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There has probably never been a time when an ind iv idual 
has found i t  so d i f f i c u l t  to  decide on a form of worship.
Time was, before the Reformation when, fo r most people, the 
s i tu a tio n  appeared to  be black and w hite. The form of 
C h ris tia n  worship was se t - the Mass - and i f  you d isbelieved  
i t  you were an in f id e l  and destined  for h e l l .  The Reforma­
tio n  changed a l l  t h i s .  T ran su b stan tia tio n  was d isc re d ited  - 
the d oc trine  th a t  sa id  th a t  the bread and wine were t ra n s ­
formed in to  the body and blood of Jesus and th a t the Mass was 
th e re fo re  a s a c r i f ic e .  With Luther the a l ta r  was replaced 
by the p u lp i t .

There can be no doubt th a t  th is  was a g rea t step forward, 
b ring ing  the  teach ing  of Jesus much more e f fe c tiv e ly  to  the

continued on page 13
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THE BOOKS OF ENOCH 
THE D EAD  SEA SCROLLS

In the Winter 1973 issue of Endeavour (No. 41) the author 
discussed some of the passages contained in the Books of 
Enoch - the apocryphal work quoted by Jude. To give some 
idea of the content and s ty le  of the books some q u ite  large  
quotations were made in th is  a r t i c l e  and some te n ta tiv e  
questions posed w ith regard to  the id e n ti ty  of the Son of 
Man. The Son of Man, a lso  c a lled  the E lect-one , f ig u re s  
prominently in th a t section  of the Book of Enoch th a t  used 
to be ca lled  the '’S im ilitudes '’, but is  now more u su a lly  
known as the Book of Parables.

A f in a l question posed in the a r t i c l e  was:- ''The t i t l e  C h ris t 
chose for him self was 'The Son of Man'. Was he a c tu a lly  
influenced by th is  book?” The d isco v eries  in  Cave 4 of Qumran 
answer the question d ec is iv e ly .

The question is  an im portant one since i f  Jesus chose the 
t i t l e  because i t  was well-known to  the Jews of h is  day from 
the Book of Enoch, then he claimed c le a r ly  and o v e rtly  to  
be the Messiah, because the Messiah and the 'Son of Man' are 
synonymous in th is  book.

The d iscoveries  a t Qumran Cave 4 are  described  in  d e ta i l ,  
including a tra n s la tio n  by the famous student of Qumran Jozef T. 
M ilik in h is  book published in 1976 by the Oxford U n ivers ity  
Press and e n ti t le d  "The Book of Enoch - Aramaic Fragments of 
Qumran Cave 4 ."  M ilik s ta r t s  h is  f i r s t  c h a p te r:-

"The fragments of lea th e r  s c ro l ls  belonging to 
the Books of Enoch, which come from Cave 4 of 
Qumran rep resen t eleven m anuscripts . . .  No 
sing le  manuscript fragment which might c o rre s ­
pond in any way to the second sec tion  of the 
E thiopic Enoch chapters 37-71 (Book of P arab les) 
has been id e n tif ie d  in the coun tless  mass of 
fragments of 4Q or in the le s s  ex tensive 
c o lle c tio n  of m anuscripts from ten  o ther 
Qumran caves."
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The in d isp u tab le  in fe rence  from th is  negative discovery is  
th a t  the "Book of P arab les" or "S im ilitudes"  is  to  be dated 
post-Qumran and could n o t, th e re fo re , have been alluded to 
by Je su s .

J e su s ' choice of the t i t l e  must, th e re fo re , have been a t i t l e  
of hum ility  - " I  am simply 'The Man'.*1 A lte rn a tiv e ly  i t  may 
r e f e r  d i r e c t ly  back to  i t s  only use in the O.T.* namely 
Daniel 7. This l a te r  re fe ren ce , though u su a lly  thought of 
as being M essianic, i s  by no means c le a r ly  so. Daniel 7:9-14 
d escribes  a v is io n  of a son of man rece iv in g  a kingdom from 
the 'A ncient of D ays'. However, Daniel 7:27 declares th a t 
the  kingdom is  given to  the 's a in t s  of the Most H igh ', so th a t 
the symbol of 'a  son of man' coming to  the 'Ancient of Days' 
r e a l ly  s ta te s  no more than a manlike personage being a 'symbol' 
of the 's a i n t s '  rece iv in g  the kingdom. As the s e tt in g  i s  one 
of Judgment - God s i t t in g  on the throne - the v isio n  could well 
be in te rp re te d  "B lessed are  the meek: fo r they sh a ll  in h e r i t  
the e a r th ."

