord we find 
in Proverbs 3: 5-6, “ Trust in the Lord with all 
thine heart; and lean not unto thine own under­
standing. In all thy ways acknowledge him, 
and he shall direct thy paths.”

In effect, we are told not to prepare a set 
defence of the scriptures nor of our faith, but 
that Christ will give us both words and wisdom 
with which to resist our adversaries and defend 
our faith. There is a direct parallel in these 
words:

. . I will give you a mouth and wis­
dom . . .”
“. . . he (the Lord) shall direct thy paths.” 

The implied parallel is to trust in the Lord and 
not in ourselves.

Most of us have probably found that our 
greatest defence is to place our trust in Christ. 
Whether we face the ruling power portrayed by 
the draft board or are faced by missionary 
workers of another faith, if we have read and 
studied the scriptures daily, the words of our 
defence flow smoothly; but if we have written 
our defence and prepared it in an orderly fashion 
we have difficulty in presenting our views, and

in answering questions for which we are un­
prepared. If we place our faith in Christ we need 
have no fear as to what to say or what to do.

Unknowingly most of us, perhaps even all of 
us, tend to place our faith in ourselves or in 
our own opinions, or in our own concept of the 
way things ought to be.

Take for instance the meaning of a simple 
statement which we use too often and to which 
we rarely give true consideration. This state­
ment is, “ I am disappointed.”
(1) Does this mean that someone or something 

has not met our personal expectations?
(2) Does this mean that someone has not 

accomplished some standard or level of 
performance which we have set for him?

(3) Does this mean that we have lost some of 
the faith we had placed in someone?

Given the proper consideration, the statement, 
“ I am disappointed,” really means:
(1) We have set our expectations too high.
(2) We have determined an ideal standard or 

level of performance. Or last, and most 
important,

(3) We have placed our faith where faith does 
not belong.
In our search of the scriptures we find there 

are only two in whom we are to put our faith. 
In Galatians it is written: “ Ye are all the 
children of God by faith in Christ Jesus.” (Gal. 
3: 26.)

In I Peter we read: “. . . but (Christ) was 
manifest in these last times for you, who by him 
do believe in God, that raised him up from the 
dead, and gave him glory; that your faith and 
hope might be in God.” (I Peter 1: 20-21.) We 
are never told to place our faith in any other than 
Christ and God.

Perhaps you will say, “ My faith is in God 
and Christ alone; here is where my faith is and 
nowhere else.”

A condition ought to be stated before we 
continue, namely, that faith always implies certi­
tude, even where there is no evidence or proof; 
but a belief does not have to imply certitude 
because of its dependency upon human under­
standing, and thus its tendency to change.



Consider your beliefs of those things which 
m ust “  shortly com e to pass.”  Consider your 
personal beliefs as to:
(1) R ussia, Israel, Britain, the United States, 

T urkey, and the M iddle E ast, in  the near 
future.

(2) T he return  of Christ, the resurrection, C hrist’s 
m ode or m ethod of conquest and rule.

(3) T he coming kingdom, and how it  shall come.
Consider your personal beliefs as you look 

closely a t the disciples of C hrist a t the tim e of 
C hrist’s arrest. Observe the disciples, who knew 
C hrist and lived with Christ, who received the 
word, the plan of G od from  Christ’s very lips, 
and were given first-hand testimony as to what 
they could expect, and as to  what would shortly 
com e to  pass.

A t the arrest of Jesus (Matt. 26: 50-56) we 
find that Simon Peter took a  sword and smote 
off the ear of a  servant of the high priest for 
which he immediately received rebuke. How 
then would the scriptures be fulfilled? A  m ulti­
tude came out to take Jesus; and Jesus humbly 
subm itted to  their will. W e are told, “ . . . all 
this was done, that the scriptures of the prophets 
m ight be fulfilled. Then all the disciples forsook 
him, and fled.”

T he disciples forsook him and fled, being 
confused and not knowing w hat to do. They did 
not know what was about to take place. They 
did no t know that C hrist would die; thus their 
expectations were not met.

L et us look a t the hum anity of the disciples. 
F irst we observe the ambitious Jam es and John. 
In  M ark we read (M ark 10: 35-37):

“  M aster, we would that thou shouldest do 
fo r us whatsoever we shall desire.”
“  W hat would ye that I  should do for you? ”  
“  G rant unto us that we m ay sit, one on thy 
right hand, and the o ther on thy left hand, 
in thy glory.”

We know the desire could not be fulfilled, but 
the case shows their lack of understanding of 
the kingdom. A s to the feelings created in the 
other disciples by the request of Jam es and 
John, M ark relates: “ . . . they began to be much 
displeased with Jam es and John.”  (M ark 10: 41.)

In  Luke, we find their strife fo r precedence; 
“  T here was also a  strife am ong them , which 
of them should be accounted the g reatest.”  
(Luke 22: 24).

A ll were hum an, all am bitious. A nd  finally, 
after the last supper Jesus spoke to Sim on Peter, 
as recorded by L uke:

“ Simon, Simon, behold, Satan  ha th  desired 
to  have you, that he m ay sift you as wheat: 
But I  have prayed fo r thee, th a t thy  faith  
fail not; and when thou  a r t  converted, 
strengthen thy brethren .”  (L uke 22: 31-32.) 
W e see that u p  until the a rrest of Jesus 

strife existed am ong the disciples, and their fa ith  
was no t yet complete. Peter him self was no t 
yet fully persuaded as to  the beliefs he held in 
Jesus Christ.

in  L uke 21, and scattered th roughout the 
gospels we find Jesus’ prophecies of w arning 
concerning the im m ediate abom ination of desola­
tion, and, further in the fu ture, the  travail and 
tribulation that was to be expected in  th e  times 
of the Gentiles. W e could go on citing the 
general teachings given by Jesus, though never 
fully understood by the disciples until afte r the 
resurrection of the L ord : b u t let us review some 
specific lessons given by H im  concerning H im ­
self: the fact th at H e would be taken, th a t H e 
would die but would rise the third day  —  facts 
we find of which the disciples should have been 
well aware. (M ark 9: 30-32; 10: 33-34.)

In M ark 9: 30-32 we read:
“  And they departed thence, and passed 
through Galilee; and he would no t th at any 
m an should know it. F o r he taught his 
disciples, and said unto them , ‘ T he Son 
of m an is delivered into the hands of men, 
and they shall kill him; and after th at he is 
killed, he shall rise the third day. B ut they 
understood no t that saying, and were afraid 
to ask him.’ ”
Again, in M ark 10: 33-34 it is written:
“  Behold, we go up  to Jerusalem ; and the 
Son of m an shall be delivered unto the chief 
priests, and unto the scribes; and they shall 
condemn him  to death, and shall deliver 
him to the Gentiles: A nd they shall m ock
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him , and  shall scourge him , and  shall spit 
upon him , an d  shall kill h im : and the  third 
day he shall rise again.”

One w ould th in k  the  disciples would have 
understood and  w ould have know n what to 
expect. T hey  had  been told plainly by Jesus, 
concerning w hat w ould happen. W hy then would 
they run  an d  forsake  the L o rd ?

I t  appears th a t despite  all the knowledge 
and teaching w hich had  been available to them, 
they were confused, and  like Sim on Peter no t yet 
fully converted n o r persuaded. They were hum an 
and weak, unable  to  understand the work of 
God.

T here  is no  reason to  lose sight of the fact 
that the disciples had  faith. T hey had faith  that 
Christ could give them  pow er; they had faith  that 
Christ w ould rule. T hey  believed in Christ, and 
yet their fa ith  seems to  have been in their opinion 
as to  w hat was going to  happen; their faith 
seems to have been in  their concepts of the way 
things should be; thus the need fo r Christ’s 
return  fo r fo rty  days.

W hat of us who do no t have C hrist at hand 
to tell us the answers to the questions we have 
concerning w hat is in the  fu ture?  How well can 
we be prepared?  H ow  m uch greater is the 
chance th at we will turn, run and forsake the 
Lord, when we becom e confused and do not 
understand w hat is happening, o r why things are 
not following the pattern  we have decided they 
ought to follow ?