Jesus did not r e fe r  to  him self as 'a  son of man' but 'The Son 
of Man'. However, he seems to  have l e f t  h is  h e a re rs , both in 
h is  genera tion  and ou rs, to ex erc ise  th e i r  minds and f a i th  to 
determ ine whom e x ac tly  he was. May we venture a reason for 
t h i s ,  namely, th a t  he was concerned to  challenge h is  hearers  
to  a response to  h is  new rev e la tio n  of God, and thereby to  ask 
each man to  determ ine what he, Je su s , meant to  them in  th is  new
re la tio n s h ip  - the re v e la tio n  of God as a 'F a th e r '.  This was 
a statem ent th a t  undoubtedly shocked the Jews. They, due to a 
s u p e rs t it io u s  reverence , would not even pronounce the name of 
God, 'YHWH'* but in stead  read 'LORD' when i t  occurred in the 
reading  of the  O.T. This 'man' Je su s-sa id  in  c o n tra s t,
"C all God 'A bba '," which i s  equ ivalen t to  'D ad '.

Who then did w rite  th is  sec tion  of the Book of Enoch, and when? 
M ilik  suggests i t  i s  a C h ris tia n  Greek composition of about 
A.D.270. His argument fo r th is  date s t a r t s  w ith the observa­
tio n  th a t  th ere  is  no refe ren ce  to  th is  sec tion  of Enoch in  any 
of the w ritin g s  of the e a rly  C h ris tian  fa th e rs . He a lso  c a l l s

* The use in  Ezekiel i s  not a t i t l e  but a form of address - 
'Man' or as we might say today 'M r.'
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atten tion  to the s im ila r ity  in places to a * S yb illine  work 
of the 3rd Century A.D., books re fe rr in g  to the resu rrec tio n  
and an a ttack  on Jerusalem in the l a t t e r  days. However, 
these arguments are less  convincing. N evertheless, the 
absence of any fragment of the Book of Parables from the 
Qumran caves is  more than adequate proof th a t th is  section  
of the Book of Enoch is  C hristian  and not Jewish. Thus, 
some sections of the church, desiring  to 'e levate* Jesus 
to 'p re -e x is te n t sonship' in serted  th is  section  in to  the 
'Books of Enoch'.

J.H . Weaving.

* Jewish and C hristian  apocalyptic books w ritten  in the 
s ty le  of the heathen S yb illine  oracles o rig in a tin g  in 
Greece about 600 B.C.

References from page 19

8 . T.F. O'Dea, 'The Sociology of R e lig io n ', P rentice-H all 
1966, p.116.

9. K. Klosterm aier, 'Hindu and C hristian  in V rindaban', 
S.C.M. 1969.

10. Quoted by R. Lovelock, 'T esting  God', Endeavour,
Summer 1977, p.12.
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R E V IE W

T he  T ru th  o f God Incarnate

This l i t t l e  book is  the evangelical answer to the essays in 
"The Myth of God Incarnate". Like the l a t t e r ,  i t  also 
co n s is ts  of a se r ie s  of essays. These are edited  by Michael 
Green, who is  Rector of S t. A ld a te 's , Oxford, and was u n til  
recen tly  P rin c ip a l of S t. John’s College, Nottingham.

The preface is  e n ti t le d  "Scepticism  in the Church" and begins 
w ith the words "How much can you remove from a ca r, and s t i l l  
possess what is  properly  c a lled  a car?" The w rite r compares 
s tr ip p in g  a car of various p a rts  with the s tripp ing  from 
C h r is tia n ity  of various o rig in a lly  held doc trines. He says 
th a t the f i r s t  doctrine  to  be abandoned was God’s in sp ira tio n  
of S crip tu re  and i t s  tru stw orth iness. The seeds of th is  were
plan ted  long ago and watered during the Darwinian controversy 
a t the end of the n ineteen th  century. The f ru i ts  were the 
arguments against "fundamentalism" in the nineteen twenties 
and doubts on the v irg in  b ir th  of Jesus. Next came the 
re je c tio n  of m iracles - or a t any ra te  the nature m iracles.
The healing  m iracles were explained in  terms of psycho-somatic 
p a ra l le ls .  The next stage was the 'dea th  of God' theology, 
put forward by men lik e  A ltiz e r  in the U.S.A., and the appear­
ance of the book 'Honest to  God' in  England. Next came an 
a tta ck  on the re su rre c tio n  of Jesus, th a t supposed bulwark of 
the superna tu ra l. With these assumptions, i t  was only a 
m atter of time before the d iv in ity  of Jesus was questioned.
I f  God, as a personal God who ac ts  and in tervenes in  the 
a f f a i r s  of men, i s  dead; i f  Jesus did not physica lly  r is e  
from the dead, was not born of a v irg in  and did not perform 
m irac les, how could he possib ly  be the Son of God? How could 
there  be a re a l  Incarnation? I t  is  a manner of speaking, a 
lovely  sto ry  - m ythological language not to be taken as part 
of the re a l  essence of th ings. This is  the s itu a tio n  at the 
moment as represented  in  the book "The Myth of God Incarnate".

The authors of "The Truth of God Incarnate" have w ritten  i t  
because they are "concerned a t the impression th is  other book 
is  l ik e ly  to  make in the minds of many who regard the word 
'm y th ica l' as synonymous w ith 'u n tru e '.  They believe th a t the
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authors of "The Myth of God Incarnate" are propagandists, and 
one way of dealing with propaganda is  to take i t  on in d iscus­
sion and see how well-based i t  i s .  They have chosen th is  way 
because they think i t  is  time for those who do not accept a 
reduc tion ist Christology to  stand up and be counted, and they 
believe th a t the presuppositions behind the cu rren t scepticism  
are not compelling and th a t i t s  im plications are very fa r-  
reaching and corroding. They want i t  to be seen th a t a 
repudiation of the position  taken up in "The Myth of God 
Incarnate" is  not a mere conservative backlash, but is  broadly 
based in the Church.

The first essay is by Michael Green himself and is entitled 
"Jesus in the New Testament". He starts by saying that we know 
very little about Jesus of Nazareth apart from the Gospels and 
Epistles.

"If, therefore, we are to make up our minds whether 
the incarnation of God in Jesus of Nazareth is a 
fact or a myth, we must begin with the New Testa­
ment, not with any speculative theories spun out 
by theologians in the fourth century - or the 
twentieth."

He finds i t  astonishing th a t Michael Goulder should a tt r ib u te  
be lie f in the deity  of C hrist to  the supposed influence of 
Simon the sorcerer of Samaria on the Church and also  to  the 
psychological impact of P e te r 's  experience of the (m yth ica ll) 
resurrec tion  and the subsequent "power of h y s te r ia  w ith in  a 
small community." He says th a t Frances Young gives a ca re fu l 
examination of the background, Jewish and pagan, for the idea 
of deity  incarnate in a human being and admits th a t there is  no 
complete analogy to  the to ta l  C h ristian  claim  about Jesus in 
p re-C hristian  m ateria l.

The f i r s t  section of h is  examination of the spread of the New 
Testament testimony deals with the claims of Paul. He quotes 
h is  f i r s t  extant l e t t e r  to  the Thessalonians, w ritte n  A.D. 50 
or 51, and shows how Paul speaks of Jesus. He welcomes the 
Church as being in God the Father and the Lord Jesus C h ris t , and 
remembers how they "turned to  God from ido ls  to  serve the liv in g  
and true God and to  wait for h is  son from heaven, whom he ra ised  
from the dead, Jesus,who de livers  us from the wrath to  come"

( 1 Thess. 1:9-10).
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The re tu rn  of Jesus C hrist on the Day of Judgment is  id en ti-  
* fied  with the Day of the Lord which Old Testament prophets

expected. In th is  f i r s t  e p is t le  and also the second, "we 
find Paul strugg ling  for words in which to  describe the 
assoc ia tion  of Jesus w ith God in grace, g lory, sa lvation  and 
judgment.

He then moves on to  consider statem ents in the e p is t le s  to 
C orinth penned in the m id - f i f t ie s .  "To us there is  one God,
the F a ther, from whom are a l l  things and for whom we e x is t , 
and one Lord Jesus C h ris t, through whom are a l l  th ings and 
through whom we e x is t ."  (1 Cor. 8- 6 ) This is  a passage 
where Paul is  c o n tra s tin g  the H e lle n is tic  concept of gods and 
lords many with the idea of one God. Michael Green claims 
th a t the concept of the T rin ity  is  im p lic it in the grace at 
the end of 2 C orinthians and in o ther passages, notably 
1 C or.12:4-6 concerning the d iv e r s i t ie s  of g i f t s  but the 
same S p i r i t .  He says th a t Paul re fe rs  to the T rin ity  four 
times in  the e p is t le  to  the Ephesians. One of the four 
examples i s  "In  C hrist you are b u i l t  together for a place 
fo r God to  dwell through the S p i r i t ."  (Eph. 2:22) He also 
po in ts  ou t, in  passing , th a t Professor Hick supposes th a t the 
t r in i t a r i a n  concept arose from acceptance of the repo rts  of 
the teaching of Jesus in John 's gospel which was w ritten  
nearly  h a lf  a century a f te r  these w ritings of Paul.

In the e p is t le  to the C olossians, Paul brings out the suprem­
acy of C h rist (Col. 1:15-19) and th is  runs counter to 
Professor H ick 's  idea th a t other world fa i th s  a t th e ir  best are 
ways of sa lv a tio n . In Col. 2:9 Paul says th a t in Jesus 
"dw elleth a l l  the fu lness of the Godhead bodily", and the 
same idea is  expressed in P h il. 2:4-11, which is  thought to be 
an ea rly  C h ristian  hymn because i t  can be e a s ily  tran s la ted  
in to  Aramaic poe try . Verses 9 and 10 say, "Wherefore God 
also  hath h ighly  exalted  him. and given him a name which is  
above every name: th a t a t the name of Jesus every knee should 
bow, of th ings in  heaven, and th ings in  e a rth , and things 
under the e a r th ."  This is  linked with Isa iah  45:22-23, " I  am 
God and there  is  none e ls e . I  have sworn by myself . . .  th a t 
unto me every knee sh a ll bow, every tongue sh a ll swear." The 