A t the arrest of Jesus, the disciples w ere 
confused m ore than disappointed, bu t nonetheless 
they were disappointed. T he arrest of Jesus w as 
a  time of the end. But what of the greater time 
of the end? Will we be confused, will we be 
disappointed, will we lose some of ou r fa ith  
when we find that our opinions, which we have 
professed as steadfast beliefs, have n o t been fu l­
filled in the m anner we have so dogm atically 
or pedantically professed?

Have we placed our faith  in  ourselves, in o u r 
opinions? H ave we placed our faith  in  o u r 
interpretation of Christ’s words, in ou r in te r­
pretations of the future and the past —  or d o  
we place our faith  in Christ and in  G od?

The disciples of Christ had been warned tim e 
and time again of the coming events and o f 
how they should deal with them ; these warnings 
combined with the warnings given by the inspired 
writers of the Bible ought to be an exam ple fo r  
us. One such warning to  which we should give 
consideration is found in Phil. 2: 21: “ F o r all 
seek their own, no t the things which are Jesus 
Christ’s.”

Do I  have the strength to ask  myself: “  In  
whom is my trust —  in Jesus C hrist o r  in  m y­
self? ”  Can I  face the question and answ er in 
both word and action, “  W here is my fa ith?  ”

T he answer m ust be: “ . . . nevertheless, n o tj  
my will, but thine be done.”

J. A. G.

Many may shake their heads over controversial items which may appear; but if they are wise they will 

understand that a religious magazine which never has anything disturbing to say, which does not 
promote argument, or even the faintest irritation, is unlikely to be worth reading.

L. J. A. Bell.
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TOWARDS UNITY WITH INTEGRITY
By George McHaffie

\V  W ITHO UT in teg rity  social life  begins to  disinte- 
W  g ra te  a n d  h u m a n  re la tio n s  tu rn  sou r.

M odern  co m m u n ica tio n s h av e  b ro u g h t th e  w ays 
a n d  though ts o f  p o litic ians u n d e r sc ru tin y  as never 
before . W e h e a r ring ing  c la rio n  calls fo r  ac tio n , 
renew ed effort, new  dynam ics a n d  so o n . W e listen  
to  ro u n d ed  den u n cia tio n s o f  o p p o n en ts . B u t a re  
w e n o t a lso fam ilia r w ith  th e  reso u n d in g  b u t em pty  
policy speech? A re  w e n o t tire d  o f  th e  p re p a re d  
sta tem ents issued a f te r  im p o rta n t conferen ces w hich  
sound  good  b u t tell no th in g , o r  th e  p ress h a n d o u t, 
p e rhaps on  foreign  policy , w h ich  d is to rts  a n d  hides, 
ra th e r th an  reveals, the  tru th ?  See, to o , in  these 
interview s how  neatly  th e  p rac tised  p o litic ian , by  a 
clever screen o f  w ords can  evade th e  real p ro b lem  
a n d  give no  answ ers!

M uch  th e  sam e p ic tu re  can  be  seen  in  th e  
church . T h e  con tro v ersy  a b o u t B ishops in  th e  
ch u rch  in  the  A n g lica n /P resb y te rian  neg o tia tio n s has 
issued in  a  fine c ro p  o f p ress h an d o u ts , p re p a re d  
sta tem ents a n d  evaded  q u estions a ll o f  w hich  have 
been tro u n ced  by one  o r  o th e r lead er o f  th e  tw o 
com m unions.

T his a rtic le  is no t, how ever, w ritten  to  p ro tes t 
a b o u t po liticians o r ch u rch  lead ers  b u t in  th e  belief 
th a t as C h ristade lph ians w e, to o , m u st co n sid er o u r 
position.

In  theo ry , a ll w o u ld  subscribe  to  th e  idea  th a t 
w hat m atters in  the  last analysis is th e  tru th  o f  any  
p a rticu la r topic. T o  find  o u t w h a t th is is w e have  to  
search  a ro u n d  am o n g  v ario u s possibilities. H av in g  
fo und  o u r answ er we o u g h t th en  to  p ro c la im  it w ith  
duly  supporting  evidence. I f  w e reach  a  p o sitio n  in 
w hich  we find it necessary  to  evade questions o r 
m erely  denounce opp o n en ts  we ou g h t to  have  the  
integrity  to  realise th a t we h a d  b e tte r  lo o k  again  
a t  o u r ideas. I f  w e a re  u n ab le  to  m atch  u p  to  th is 
challenge th en  a  big q u estio n  hangs over us. H ow  
long can  tru th  o f  any  usefu l k in d  a n d  th e  w itness 
fo r  C hrist persist w ith o u t in tegrity?

If  any trad itio n a lly  m inded  C h ristade lph ians 
have read  this a rtic le  so fa r , they  m ay  well feel

assu red . A f te r  all, w hile  o th e rs  m a y  h av e  w eak en ed  
(as th ey  see it) b e fo re  th e  b lan d ish m e n ts  o f  sc ience 
a n d  th e  passag e  o f  tim e  th ey  h av e  k e p t (as they  
believe) th e  o rig in a l C h ris tad e lp h ia n  p o s itio n  in  
m in t co n d itio n . In  a n  o c ea n  o f  p ro b lem s a n d  
challenges th e re  is so m eth in g  c o m fo rtin g  in  c ling ing  
to  a  long  estab lish ed  p o sitio n . B u t c an  th is g u a ra n ­
tee  in teg rity , to o ?

A  to ta lly  o b jec tive  v iew  o f  th is  is n o t easy  as 
m an y  m em b ers a re  k in d ly  a n d  w ell m ean in g , y e t 
v ague  a n d  u n su re  o f  issues, b u t th e  fo llo w in g  
assessm ent m ay  n o t seem  fa r  ou t.

(i) A ll to o  m a n y  re a c t ir r ita b ly  to  an y  
ch a llenge .

(ii) T o o  m an y  fa ll to  b e ra tin g  th e ir  b re th re n , 
ca lling  in  q u estio n  th e  h o n esty  a n d  s incerity  
o f  y o u n g  m em b ers p a rticu la rly .

(iii) T h ey  a re , on  th e  w hole , lack in g  in  an sw ers 
to  c u rre n t p ro b lem s, p re fe rrin g  to  e x p o s tu ­
la te  em o tio n ally  a b o u t th e  “  e rro rs  ”  o f  
o thers .

(iv) T h ey  a re  u su a lly  unw illing  even  to  t ry  to  
give a  ca re fu l d esc rip tio n  o f a n o th e r ’s view s 
o r to  give c red it fo r  seeing g en u in e  diffi­
cu lties. E v ery th in g  h as to  be  m et in  a 
c o n tex t o f  a  “  la tte r  d a y  a p o sta sy ,” w ith  
them selves, by im p lica tio n , a s  th e  angels 
o f  light.

T h e  fo u r  p o in ts  ab o v e  do n o t a d d  up  to  in teg rity  
o f  C h ris tian  w itness. T h e  irr ita b ility  is n o rm ally  
assoc ia ted  w ith  feeling  u n su re  o f  onese lf o r  o f  
being  a f ra id  th a t th e re  m ay  b e  a  c rac k  in  o n e ’s 
a rm o u r. R efusa l to  h e a r  th e  o th e r  side  o f  a  case 
ten d s to  confirm  th is  d iagnosis. M a jo rities  w hich  
feel them selves num erica lly  s tro n g  o ften  th in k  th a t  
they  c an  destroy  criticism  by  rid icu ling  th e  critics . 
Such m ajo rities lo o k  very  sm all to  succeed ing  
genera tions.

T h e  strongly  co nserva tive  b re th re n  a re  a lso  
p rone  to  exaggerate  th e  triv ia l a n d  by-pass the  
im p o rtan t. T h o u g h  the  response  to  o u r  p reach ing  
h as been declining, little  tim e  is devo ted  to  seriously
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search ing  o u t w h y . B u t g re a t energy  can  be c h a n ­
nelled  w ith o u t d ifficu lty  in to  em p h asis o f, say , the  
lite ra lity  o f  a  se rp en t.

A ll th is  is th e  o u tco m e  o f  a  re la te d  fa u lt  —  
lack o f  tru s t. I t  seem s th a t  i t  is believed  by a  g o o d  
n u m b er th a t  a  sm all c h in k  in  th e  a rm o u r  in ev itab ly  
leads to  th e  d e fe a t o f  th e  w h o le  w a rrio r . So we 
are  ad v ised  th a t  i f  w e  g ive  u p , say , th e  lite ra lity  o f  
the  se rp en t w e a re  su re , b e fo re  long , to  give u p  
believing in  th e  B ib le , C h ris tia n ity  a n d  G o d . B ut 
th is does n o t seem  to  show  m u ch  tru s t in  th e  case 
fo r th e  B ible, C h ris tia n ity  a n d  G o d .

T h e re  a re  y e t o th e r  n iggling  qu estio n s . Is it  
possib le  th a t  th is  p o s itio n  is d u e  to  laziness a n d  
to  th e  re lu c ta n c e  to  fo llo w  o th e r  th a n  well b eaten  
track s?  H a v in g  th u s  beco m e u n p re p a re d  how  
m uch p rid e  is in h ib itin g  a n  ad m iss io n  o f lack  of 
know ledge o r  ex p erien ce?  In  th is  c o n d itio n  one  
is n o t fa r  re m o v e d  fro m  n o t w an tin g  to  know  the  
tru th  on  a n y  p o in t a t  a ll. Issues th en  becom e m ere ly  
paw ns in  th e  g am e  o f  “  find  th e  m o st fa ith fu l an d  
ro o t o u t th e  re s t .”  I f  w e tru ly  w a n t to  d iscuss an  
issue w e w ill ou rse lv es ad v an c e  a  positive  aspect 
fo r  c o n sid e ra tio n . B u t if  w e m ere ly  ask  questions 
d em an d in g  specified  an sw ers o r  assu ran ces w e do  
n o t ask  w ith  h o n e s t in te n t. W e a re  n o t seekers o f  
a  g o o d  a n sw e r th o u g h  w e m ay  p resen t ourselves as 
such. O u r p u rp o se  is in c rim in a tio n  a n d  p ro secu tion . 
H o w ev er “  R e m n a n ts  ”  a n d  “ H o u seh o ld s  ”  m ay  
o therw ise  in te rp re t,  th e  sh ip  o f  th e  fo rm er B erean 
F e llo w sh ip  o f  1924 v in tag e  w as b ro k en  in to  its m any  
frag m en ts  o n  th is h id d en  a n d  d ish o n o u rab le  rock .

C a n  th e  re a l C h ris tia n  w itness be d e fended  by 
u n ch ris tlik e  m eth o d s?

T h e  p u ll o f  th e  m a jo rity  h as a lw ays been a 
s tro n g  m ag n e t fo r  so m e  peop le . Im p ro v em en ts  in  
a  m a jo rity  o u tlo o k , how ev er, tak e  p lace  slow ly. I f  
the  vo ice  o f  th e  p ro p h e t is un h eed ed  it  is tru e  a lso  
th a t the  call o f  o ld  p a th s  is large ly  w ith o u t effect. 
T h is  can  g ive rise  to  a n  u n h a p p y  situ a tio n . L ead ing  
b re th ren  m ay , by  v ir tu e  o f  th e  p ressu re  to  p ro d u ce  
addresses a n d  to  w rite , fro m  tim e to  tim e stum ble  
across sm all o r  p e rh ap s  la rg e r p o in ts  w hich  p u t 
them  o u t o f  re la tio n  to  w h a t th e  slow er, u n th ink ing  
m ajo rity  m ay  believe. A f te r  m u ch  h e a rt searching, 
check ing  o n  p o in ts  a n d  consc ien tious sifting  o f 
evidence th e  d ev ious view  m ay  by fo u n d  to  be 
beyond  d isp u te . W h a t th en  is to  be done?

In  o n e  fo rm  o r  a n o th e r  th is u sua lly  resu lts  in  
a  sp lit be tw een  p riv a te  conv ic tion  a n d  public  
u tte ran ce . Several justifica tions m ay  be g iven fo r 
this, som e o v e rt a n d  som e covert.

(i) I t  m ay  be  sa id  th a t a s m ajo rities a re  slow 
to  reac t, cau tio n  is needed in  in troducing

new  th o u g h t a s o therw ise  th e  sim p le  fa ith  
o f  som e m igh t be upset.

(ii) T h e  best a p p ro ac h  is to  e x p o u n d  o n e 's  p o in t 
o f  view  to  p icked  co m p an y  in  p r iv a te  a n d  
so p re p a re  th e  g ro u n d  fo r  fu tu re  ch an g es.

(iii) T o o  ra p id  a  d isc losure  o f  th e  necessity  o f  
chan g e  p ro vokes a n  em o tio n al re ac tio n  
w hich  is som etim es divisive in  in te n t.

(iv) T h e  fran k  p o sitio n  m ay , how ever, be  th a t  
one  does n o t wish o n e ’s social co n n ec tio n s, 
p o p u larity , speak ing  ap p o in tm en ts  o r  
possib ly  even fe llow ship  to  be upse t.

Som e o f  th e  ab o v e  justifications c o u ld  be  m a r ­
ginally  accep ted  w ith in  th e  co n tex t o f  in teg rity . I t  
is tru e  th a t th e  fa ith  o f  som e m ay  be u p se t by  th e  
rem oval o f  w h a t to  o th ers  m ay  a p p ea r  irre lev a n t 
p rops.

I t m ay  be suspected , how ever, th a t reaso n s (iii) 
a n d  (iv) abo v e  fo rm  a d isp ro p o rtio n a te  justifica tion  
fo r the  d ip lom acy  in  o u r p resen t day  ecclesial life . 
Som e b re th ren  even ach ieve a  m easu re  o f  eq u ili­
b rium  by speaking u p  lo u d ly  in  su p p o rt o f, o r  
ag ainst, som e o th e r cause  in  a  w ay  w hich  th ey  
believe th e  co m m u n ity  w o u ld  as a  w ho le  a p p ro v e , 
a n d  so th e ir devious th ink ing  m ay  n o t com e to  ligh t 
o r  m ay  be ignored .

In  o th e r fields o f  study  —  scientific, techn ica l, 
lite rary  an d  h isto rical —  the  d an g er o f  in ad e q u a te  
theories a n d  ideas is kep t a t  b ay  by  th e  se lf, a n d  
m u tu a l, criticism  w hich  is cu sto m ary . A n y  p u b lish ed  
th eo ry  is im m ediately  sub jected  to  in fo rm e d  a n d  
de ta iled  criticism  so th a t th e  on ly  e lem en ts w h ich  
can  hope  fo r  a  degree o f  p e rm an en cy  a re  th o se  
w hich  can  w ith stan d  th is rig o ro u s scru tiny .

In  ecclesial life , how ever, these  sa feg u a rd s  a re  
n o t g iven o p p o rtu n ity  to  opera te .

Indeed , m an y  b re th ren  an d  sisters a p p e a r  to  live 
o u t th e ir  fa ith  in  such a  sta te  o f  d o g m atism  th a t  th ey  
a p p ea r to  im agine th a t everyone is like them selves. 
So scientists a re  c red ited  w ith  the  a b ility  to  fo is t 
an y  u n fo u n d ed  th eo ry  on  to  th e  p u b lic , a n d  h ig h er 
critics a re  th o u g h t to  have  som e un ified  a n d  c o n ­
certed  teach ing  w h ereby  they  irresp o n sib ly  do g ­
m atise  w h atever su its th e ir fancy . T h is  im pression  
p ro b ab ly  th ro w s m ore  ligh t o n  th e  in n er a tt i tu d e  o f  
th e  conserva tive  th an  th e  real m o tiv a tio n  o f  sc ien tist 
a n d  critics. T h e  m ost serious fa u lt  in  th e  s itu a tio n  
does no t, how ever, arise  fro m  th e  dogm atism  o f  
th e  conservatives.

W hen  a n y  b ro th e r  has difficulties a b o u t 
co m m only  accep ted  p o in ts o f view , th e  first in c lin a ­
tio n  is to  cease to  offer lec tu re  sub jects o n  these  
poin ts. A t the  sam e tim e th e re  is an  av o id an ce  o f  
becom ing involved  in  any  p u b lic  discussion  o n  th e  
issue.