, w rite r  says:

"Such a claim  does not mean th a t God Almighty has 
abdicated in favour of h is  Son. I t  means tha t 
the Son shares the F a th e r 's  na tu re , and th a t the
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God to  whom u n iv ersa l worship w ill  be given 
is  the one who has d isc losed  h im self as 
Jesus . I t  would be r id ic u lo u s  to  imagine 
th a t  Jesus i s  God, tou t sim ple. The New 
Testament w rite rs  do not claim  th is  fo r him; 
they know he is  very much one of u s . But 
they do in s i s t  th a t he is  not ju s t  one of u s .
He i s ,  so to  speak, the window in to  God.
That is  no doubt why Paul in s i s t s  th a t before 
the in ca rn a tio n , Jesus C h ris t shared the very 
form of God."

Turning next to  the claim s of the e v a n g e lis ts , the w r ite r  
considers f i r s t  the opening of Mark’ s gospel. "The begin­
ning of the Gospel of Jesus C h r is t , the Son of God", and 
s ta te s  th a t  he in troduces a t r i n i t a r i a n  m otif in  the s to ry  of 
the baptism of Jesu s , where the voice of the F ather and the 
coming of the S p ir i t  combine to  assure Jesus th a t  "Thou a r t  
my beloved Son, in whom I am w ell p lea sed ."  He says Matthew 
is  a t pains to draw a tte n tio n  to  the s ig n ifican ce  of J e su s ’ 
name, which means "Yahweh i s  Saviour" and to  the f a c t  th a t  
h is  coming means ’Emmanuel*, 'God i s  w ith us* . Luke speaks
of Jesus, "He w ill  be g re a t, and w ill  be c a lle d  the Son of 
the Most High; and the Lord God w ill  give him the throne of 
h is  fa th e r David, and he w ill  re ign  over the house of Jacob 
fo r ever, and of h is  kingdom there  sh a ll  be no end." Jesus 
was son of David, through h is  mother and Son of God on another 
p lane. D iscussing the use of "The Word" in  the opening 
verses of John’ s gospel, he says th a t  when John says " th e  Word 
was God", he"does not use the d e f in i te  a r t i c l e  ’ho th e o s ’ as 
i f  Jesus exhaustively  defined the d e ity , but the simple ’ th e o s ’ 
in d ica tin g  th a t Jesus shared the very natu re  of God but did 
not exhaustively  embody him. I t  leaves room, in o ther words,
fo r the Father who sen t him." John then went on to  say th a t
"the Word was made f le sh  and dwelt among u s" , which i s  a claim  
th a t  " in  the confines of a hwnan l i f e  the U ltim ate had become 
embodied, the Absolute had become contem porary." This i s  " the  
philosoph ical claim  fo r the d e ity  of C h r is t ."

Another sec tion  deals b r ie f ly  with o ther New Testament w r ite rs  
who make claim s fo r the person of Je su s . Jude equates 
"perverting  the grace of our God in  lic e n tio u sn ess"  w ith 
"denying our only Master and Lord, Jesus C h r is t ."  In  the book 
of Revelation "the Lamb occupies one throne w ith God and
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rece iv es  the worship of b e lie v e rs  p re c ise ly  as does h is  
Father.'*  P e te r ’ s speech on the Day of Pen tecost, which 

” d escrib es  Jesus as "a  man a tte s te d  to  you by God," also
m ain tains th a t  the  Father has exalted  Jesus to  h is  own 
r ig h t  hand and th a t  he i s  the  fu lf ilm e n t of Psalm 110, 
w h ils t in  conclusion he says, "Let a l l  the house of I s ra e l  *

, th e re fo re  know assu red ly  th a t  God has made him both Lord
and C h r is t , th is  Jesus whom you c ru c if ie d ."  The beginning 
of the e p is t le  to  the  Hebrews t e l l s  the same sto ry  of the 
e x a lta t io n  of Je su s , and says in e f fe c t  th a t  "Jesus is  God's 
f in a l  and personal message to  man: beyond him, God has 
noth ing  more to  say ."

Sheila  Crawford.

To be continued



T A K IN G  A  FRESH LOOK H I  

P reach ing
I f  our message regarding the Kingdom of God i s  th a t  i t  i s  
exclusively  an event of the fu tu re , concerning world events of
a p o l i t ic a l  and re lig io u s  c h a ra c te r , then we are  c le a r ly  wrong •
and we do not comply with the New Testament. Since the N.T. 
scholar Gustaf Dalman explained the meaning of the expression  
"Kingdom of God" in the gospels, h is  view has not been 
se rio u sly  con tested . He said  th a t  the Kingdom is  not prim­
a r i ly  land, people and king, but an expression of the 
sovereignty of God, an awareness of h is  ru le rsh ip . Although 
the message of Jesus had a strong e sch a to lo g ica l n o te , never­
th e le ss  we see in h is  parab les and teaching th a t  Jesus saw the 
Kingdom as having a p resen t and immediate fu lf ilm e n t as w e ll.
His very presence on the earth  was the b u rstin g  in to  h is to ry  of 
the Kingdom of God. The Gospel passages confirm  t h i s .  His 
very power of healing  was not to  be ascribed  to  Beelzebub but 
to the finger of God: " I f  i t  i s  by the f in g e r of God th a t  I 
c a s t out demons, then the Kingdom of God has come upon you."
(M att. 12:28)