25

___________________ . ________________________



A s a  re su lt o f  th is p rocess it m ay  be no ticed  
th a t  th e re  is, fo r  exam ple , w id esp read  av o id an ce  o f 
th e  d e ta iled  p ro p h e tica l co u n t-d o w n  lec tu res w ith  ail 
th e  la te st excitem en t fro m  w h a tev er the  p o p u la r  
p ress h a s chosen  as its la test, a n d  ep hem era l, sensa­
tio n . In s te ad  we m ay  have  som ew hat vague  p ersonal 
ap p ea ls , em phasis o n  th e  C ross o r  C h ris tian  living. 
T h e  ra tio n a lisa tio n  th a t th is is m ere ly  red ressing  the  
lack  o f  th is type  o f  ad d ress in  the  p as t is no d o u b t 
p a rtly , b u t on ly  p a rtly , tru e .

T h is  s itu a tio n  is a lso a  g re a t g en era to r o f  the  
eq u iv a len t in  ecclesial circles o f  the  press h an d o u t 
a n d  th e  p re p a re d  s ta tem en t. In stead  o f a  reaso n ab le  
a n d  th o ro u g h  discussion o f a n  issue w e m ay  be 
p resen ted  w ith  a  w o rd y  b u t evasive s ta tem en t in an  
ap p ea l fo r  p a tience  a n d  un ity . A lth o u g h  m ost realise  
w h a t is hap p en in g  o r can  find  o u t if  they  a re  so 
m inded , few  w an t a n y  fuss an d  accep t it th a t w ay. 
G en era lly  it is the  conserva tive  b re th ren  w ho  a re  
m ost p u t o u t by  d ip lom atic  s ta tem en ts b u t it  is 
th e ir ow n a tt i tu d e  w hich  forces m o re  m o d era te  
b re th ren  to  a d o p t th is p roced u re .

T h e  m ain  effect o f  this v irtu a l w ith d raw al o f 
m an y  lead ing  b re th re n  fro m  th e  field o f  discussion 
is to  c rea te  a  vacuum . T h e  m ajo rity  o f  listeners 
m ay  still w ish to  have the  co m fo rt o f  hearing  the  
o ld  ideas. T h is gives a w ide open  field fo r  
b re th ren  w ho have n o t given a d eq u a te  th o u g h t 
to  m an y  issues to  com e fo rw a rd  a n d  fill th e  
b reach . T h e  p resen ta tio n  o f the  o ld er ideas do, 
o f  co urse , suffer in the  p rocess an d  b re th ren  find 
them selves encouraged  a n d  ap p lau d ed  fo r shallow , 
dogm atic , c liche-ridden  an d , o ften , co n fu sed  
addresses. Since criticism  o f even the  w ildest 
inadequacies o f  th e  conservative  o u tlo o k  is liab le 
to  involve th e  critic  in  a  s ta tem en t o f his ow n 
position , few  w ho a re  com p eten t to  do so a ttem p t it.

T h e  effect o f  th is is to  c rea te  un reso lved  ten ­
sions w ith in  th e  com m unity . T his saps sp iritual 
v ita lity . T h e  general ap a th y  no ticed  th ro u g h o u t 
ecclesial life  ap p ears  to  be largely  the  resu lt o f loss 
o f  conv ic tion . I t  is useless in these c ircum stances 
m erely  to  ra il a t  th e  ap a th e tic  o r  ex hort them  to 
d o ub le  back  o n  th e  very  ro a d  w hich has led  to  their 
c u rren t position . A t th e  sam e tim e the  situation  
is p roductive  o f  b itte r disputes. A ny sm all issue 
is likely  to  fo rm  a  focal p o in t fo r  a  ga thering  o f ill 
feeling a n d  an g ry  co n ten tio n .

A t th is p o in t som e m ay  be  inclined  to  ask 
w hether it a ll m a tte rs  very  m uch. A fte r all, com e 
w h a t m ay , the  ecclesias som ehow  o r o th er seem to 
get by, period ic  upse ts b low  over, an d , except on  the  
p a rt o f a  few  aw k w ard  people, a re  soon fo rgo tten . 
W hen, how ever, w e th ink  o f the  m agnitude o f the 
responsib ility  la id  on  us by w itness fo r  C hrist, we

m ust surely  lo o k  fo r  so m eth in g  fa r  b e tte r .  W h a t 
th en  a re  the  life -sapp ing  fe a tu re s  o f  th e  s itu a tio n ?

(i) I f  som eone  h as u n re so lv ed  co nflic ts in  his 
m in d  he  becom es u n d e c id ed , p ro b a b ly  
physically  tired , a n d  m ay  h av e  n o  d rive  
le ft in  life. M u ch  th e  sam e  a p p lie s  to  a  
co m m u n ity . A  c o n s ta n t s ta te  o f  ten s io n  
ru n n in g  below  th e  su rfa ce  re su lts  in  loss 
o f  v ision  a n d  fa ilu re  o f  m ission .

(ii) T h e  re la tiv e  silence o f  c o m p e te n t b re th re n  
leaves th e  w ay  o p en  fo r  c o n se rv a tiv e s  to  
speak th e ir  m inds free ly , a n d  fo r  b re th re n  
w ho can  give o u t w h a t th ey  k n o w  b u t w ho  
seldom , by  m ean s o f  deep  read in g , tak e  in  
an y  m o re , to  p lay  th e  lead in g  ro les . I t  m ay  
in  m an y  q u a rte rs  give th e  im p ress io n  o f  a  
sm all m inded , p re ju d iced , d o g m atic  a n d  ill- 
in fo rm e d  g ro u p . I t  m ay  lead  to  th e  d is­
co u rag em en t a n d  loss o f  c o m p e ten t b u t 
sensitive peop le . T h e  p ic tu re  c re a te d  leads, 
a lso , to  th e  loss o f  p o ten tia l c o n v erts  am o n g  
young  peop le  o f  in d ep en d en t ju d g m e n t w ho  
will qu ick ly  lose confidence  in  th e  in teg rity  
o f  th e  co m m u n ity .

(iii) By giving w ay  to  p re ssu re  m o d e ra te  
b re th ren  a re  m ere ly  a llo w in g  a  m in o rity , 
th e  least fitted  to  do  so, to  decide  every  
issue. In  th is w ay  o u tm o d e d  id eas, w hich  
m o d era tes  kn o w  in  th e ir  h e a r ts  h av e  no  
fu tu re , a re  k ep t a live.

(iv) T h is leads to  a  su ppression  o f  g en u in e  s tu d y  
am o n g  us. T h is  w o rk s on  th e  sim ple  p r in ­
c ip le o f a d u la tio n  fo r  c o n fo rm ity  b u t sh a rp  
criticism , even abu se , fo r  an y  view  ex­
pressed  w hich  is o u t o f  keep ing  w ith  e s tab ­
lished trad itio n s . T h is  h as a  d ec id ed  effect 
on  o u r p reach ing . I f  o n e  is u sed  to  in te rn a l 
affairs being co n d u c ted  o n  p re ju d iced  lines, 
th en  th o se  cham p io n s w h o  w ill be  a b le  to  
proc la im  the  fa ith  w here  in teg rity  o r  a rg u ­
m en t is p a ra m o u n t a re  n o t en co u ra g ed  to  
develop. F o r  th e  sam e reaso n  it  c an  be 
sa id  th a t th e  n u m b er o f  b re th re n  a n d  sisters 
w ho a re  sy m p athe tically  aw are  o f  th e  p ro b ­
lem s o f  those  to  w hom  w e try  to  p reach  
to d ay  is very  sm all. W ith  lack  o f co n v ic ­
tion  a n d /o r  lack  o f  k now ledge  w e need  
look no  fu r th e r  fo r  th e  fa ilu re  o f  o u r  special 
efforts. E x h o rta tio n s  a re  a lso  affec ted . H o w  
o ften  do  we listen  to  n e a t v e rb a l figures 
being ex p o u n d ed  w hich  b e a r  little  o r  no  
re la tion  to  rea l life?  H o w  o fte n  do  w e 
have w oolly  fra te rn a l g a th e rin g  th em es a n d  
addresses w hich  convey  no  u rg e  to  ac tio n  
except in th e  m o st genera l te rm s o r  else a re
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a im e d  a t th e  su p p re ss io n  o f  an y  new  
th o u g h t?  H o w  m a n y  B ib le  classes do 
n o t p e rm it d iscu ssio n  fo r  fe a r  o f  w h a t m igh t 
d ev elo p , o r  w h e re  o n ly  p la titu d e s  a re  ex­
p re ssed ?