The teaching of Paul follows the same l in e .  The e a rly  Church 
saw h e rse lf  liv in g  as a new c re a tio n , whose l i f e  was h id  w ith 
him. The Church was in s tru c te d  th a t  she was ra ise d  up to  s i t  
w ith him in the heavenly p laces in C h rist Je su s . She was 
exhorted to see th a t she was not l iv in g  by a w r itte n  code but 
by the S p ir i t  which gives l i f e .  The word of C h ris t was to  be 
near them, on th e ir  l ip s ,  and in th e ir  h e a r ts ,  and not w r itte n  
down as in , dare we say, a Bible; the Bible is  our guide but not 
our God. This word must become f le s h . I t  i s  our rou te  to
C h ris t. There is  a grave danger of being w orshippers of the
book ra th e r  than i t s  Lord. We should be c le a r  in  our own mind 
about the d is t in c t io n . Being 'i n  C h r is t ' i s  not simply 
belonging to  a so c ia l group, i t  i s  the experiencing and becoming 
more aware of the presence w ith in  us of our l iv in g  Lord.
In tensive  study w ithout y ie ld in g  to  our L ord 's  message w il l  not 
make us aware of him p e rso n a lly . (See John 5:39-40)

Consequently, the Kingdom has begun and w ill  have a t the
parousia of Jesus i t s  f in a l  g lo rious consummation. But what '
of the Kingdom as i t  e x is ts  today? Is  th is  aspect heard in 
our Gospel message? The passages re fe rre d  to are known to  us, 
but they simply receive  l ip - s e rv ic e . Or worse s t i l l ,  they are
watered down, being used and understood as mere g en era lised  ,
s p ir i tu a l  synonyms of ' b e lo n g in g -to -th e -ch u rch ', thus tak ing  
a l l  the power and challenge of the e a rly  Church's l iv in g
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experience out of them.

The Church was to  walk in  the S p i r i t .  What does th is  mean?
A f a i lu r e  in  our Gospel message i s  th a t  we do not give personal 
s p i r i tu a l  experience reco g n itio n  as the h e a rt and cen tre  of 
the Gospel. This i s  the  very r e a l ,  re le v an t message we should 
be preach ing . This is  a Gospel of f a i th  and grace. We need 
much more work and study in these a reas . What does the 
p resen t Kingdom mean to  us as an experience? How can we apply 
'w alking in the S p i r i t '  to  e c c le s ia l  a c t iv i t ie s  and o rgan isa­
tion? Above a l l ,  what does such a r e a l is a t io n  mean in terms 
of our a t t i tu d e  to  the sinner? We remember how Jesu s , our 
Leader, accepted the s inners  in to  h is  ta b le  fellow ship and said 
th a t  tax  c o l le c to r s  and p r o s t i tu te s  en te r the Kingdom before 
those who are p io u s. I f ,  a f te r  an exhaustive study of P a u l's  
l e t t e r  to  the Romans, we have not concluded th a t something has 
occurred which has brought the C h ris tian  to  a c lo se r r e la t io n ­
ship w ith h is  F a th er, and th a t  something has happened with the 
coming of C h ris t which could not have occurred without him, and 
th a t  th is  i s  a d e f in i t io n  of sa lv a tio n , which has occurred in 
space and tim e, then we have missed the po in t of Romansl Once 
seeing the p o in t, we have to  seek to  understand what th is  means 
to  us.

I t  i s  in te r e s t in g  to  see how the  young are concerned with 
C h r is t ia n i ty  and r e l ig io n  as an experience. They are in te r ­
es ted  to  know what C h r is t ia n i ty  means to  people p e rso n a lly . 
Though many of us f ig h t  shy of i t ,  evangelica l communities 
make g rea t preaching  use of personal testim ony. What I find 
e x c itin g  i s  to  see th a t  r ig h t  in  the h e a rt of the New Testament 
th e re  i s  recorded much teach ing  in the form of personal 
encoun ters, in  p a r t ic u la r  encounters w ith Jesu s .