(v) S o m e  seem  to  p u rsu e  w h a t a m o u n ts  to  
a  sc o rch e d  e a r th  po licy . W hile  w e can  
a d m ire  th e ir  s tu b b o rn n e ss  o f  p u rp o se  they  
a p p e a r  d e te rm in e d  th a t  if  th ey  c an n o t have 
it  th e ir  w ay , n o b o d y  else w ill have  it  theirs 
e ith e r. T h is  s i tu a tio n  m u s t be  reversed  soon  
o r  th e re  w ill b e  a  ra p id  w eaken ing  o f the  
s tre n g th  o f  th e  c o m m u n ity . T h e  p resen t 
age  s tru c tu re  o f  m a n y  m eetings is such th a t 
u n less a  fre sh  a p p ro a c h  to  th e  challenges o f 
o u r  tim e  em erges so o n , th e  co m m u n ity  m ay  
b e  n u m erica lly  to o  w eak  to  su p p o rt a 
v ig o ro u s  reco v e ry .

I t  m u st be reco g n ised  o f  co u rse  th a t  p rob lem s 
differ in  k in d  a n d  in  in ten sity  in  v a rio u s p a rts  o f 
B rita in  a n d  th ro u g h o u t th e  w o rld . T h e  p rincip les 
o u tlin ed  in  th is a r tic le  h av e  a lso  a  genera l ap p lication  
bey o n d  th e  C h ris ta d e lp h ia n  w o rld . T h e  sam e te n ­
sions h av e  b een  ex p erien ced  by  m o st o th e r co m ­
m unities . T h e  e stab lish ed  ch u rch es a re  a t  p resen t 
going th ro u g h  a  s tage  o f  re -ap p ra isa l w hich  m ay  
well le a d  to  a  ren ew al w ith in  th e  co n tex t o f  th e ir 
ow n basic  m essage.

I f  a  ren ew al w ith  a ll its  in sp irin g  possibilities 
is to  be  e ffected  in  C h ris tad e lp h ia , recogn ition  o f 
ce rta in  lead in g  p o in ts  becom es necessary .

(i) A  tru e  d iagnosis is essen tia l. T h e  superficial 
d iag n o sis  is th a t  th e  in tro d u c tio n  o f “ new 
ideas ” is th e  cause  o f  th e  tro u b le . T h e  
real so u rce  o f tro u b le  lies in  th e  inab ility  
o f  th e  co m m u n ity  as a  w ho le  to  m eet new 
challen g es o r  a b so rb  new  know ledge w ith ­
o u t g e n era tin g  a ll th e  fric tions, tensions 
a n d  loss o f  in teg rity  described  in  th is a rticle .

(ii) T h e  s itu a tio n  c an n o t be h e lped  by draw ing 
th e  c u rta in s  a n d  ho p in g  no  one  will see the 
obv io u s. M erely  tak in g  ac tio n  to  suppress 
w h a tev e r th e  c u rre n t issue is, o r  p re tend ing  
it is n o t th e re , w ill accom plish  no th ing . T o  
im ag ine, fo r  exam ple, th a t by getting rid  
o f  Endeavour a n d  a ll w ho  sim ilarly  ra ise  
p o in ts  fo r  discussion , will bring  tro u b les to  
a n  end  is to  m isjudge th e  s ituation . A  new

g en era tio n  w o u ld  sim ply  stu m b le  acro ss  all 
th e  un reso lv ed  q u estions an d , un less th e  
p ro te s t began  ag a in , in teg rity  w o u ld  be  a  
final loss. I t  is all th e  m o re  essential, th e re ­
fo re , th a t sober a n d  m a tu re  th in k in g  sh o u ld  
p revail now .

(iii) T h ere  w ill, o f  course , a lw ays be a  sm all 
n u m b er o f  ind iv iduals w ho seize h o ld  o f 
som e o u t-o f-the-w ay  po in ts , exalt th em  to  
p rim e im p o rtan ce  a n d  go ro u n d  w ith  a  p e r ­
p e tu a l feeling  o f g rievance because no  o n e  
will share  th e ir  en thusiasm  o r p e rh ap s  even 
co n sid er th e ir p e t them e. T h is  s itu a tio n  
m u st be care fu lly  d istingu ished  fro m  th e  
la rg e r issue o f th e  fa ilu re  o f  a  co m m u n ity  
to  m eet real challenges.

(iv) T h e  ideal o f  a  sta tic  co m m u n ity  w h ich  h as 
finally  fixed all the  answ ers sh o u ld  be  reco g ­
nised fo r the  un rea lisab le  goal th a t it  neces­
sarily  is. K now ledge  grow s, cu stom s ch ange  
a n d  new challenges com e. F a ilu re  to  tak e  
an  honest a cco u n t o f th is p ro d u ces re p ea t 
p e rfo rm an ces o f  th e  sam e k in d  as w as seen 
w ith  G a lileo  a n d  th e  M edieval C a th o lic  
C hurch .

(v) T h ro u g h  the  g rea te r  p a r t  o f  C h ris tian  
h isto ry  a  rad ica l b ap tis t m o v em en t h a s 
m an ag ed  to  m ain ta in  its v ig o u r even in  
tran s itio n a l periods. T h is sam e  g ra n d  
trad itio n  o f  w hich  w e a re  p a r t  c an  be  ju st 
as p o ten t to d ay  as ever. T h e re  is every  
reason  to  believe th a t  p eo p le  w o u ld  re sp o n d  
to  it. In d e ed  m u ch  th a t  finds expression  
in  co n tem p o ra ry  C h ris tian  w ritings p o in ts  
in  th is d irec tion . N o  v ig o u r can , h ow ever, 
com e to  an y  m o vem en t w h ich  spends its 
tim e decry ing  w h a t it  does n o t u n d e rs tan d  
o r  is m o re  co n ce rn ed  w ith  w h a t it c o n ­
ceives to  be its im age th a n  w ith  tru th .

(vi) T h e  first step to  rem edy  th e  p re sen t diffi­
culties is a  sim ple on e . I t  is to  reasse rt 
b ro therliness in  ecclesial d iscussion  a n d  to  
cu ltivate  a  m o ra l to n e  in  th e  c o m m u n ity  
w hich  w o u ld  enab le  a ll to  see th a t  o th e rs  
besides them selves h av e  a  sincere  p o in t o f  
view  a n d  co u ld  possib ly  be  rig h t. In  sh o rt 
it is a n  exercise in  real C h ris tian  love  w hich  
is sorely  needed  a n d  w ith o u t w hich  no  m an  
m ay  be  called  H is  disciple.
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FEMININITY, ANCIENT AND MODERN
By R u th  M cH affie

INFLUENCES FOR GOOD AND BAD wide house,”  and th at “  a  p rudent wife (one w ho

Tu n riT T ^ u A iT T  lL ,  . . . „ acts wisely) is from  the L o rd .”H R O U G H O U T  the ages femmme influence

has played a  large part in hum an affairs. ___  _____
T h at influence has sometimes been good and JEWISH ATTITUDES
sometimes bad. I t  has sometimes been in  the O ld T estam ent we find two opinions 
welcomed and sometimes resented. But come on the character of women, o r perhaps we should 
w hat m ight it  has persisted. In  our day, women say that two kinds of wom en are  depicted. In  
a re  no t confined to  the house and the nursery Ecclesiastes “ the p re ac h e r”  w ith characteristic  
as once they were, but, with our universities and pessimism says that he can find only one m an  
m ost professions open to women, their influence among a  thousand who is upright, b u t he cannot 
in the world is, perhaps, greater than ever before, find eVen one woman, though late r we find him  