The u tte ra n c e s  'J e su s  is  Lord' and 'Abba' are not mere words, 
but deep s p i r i tu a l  expressions of a powerful conviction  coming 
from an in tim a te  r e la t io n s h ip . Rarely do we hear th is  Gospel 
message. In i t s  p lace  we hear of a scheme of the Kingdom 
which amounts to  l i t t l e  more than Jewish nationalism , an 
in te rp re ta t io n  of the m essiahship , I hasten  to say, which put 
Jesus upon a c ro s s . The v iv id  p ic tu re s  of the Kingdom have 
g rea t importance in  the Old Testam ent, but su re ly  the key to 
the Kingdom must come from the l ip s  of Jesus . I f  th is  is  
acknowledged our source of inform ation about the Kingdom must 
come from the p a rab les  of the  M aster.
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The fa te  of I s ra e l  and of the Jew, and the Russian conquest of 
P a les tin e  seem to  occupy the vast m ajority  of our time spent 
In w itness today. But th is  was not the Gospel of Paul nor of 
P e te r. None of the speeches of Acts appears to use such 
m ate ria l. Is  ours, then, the Gospel of the New Testament?
This in te re s t  in  prophecy, to the detrim ent of the preaching 
of C hrist and him c ru c ifie d  and ra ise d , has gained p o p u la rity  
for us because we seem to p re fe r to preach a Gospel of fa c t 
ra th e r  than a Gospel of f a i t h .

In nur tim es, we see the re tu rn  of the Jew to  I s ra e l  as a fa c t 
of prophecy fu lfilm en t th a t  no-one can deny. But we must 
learn  the lesson of h is to ry  - our in te rp re ta t io n  may be wrong. 
Let us be aware of the g rea t power which l ie s  in our r is e n  
Lord. He converts men, we do no t. Should we not then 
present in our w itness, above everything e ls e , as Paul d id , 
the Person of Jesus and the saving atonement of h is  c ru c i f ix ­
ion and resu rre c tio n  and h is  indw elling in the l i f e  of the 
believer? I am not suggesting a new Gospel, but a sw itch of 
emphasis to  the Gospel of Jesus .

There should be a v i ta l  ing red ien t in  our proclam ation which 
words alone cannot express. A speaker should be d e liv e rin g  
more than an address to h is  audience, he should be showing a 
way of l i f e  - a commitment. Where has the power gone from our 
preaching? Our le c tu re rs  use the same re fe ren ces  w ith l i t t l e  
breadth of understanding, preaching the same message, u n a lte re d , 
i t  would seem, from one audience to  another. People are 
becoming f ru s tra te d  a t having to  l i s t e n  to  a message which 
holds l i t t l e  relevance fo r them today. What are the problems 
of the man in the s tre e t?  What cap tu res the im agination of
the apa the tic  adolescent? What would we say to  a p r o s t i tu te ,
a s tr e e t  f ig h te r  or drug addict i f  such a person came along?
Do we re a l ly  know? Have we the f i r s t  idea? Do we give them 
the promises to Abraham no m atter what, convinced in  our own 
s p ir i tu a l  arrogance th a t i f  we give them the Word i t  w il l  so rt 
them out, and i f  they do not respond, then they have not been 
called?

I f  only we could s i t  a t the fee t of Jesus more o ften  and learn  
what he said in s im ila r s itu a tio n s !  Jesus accepted o u tc a s ts ;  
he had compassion; he cared and he lis te n e d  - l is te n e d  
s u ff ic ie n tly  to understand a p e rso n 's  p l ig h t .  He removed 
th e ir  burdens and gave them peace of mind.
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But though we may stumble w ith the message, i f  the f le e  is  
th ere  th a t  w il l  su re ly  h e lp . I f  members of an audience are 
kept r iv e te d  to  th e ir  s e a ts f knowing th a t  a preacher re a lly  
b e liev es  in  what he i s  saying, then, even i f  a lo t  of them 
f a i l  to understand the message, something w ill  s t i l l  be gained. 
This is  a most powerful means of lea rn in g , but what can we say 
about a pow erless p r e a c h e r . . . .  i s  he r e a l ly ,  fu lly  committed? 
Does h is  h e a r t  burn w ith in  him with love fo r those he is  
s t r iv in g  to  b ring  to  h is  Lord? Let us answer fo r ourselves, 
but remember, i t  shows in  our preaching. We must preach from 
the  love of sharing  a most precious g i f t ,  not from a sense of 
duty.
E d ito r ia l  continued from page 1. G.W.R.

l a i t y .  Rather than being forgiven through a magical r i t e  
they , through the sermon, were led to  see th e ir  own liv e s  
through the  p e rfe c tio n  of C h r is t , and to  do something for 
them selves. The singing  of hymns gave the l a i ty  a g rea te r 
p a r t ic ip a t io n  in  the  se rv ic e .

P ro te s tan tism  however, in i t s  own way, became almost as 
dogm atic, in s is t in g  on a sp ec ia l form of r i t u a l .  Even 
Quakers, fo r whom the E dito r has g rea t re sp e c t, are in  fac t 
( i f  not in  theory) dogmatic in  in s is t in g  on no r i t u a l .  For 
in s ta n c e , someone g e ttin g  up and singing a solo anthem in a 
Quaker m eeting would c e r ta in ly  be out of p lace .

Worship i s  e s s e n t ia l ly  a re la tio n sh ip  between a man and h is  
C rea to r, and we might say th a t  fo r a l l  the b lessings in l i f e  
we should say, "B lessing  and honour and glory  and power be 
unto him th a t  s i t t e t h  upon the throne and unto the Lamb."
But lo g ic  says - I s  God any the b e tte r  fo r our having 
worshipped him in  th is  way? The b en e fit can only be for 
the w orshipper; so , in  the end, he or she can only decide 
on what i s  a s u ita b le  form of w orship. Some may fee l 
s p i r i tu a l ly  u p l if te d  by singing  hymns, o thers may be quite  
incapable  of sing ing  in  tune. Jesus said  to  the Samaritan 
woman th a t  those who worship God must worship him in  s p i r i t  
and in  t r u th ,  and Paul to ld  the Roman C h ris tian s  th a t  the 
accep tab le  s a c r i f ic e  i s  a l iv in g  one - the giving of one 's 
whole l i f e  to  him in  se rv ic e .

These sta tem ents accentuate  the importance of tru e  worship, 
and a t the  same time give the C h ris tian  the w idest possib le  
f ie ld  in  which to  ex e rc ise  h is  w orship. Freedom is  an 
honour, but b rings w ith i t  the g rea t re s p o n s ib il i ty  of exer­
c is in g  th a t  freedom in  a responsib le  manner.

(Turn to  P.22)
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T R U T H  TO  TE LL?
by

J .  Maycock

The re lig io u s  world is  more e a s ily  ch a ra c te r ise d  by a 
d iv e rs ity  of b e lie fs  than by th ings held in common. These 
b e lie fs  are held to  be tru e  by th e ir  adherents fo r otherw ise 
they would be merely •o p in io n s '. I t  has been argued th a t 
re lig io n  is  declin ing . There has been ta lk  for some time 
now of the secular soc ie ty . Horrobin, in 'Science is  God' 
w rite s :

"The m ajority  of people in the developed areas 
of the world seem to th ink  th a t science has 
destroyed the need for r e l ig io n ."  ( 1 )

He goes on to say however th a t
"the ob ituary  n o tices  (fo r  the demise of God) 

are premature . . .  The in te l le c tu a l  b as is  for 
what the s c ie n t is t  says of man is  no stronger 
than for what the theologian says."

An encyclopaedia published in 1977 re p o rts :
"Some observers speak of a tw en tie th  century  

's p i r i tu a l  renaissance in  the W est' . . . .
Thousands of groups, small and la rg e , throughout 
the Western world have formed around a teacher 
who has m igrated from the E ast. At the same 
time there  has been a rev iv a l of Fundamental 
C h r is t ia n ity  th a t emphasizes emotional commit­
ment to  the person of C h r is t ."  (2)

How can we understand the v a r ie t ie s  of re l ig io n s  b e l ie f ,  and 
what should be our a t t i tu d e  towards them?

I t  i s  c le a r ,  even without the work of so c ia l or psychological 
s c ie n t is ts ,  th a t we are each strong ly  influenced by our 
Inheritance , p a ren ta l tra in in g , education, frie n d s  and the 
circumstances of our l iv e s . Superimpose the unique in d iv id u a l 
p e rso n a lity  on the various environmental f a c to rs , and one 
c le a r ly  has a rec ipe  for a r ic h  d iv e rs ity  of opinion and
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b e l ie f .  W ilson, w ell known for h is  work on se c ts , is  drawn, 
a lb e i t  by h is  n o n - th e is t ic  view of the evidence, to  believe 
" th a t  r e l ig io u s  ideas and re lig io u s  in s t i tu t io n s  are under­
standable  only in so c ia l term s."  Also th a t "men's concep­
t io n s  of God are s o c ia lly  p rescribed" and th a t " theo log ica l 
meanings are a lso  so c ia lly  evolved." (3) J.A .C. Brown w rites 
* about people in s o c ie tie s  or groups th a t  "As they are 
r e la te d  not only to  each o ther but a lso  to  th e ir  na tu ra l 
environment, to  the un iv erse , th is  re la tio n sh ip  a lso  ( i . e .  in 
ad d itio n  to  in te r-p e rso n a l re la tio n s h ip s )  must be defined.
( i . e .  a body of r e l ig io u s  b e lie f  or some sim ila r ideology, 
whether mythology, philosophy, or s c ie n t i f ic  knowledge, tends 
to  a r ise .} ' (4) A ll known s o c ie t ie s ,  he says, possess a 
number of i n s t i tu t io n s ,  one of which is  re lig io u s  b e lie f  and 
p ra c t ic e s .  He makes some t e l l in g  p o in ts  about myths and 
b e l ie f s  of work groups in  in d u stry . They a re , he says, "based 
on the  need both to  ju s t i f y  the ac tions of the group and to 
understand what i s  going on in  the world surrounding i t . "
Such b e l ie f s  are o ften  adopted on emotional grounds and "a 
dangerous aspect of any such mythology or em otionally-held 
system of b e l ie f s  i s  th a t ,  to  the ind iv idual who holds i t ,  i t  
i s  capable of exp la in ing  every th ing . Since a l l  experiences 
are seen in  terms of th a t  frame of re fe ren ce , i t  never f a i l s  
to  s a t i s f y ."  He even suggests th a t  these b e lie fs  are not 
changed by possession  of c o rre c t knowledge or even extensive 
f i r s t  hand experience . Many of us have perhaps experienced 
'd is c u s s io n s ' w ith  the adherents of c e r ta in  sec ts  on our door­
step  and can vouch for the v a l id i ty  of some of the po in ts made 
above in  the r e l ig io u s  co n tex t. These po in ts  do not 'e x p la in ' 
r e l ig io n  but they show us c h a ra c te r is t ic s  of human beings which 
have to  be borne in  mind in seeking or communicating ' t r u t h ' .