In  our community women have seldom exhorting his reader to  “ live joyfully w ith the 
played an  openly influential part. They have not wtfe whom thou lovest . . ”  as though, a fte r all, 
been prevented from  adding their contribution there m ust be a t least one w om an here and  there 
to  the thinking of the community but, in m any wh0 could bring joy to her husband. A gain, in 
ecclesias, they have received little encouragement Proverbs, the young m an is w arned of the evils 
to do  so. T hough their alleged universal an(j guile of the “  strange w om an,”  bu t, finally, 
susceptibility to beguilement has generally dis- a  lengthy description is given of the virtuous 
qualified them  from  any public utterance they woman, whose price is fa r above rubies. A nd  
have been encouraged, with peculiar incon- then we have those characters who are well know n 
sistency, to preach from  door to door, and have to us fo r their evil ways such as Jezebel, 
been urged on all sides to influence the young in Athaliah, Gom er, together with those know n to 
Sunday School and Y outh Circle. us for their virtues —  N aom i, R uth , H annah ,

T heir various ways of “  guiding the house ”  H uldah and others, 
have been a  m eans of influence upon the During the time between the T estam ents 
community. We all know that there are m any women joined in  the resistance against the 
husbands who would be better brethren if they Greek influences which threatened to extinguish 

had better wives, and that there are m any the Jewish faith. W hen A ntiochus E piphanes 
husbands who would not be so effectual in the in 167 b.c. put into action his fierce persecution 
work of God if it had not been for the influence of the Jews, we find women who, against his 
a t home. We all know th at m any of the decisions edict, had circumcised their children, being 
m ade overtly by the  brethren have previously m urdered with their babes hanging about then- 
been influenced by discussions with their wives, necks (I Macc. 1: 60-61). W ith  a  shudder we 
W e would like to think that the influence was wonder if our 20th century fa ith  would be so 
good, bu t this has no t always been so. Never strong. This resistance m ovem ent of which 
has it been m ore true than  it is today that “  it these women were p a rt was led by the  Hasidim  
is better to dwell in a  corner of the housetop, (the pious ones) from  whom  it is believed the 
than with a brawling (contentious) woman in a Pharisees descended.
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When we turn to New Testament times 
about two hundred years later we find the Jewish 
woman having a low standing in the official 
sense, though her value in the home was given 
due regard. While men went to the Synagogue 
to learn a woman only went to hear. She was 
not allowed to teach children of any age in a 
school. Professor William Barclay quotes from 
a Rabbi, “ Everyone that talketh much with 
a woman causes evil to himself, and desists from 
the works of the Law, and his end is that he 
inherits Gehenna.” It was improper for a Rabbi 
to speak even to his wife, daughter or sister in 
the street and there were some “ pious ones ” 
known as “ The bruised and bleeding Pharisees ” 
who would shut their eyes should they pass a 
woman, and, as a consequence, they bruised or 
cut themselves by walking into a wall. We hope 
the women of those days had a sense of humour, 
even if those who passed them by had not.

JESUS AND THE LAW OF LOVE
It was into such a milieu that Christianity 

was bom, and we find evidence in the New Testa­
ment of the circumstances we have described. 
In John’s gospel the writer tells us how Jesus 
spoke to a woman at the well of Sychar. When 
the disciples found Jesus doing this they were 
“ in a state of amazement that He was talking 
to a woman ” — and a Samaritan at that! A 
Rabbi might lose his reputation for such an act, 
but the holiest Man of all sat beside her, sinner 
though she was.

It was Jesus who gave the pattern of holy 
relationships in family life. Under the Law a 
man could divorce his wife and marry another 
merely because it was his whim to do so. But 
he was not to commit adultery. In the Sermon 
on the Mount, Jesus showed that the putting 
away of a wife for any frivolous reason and the 
marrying of another was wrong. In fact, it was 
adultery. The followers of Jesus are no longer 
under the old Law, but their lives are governed 
by a higher and more demanding Law — the 
Law of love. The old Law went part of the 
way: the Law of love goes to the end of the 
road.

The disciples, so schooled in the old way 
of thought, found this teaching difficult to under­
stand and even more difficult to accept. They 
suffered from the hardness of heart to which 
Jesus referred — the hardness of heart which 
had caused Moses to allow a divorcement such 
as God had never intended should be practised 
(Matt. 19: 8). And in answer to this Law of 
love which Jesus laid before them, all the 
disciples could think to say was, “ If that is the 
position with husband and wife, it is better to 
refrain from marriage.” It is not surprising that 
in the incident which is recorded as immediately 
following, the disciples, still in their blindness, 
thought it their duty to rebuke those, presumably 
mothers, who brought young children to Jesus 
that He might bless them.

THE LIVING WORD
A feature of the inspired writing of Scripture 

which makes the Word so real and living to us 
is that throughout the work of each writer we 
find the stamp of his individual characteristics 
and circumstances. So, in the writings of Amos 
and Hosea we find a contrast, though both are 
moved to cry against the same evils in the same 
city. Amos reflects the austerity of his early 
desert upbringing and in his writing there rings 
the coldness of one who stands detached from 
the city, hurling upon it his denouncements of 
its wickedness. But in Hosea we find a warmth 
of love, the anguish of a man who himself 
belongs to the city and who is pained at the evil 
he finds there, who bears the sorrow of a husband 
who still loves his faithless wife.

In the New Testament, also, we find this 
same reflection of character and circumstance. 
In keeping with current opinion it was the custom 
for a Jewish man to pray in the morning thank­
ing God that he had not been made “ a Gentile, 
a slave or a woman.” It is not surprising, there­
fore, that of the synoptic writers, Matthew, Mark 
and Luke, it is Luke the Gentile who wrote his 
gospel with more Gentile and less Jewish 
emphasis than is found in Matthew and Mark. 
It is Luke, also, coming as he probably did from 
Macedonia where women had more emancipation
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than  elsew here, w ho gives the g reatest p rom inence  
to  the activities of the w om en w ho w ere asso ­
ciated  w ith the life of Jesus. H e, alone, tells 
us of how  the com ing of o u r L o rd  seem ed to 
E lisabeth  and  M ary  H is m other, an d  to  A nna , 
the prophetess.

IN THE EARLY CHURCH

W hen we tu rn  to  the epistles we find the 
apostle  Paul seem ing to  view w om en and  
m arriage in two different lights. H e  sees w om en, 
on the one hand , from  the Jew ish  angle in 
keeping w ith his early  train ing . H e says of h im ­
self, “  T o  Jew s I becam e like a  Jew , to  win Jew s.”  
O n the o ther hand he sees w om en in the light 
of the gospel of Jesus C hrist. H e  sees m arriage  
on the  one hand  as a  concession  to  hu m an  w eak­
ness and as a  p reven tative  of sexual licence bu t 
as a d raw back  to  sp iritua l progress, and , on  the 
o ther hand, as being on so high a  level as to  be 
com pared w ith the re la tionsh ip  betw een C hrist 
and the church.

T he follow ers of the  apostle  Paul, th ro u g h ­
out all tim e, have tended  to  lean tow ard  e ither 
one o r the o th er of these aspects, and  w hich 
aspect they have p referred  has o ften  been co loured  
by their own experience of m arried  life and  of 
their own wives. T hose  w ho are  very m uch 
dom inated  by their wives, o r  w ho find them  
spiritually irresponsib le, a re  often  those who 
prefer to  th ink  of w om en as undesirab le  influ­
ences. O r, som etim es, they feel th is way because 
they are a little dism ayed lest any fem inine ability 
o r spirituality  should  seem  superio r to  their own.

T he wom en am ong w hom  the apostle  Paul 
m oved and w orked w ere not dissim ilar in 
character to  the  wom en of today. T h ere  were 
those w ho had “  cast off their first fa ith ,”  who 
“  learn to be idle, and worse than  idle, gossips 
and busybodies, speaking of things better left 
u n sp o k e n ”  (1 T im . 5: 13 N .E .B .). B ut we also 
find those who laboured  in the L ord  —  Phebe, 
Priscilla, T ryphena , T ryphosa , M ary  and m any 
others. T here  were then, as now, those who 
added to  the sp iritual tone of the church  in deed 
and thought, and  those who de tracted  from  it.

THE APOSTLE PAUL AND M A RRIAG E

In  I  C or. 7: 9 the  ap o stle  P au l w rites to  the 
u n m arried  an d  w idow s co n cern in g  m arriag e , “  If 
they  c an n o t co n ta in , let them  m arry : fo r  it is 
b e tte r  to  m arry  th an  to  b u rn .”  T o d ay  no  
C h ris tian  m arriag e  cou ld  ever be  c o n tem p la ted  
fo r th a t reason . W e a re  revo lted  a t th e  very 
though t. T h e  ap o stle  w rites a lso  th a t  “  T h e  
u n m arried  w om an c a re th  fo r  the  th ings o f th e  
L o rd , th a t she m ay  be holy  b o th  in  bod y  and  
sp irit: b u t she  th a t is m arried  c a re th  fo r  the 
th ings of the w orld, how  she m ay  p lease  h e r 
h u sb an d .”  T hese  w ords, we find, a re  n o t tru e  
to  every experience. A  m arried  w om an m ay  o r  
m ay  n o t care  less fo r  the  th ings of the  sp irit 
th an  a  single w om an, and , in the  tru ly  C hris tian  
m arriage, she cou ld  n o t p lease  h e r hu sb an d  
unless she cared  m ore  fo r  sp iritu a l th ings th an  
fo r m ateria l. In  m any  m arriag es sp iritu a lity  
b loom s vigorously and  b o th  h u sb an d  and  wife 
streng then  and  upho ld  one a n o th e r in their union 
together.

W hen, how ever, we tu rn  to  P a u l’s le tte r to  
the E ph esian s we find him  giving a  d ifferent 
p ictu re  an d  a  d ifferent view of m arriag e  fro m  
th at w hich he gives in his le tte r to  C o rin th . N o  
m ore beau tifu l likeness cou ld  be given to  the 
re la tionsh ip  betw een husband  an d  wife than  that 
which Pau l gives here  —  the likeness to  C h ris t’s 
re la tionsh ip  w ith  the  church . A s the “  fo llow ers 
of G od ”  the b re th ren  and  sisters a re  ex h o rted  
to  subm it them selves to  one a n o th e r and  to  
C hrist, and  in the sam e way wives a re  to  subm it 
them selves to  their husbands. H u sb an d s are  to  
love their wives as C hrist a lso loved the ch urch  
and  gave H im self up  fo r it. T h e  w ord  w hich 
Paul uses here fo r love does no t refer to  the  
sexual re la tionsh ip  bu t it is the love w hich 
sanctifies that re la tionsh ip . T his quality  w hich 
husbands a re  to  show  is the C hristian  love w hich 
alone can  stir in their wives the reverence o r 
respect which the apostle  stresses. It is the love 
which canno t fail to have th a t effect upon  one 
who longs to  find in her husband  the reflection 
and ch aracte r of Jesus C hrist. I t is the love 
which is patient, kind, unenvious, never boastfu l, 
no r conceited, n o r rude, never selfish no r qu ick
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to take  offence. I t  is th e  love w hich has no lim it 
to its fa ith , its h o p e  an d  its en d u ran ce  (I C or. 
13: 4-7). I t  is the  love w hich w orld ly  m arriages 
lack.

W hen there  is a un ion  such as this, where 
h u sband  a n d  wife a re  n o t only “  one flesh ”  but 
also o ne  sp irit it w ill n o t be difficult fo r  the 
ch ild ren  of th a t  m arriag e  to  do  as the apostle  
asks o f them , “  C h ild ren , obey y o u r p a ren ts in 
the L o rd : fo r  th is is right. H o n o u r thy  fa th e r 
and  m o th e r.”

THE INTERPRETATION OF NEW 
TESTAMENT TEACHING

T h e  passage  q u o ted  a t the  end of the last 
p a rag rap h , to g e th e r w ith  a  sim ilar passage found 
in the ep is tle  to  the  C olossians, lay dow n rules, 
as it w ere, fo r  the  ru n n in g  of a hom e. B ut the 
ru les a re  ru les  o f love and  only while they 
rem ain  so can  they  bring  in to  being a  really  
C hrist-like  hom e.

T h e  ap o stle  goes on to  ex h o rt the household  
slaves to  sh a re  in  th is a tm o sp h ere  o f peace and 
love. Since to d ay  we have no slaves (and the 
w ord used m eans slave and  no t servant) his 
w ords a re  h a rd ly  re levan t to  o u r age. B ut they  
are  of significant value  in th a t they show us that 
Pau l d id  n o t try  to  overth row  existing social 
custom s in one g reat sweep. N either had  Jesus 
a ttem p ted  to  do  this. T h e  influence w hich C hrist 
b ro u g h t in to  the w orld was one w hich was slowly 
to effect m ighty  changes, and am ong those 
changes w as the  raising  of the position  of wom en 
as well as th e  em an cip a tio n  o f slaves.

N ew  T estam en t teach ing  is not a  static 
thing, b u t it is to  be in te rp reted  a t all tim es in 
a  way re levan t to  each age. W hat was still 
perm issib le in the  1st century , such as the 
p ractice  of slavery, is n o t perm issible in the 20th 
cen tury , and  w ha t was not expedien t in the 
1st cen tu ry  m ight well have becom e so in the 
cen turies w hich have follow ed.

M ARRIAGE IN THE 20th CENTURY

W ith the passing  o f the centuries and 
especially  w ith the passing of the last hundred 
years, h u sbands and  wives have com e to play
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m any  new  parts . G one are  the days w hen a n y ­
one in the church  da re  teach, as once it was 
taught, th a t assistance in p ro crea tio n  is all th a t 
w as m ean t by being a  “  help  m eet fo r him  ”  and  
th a t m en b e tte r supplied  any  o th e r k ind  of 
com panionsh ip . G one are  the  days w hen the 
husband  prov ided  a  hom e fo r  his wife and  when 
she was not, in m any  cases, any  m ore  than  h is 
possession. N ow  they buy their house and  
fu rn itu re  (and pay  fo r them ) together. N ow  they 
buy their carp e ts and  lay them  —  together. N ow  
they buy their gloss pa in t o r  eggshell em ulsion , 
“  m an  ”  the ladders, and  splash  it on —  together. 
N ow  they b a th  the ch ild ren  —  together, and  
decide ab o u t their education  —  together. C h ris tian  
m arriage in the 20th cen tury  is a  tru e  partnersh ip . 
T h is does n o t m ean th a t husbands and  w ives, 
fa th e rs  and  m others, do  no t p lay  their ow n 
distinctive roles in fam ily life. H ow  dull it w ould 
be if there  were no contrasts! B ut it does m ean 
th at today there is m uch  m ore of th is sharing  
together of activities and  in terests than  there  was 
in m ost hom es in fo rm er generations.

B ut when we tu rn  to  o u r sp iritua l lives, to  
those things which m atte r m ost, this sharing  
seem s to  be less active. W e go to  m eetings 
together, we share  the com pany  o f the b re th ren  
and  sisters together, bu t it often  seem s th a t siste rs 
are  con ten t to hide behind a  wall of fem in in ity  
and  excuse them selves from  doing m uch  th inking. 
T hey  becom e highly qualified fo r th e ir p ro ­
fessions, b u t a p a r t from  their careers their 
abilities are  a p t to lie d o rm an t. T h is h appens 
am ong o u r m asculine friends, too, o f course, b u t 
they have the d e terren t of m ore  o r  less being  
obliged to  p repare  Sunday an d  Bible C lass 
addresses.

SISTERS IN A DISTRESSED COMMUNITY

O u r com m unity  is passing th rough  a  tim e o f  
distress. I t  needs to p ray  m uch  and  to  th ink  
hard  and  long. T here  are  sisters (and  b re th ren ) 
who are  unable to  follow  the different discussions 
w hich are  being pursued. So be it. A  sim ple 
fa ith  w hich beautifies o u r daily  living is all th at 
is needed to en te r the K ingdom  of G od. But 
m any sisters (and b rethren) have keen, th ink ing ,
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m inds —  an d  they should use them  to discover 
the ways of G od so th a t they can present them, 
sim ply, (o all who ask.

B u t we should no t confuse simple fa ith  with 
sim ple tru th . T ru th  is no t simple. I t  is highly 
intricate. T here  is a  delight in searching out 
tru th  fo r  we can  come to know m ore and more, 
b u t no m an  o r wom an can ever, in this age, come 
to  know  the whole tru th .

Some of us say, “  I  want to accept the Bible 
just as I  find it. I  want to believe exactly what 
it says.”  So do we all —  bu t the difficulty lies 
in agreeing in w hat sense we believe it. And 
it is this difficulty which is troubling our 
comm unity.

Accepting our reading of the Bible on its 
face value we not only have a  strange anim al in 
the G arden of E den tem pting Eve, bu t we find, 
too, some superhum an creature tempting Jesus 
in  the wilderness. We find Jesus and the disciples 
apparently  accepting that men were possessed 
with devils and demons who could cry out and 
speak. W e find Jesus seeming to believe in a 
place of torm ent after death  as well as a  place 
of peace. But, of course, we do not accept all 
these things just as they are written: we interpret 
them  intelligently so th a t they agree with our 
knowledge of what we believe to be true. A nd 
each individual has to determine for himself or 
herself how he o r she will interpret.

MAKING DECISIONS

W hen we m ade our decision to become 
m em bers of the Christadelphian community we 
had to choose between this community and 
others. E ach sister considered herself capable 
of deciding that the Christadelphian faith was 
m ore in keeping with tru th  as she understood 
it than  was the fa ith  of the Episcopalian, Presby­
terian, M ethodist, Baptist o r any other church. 
I f  we find the discussions a t present taking place 
in the comm unity disturbing then have we not 
still the same ability to discern fo r ourselves, and 
to  make our own individual decisions? Is this 
not what we m ust do o r should we look for some 
infallible authority who can decide for us? Do

we really need to feel as the sister who w rote in 
The Christadelphian (A ugust 1965):

W hat concerns me abou t the controversy  on 
the Serpent in  Genesis betw een all the 
brethren  is: W hat a re  we sisters to  tell our 
children growing up  in th e  F a ith , and  our 
neighbours outside the T ru th ?  Is the 
Serpent literal o r figurative? P lease give the 
sisters who are silent in  “  the church  ”  a 
lead.

M ight we not sim ilarly ask  fo r  a  lead  as to 
which hym n book we should be using —  the new 
or the old? Some brethren  w arn us o f the 
dangers of the new book to  our faith , while the 
m ajority tell us th at it is superior and  an  a id  to 
worship with which opinion I, fo r  one, would 
enthusiastically agree. B ut then  m ajorities are 
not always right. H ad  we thought they were we 
would no t have joined ourselves to  the C hrista­
delphian body. In  fact —  there is no  infallible 
authority  in the church who can guide us. We 
m ust do ou r own thinking, and m ake ou r own 
decisions, seeking always the guidance o f God.

HONOURABLE WOMEN

I t  is perhaps a  little unfair to  blam e women 
for not using their scholastic ability fo r the benefit 
of the comm unity. T hey are wearied of being 
told that they are m ore susceptible to deception 
than men. This m ust be particularly  irksom e 
to those sisters who are having to  “  carry  ”  their 
husbands and whose families find little, if any, 
spiritual strength o r guidance from  their fathers. 
T he assertions which are m ade do no t cast a 
happy reflection upon our com m unity since it is 
composed m ostly of women, and, as an  outsider 
observes, the body has been “  m ore successful 
in retaining the allegiance of their daughters 
than of their sons.”  I t  m ay well be true that 
women are m ore easily influenced than men, 
though their num erically greater response to 
Christianity and their com parative paucity am ong 
juvenile delinquents in both B ritain and A m erica 
would seem to suggest that they are m ore likely 
to  be influenced for good than fo r evil, and 
prison statistics show that they are less guilty of
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com m itting crim e th an  are their m asculine 
counterparts.

N one would deny th a t we have those sisters 
am ong us, like som e in the early church, who 
detract from  the sp iritual tone of the body and 
who are m ore eager to  be up  to date  with the 
latest trend  in  the fashion m agazines than they 
are to m ake full use of the advantages which their 
position in the  20th century offers them  for 
activity in G o d ’s w ork. B ut in the sam e way 
we have breth ren  such as A lexander and 
D iotrophes who bring d isrepute upon the Nam e 
of C hrist and who weaken the hand of the church. 
Y et even as we have m any brethren of noble 
stature and Christ-like character so we have, 
too, m any sisters who have been born  again to a 
newness of life and  who have th at “  unfeigned 
faith  ”  which was in T im othy’s grandm other 
Lois and in his m other Eunice, which was in 
all those wom en who in  New Testam ent times 
laboured in  the L ord . It m ust also have been 
found in Philip’s fo u r daughters who prophesied 
(or publicly expounded —  Young’s Concordance) 
and in Priscilla who, with her husband, helped 
to explain to  A pollos the way of God m ore 
perfectly even though A pollos was a  m an 
eloquent and m ighty in the Scriptures.

W hen the gospel was preached to the Bereans 
they went, as we know, and searched the 
Scriptures daily to see if these things were so.

Those Bereans included “  honourable women 
which were G reeks.”  W e are  no t lacking in 
“  honourable women ”  today who are  m ore than  
capable of offering their contributions to  the 
thought life of the church. T here are m any 
sisters who by their prayers, by their intelligent 
discussion and  thought, by their encouragem ent 
of unbiassed reflection and by their gentle­
ness can help to  bring ou r body through its time 
of trouble, and who can help to  build a  balanced 
and vital comm unity.

A PITY

This is no t the day fo r veils and crinolines, 
fo r smelling salts and fans. I t  is no t the day 
for em broidering samples in  lavender filled 
drawings room s, no r for swooning when the 
tem po becomes too quick fo r us. I t  is no t the 
day fo r bathing m achines and chaperones, for 
aspidistras and anti-m acassars, no r even the day 
fo r suffragettes. I t  is the day when wom en are 
doctoring in hospitals, lecturing in universities, 
judging in courts, debating in Parliam ent, 
negotiating in foreign affairs. I t  is the day when 
women in the world are using their talents to 
the full, and often fo r the good of hum anity.

W hat a  pity if women in the church are 
“  cabined and cribbed ”  by custom s of the 
ancient world!

THE "WHY?" LEAFLETS
These leaflets aim to answer problems about 
Christian belief. They are simply written, and 
are attractively illustrated and printed in colour. 
Free samples will be sent to ecclesias interested 
in ordering further copies. Space is left on the 
back for over-printing of local ecclesial informa­
tion.
More titles are in preparation and will be 
announced in the Magazine in due course.
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1,000 65/- or $13,00 7/6 20/-
Prices given for U.S.A. and Canada include 
postage. Otherwise, please add postage as shown.

No. 1.—“ Why Bother With Religion At All? ”

No. 2.—“ Why Believe in God? ”

No. 3.—“ Why Doesn’t God Do Something About 
If?” (The problem of suffering.)
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M o ra y  L odge ,

176 G ran ton  R oad ,
E dinburgh , 5 ,

Scotland.

In U.S.A. and Canada obtainable from our 
American Business Address.



A PRAYER OF THANKFULNESS
§e

A f  A T H E R , so o ften  do  we lay  o u r  d ifficulties b e fo re  Y o u ,
X  So often  d o  we p ray  fo r  help  in  o u r  h a rdsh ips.
X

H elp  us to  rem em ber a lso  the  good  th ings o f  life,
H e lp  us to  be  g ra tefu l fo r  its m any  blessings an d  joys.

W e th an k  Y ou fo r the  sp ark le  o f W inter, the  ex h ila ra tio n  o f Spring , th e  glow  
of Sum m er, the richness o f A u tu m n ;

F o r  the song o f the b irds, fo r  the frag ran ce  o f th e  flow ers, fo r  a ll th e  beau ties  
^  o f na tu re .
X

W e th an k  Y ou  fo r the  streng th  and  vision o f  the  d ay tim e,
F o r  the rest and  stillness o f the  night.

XXXXX

XX

X

W e th an k  Y ou  fo r the co m fo rt an d  the peace of hom e,
A nd  fo r the love w hich su rro u n d s  us there.

W e th an k  Y ou fo r the  in sp ira tion  o f d e a r  ones, fo r  th e  fa ith fu ln ess  o f  friends, 
F o r  the  conso lation  to  be found  in h u m an  re la tionsh ips.

W e th an k  Y ou fo r m inds w hich can  com m une w ith Y ou ,
F o r h earts w hich can  receive the G ift o f  Y o u r love.

A bove all we th an k  Y ou fo r Jesu s in W hose N am e we p ray .

A m e n .
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