One has to  ask , to  what ex ten t and in  what manner i s  ob jec tive  
t ru th to  be found - in  re lig io n ?  I t  i s  w ell to  be c le a r  a t th is  
stage  th a t  th e re  can be more than one reason for being re lig io u s . 
In p a r t  from what was sa id  above, but a lso  from experience, i t  
i s  p o ss ib le  to  seek from re l ig io u s  in s t i tu t io n s  a v a r ie ty  of 
s a ti s fa c t io n s  fo r psychological needs, com fort, companionship, 
love, id e n t i ty ,  involvement e tc . Even in these cases however 
the  ' t r u t h '  of the p a r t ic u la r  re l ig io n  is  u ltim a te ly  accepted. 
The modern dilemma is  perhaps th a t ,  as i l lu s t r a te d  by Brown, man *

* His book i s  a standard  in tro d u c tio n  to  in d u s tr ia l  
psychology.
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NEEDS a re lig io u s  b e lie f  to  r e la te  adequately to  the universe  
about him, yet recen t developments in science and philosophy 
have led to  ever g rea te r scepticism . N evertheless we want to 
know and believe only the t ru th .

The tru th  about God cannot be proved as an axiom in  mathematics 
or lo g ic , th a t would be generally  agreed today. F a ith  and 
knowledge are analysed in d e ta i l  by Hick (5) (see Endeavour 
review, Summer 1977, p .8 ) and i t  i s  concluded th a t v e r i f ic a t io n  
of the p ropositions of f a i th  are not possib le  th is  side of the 
grave. I t  i s  nevertheless true  in p ra c tic e  th a t  f a i th ,  or the 
a b i l i ty  to  b e lieve , i s  c h a ra c te r is t ic  of mankind. R elig ious 
f a i th  can and does give peace of mind, se c u r ity , even a sense of 
c e r ta in ty  in a h o s ti le  world. I t  i s  not ju s t  one p a r t ic u la r  
re lig io n  which can do t h i s ,  but many. The dogma and i n s t i t u ­
tio n a l p rac tic e s  vary enormously, but men are capable of 
be liev ing  them and of gaining something from them. I t  has been 
suggested ( 2 ) th a t i t  i s  in  the idea of transform ation  (o f human 
natu re) th a t the common fac to r  in  a l l  re l ig io n s  may be found.
Is  God working through a l l  re lig io n s?  Are a l l  humble t ru th -  
seekers rewarded by a response, a percep tion  of the  t ru th  through 
th e ir  own frame of reference? Various views are to  be found, 
of course. The recen t p u b lica tio n  of two more of John Hick’ s 
books in paperback provoked a review in 'T h ird  Way' by N. T. 
Wright. (6 ) A fter acknowledging so lid  co n tr ib u tio n s  to  the 
debate about the nature of re l ig io u s  language,” 'E v il  and the  God 
of Love' and 'Death and E ternal L ife ' are major trea tm en ts  of 
th e ir  sub jec ts” , he w rite s :

"Whereas in  an e a r l ie r  phase of h is  development 
Hick believed th a t  members of 'o th e r  f a i t h s ' 
were saved by being 'anonymous C h r is t ia n s ',  in  
recen t years he has moved to  the b e lie f  th a t  
C h r is t ia n ity  i s  simply one of many ways to  the 
one God." Wright says of h is  own view, "Not 
th a t  a l l  o ther re l ig io n s  are t o ta l ly  wrong.
Far from it. Belief in one God, the creator, 
commits us to the view that all 'religions' 
reflect the creator's handiwork in some way.
But we have no w arrant fo r arguing from th a t  
to  the a sse r tio n  th a t  they are th e re fo re  ways 
of sa lv a tio n ."
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Norman A nderson,( 6 /7) a conservative  C h ris tian , describes 
th ree  views held by C h ris tian s  of o ther re l ig io n s , (1) th a t 
th e re  is  some t ru th  in  each, perhaps from an o rig in a l rev e la ­
t io n , ( 2 ) th a t  they emanate from the d e v il, and ( 3 ) th a t they 
are human attem pts to  solve the mystery of l i f e .  He then 
suggests th ere  may be some tru th  in each. Another w rite r 
suggests the  idea of a common grace of God, v is i te d  on 
re l ig io n s  o u tside  C h r is t ia n i ty  and a saving grace through 
C h ris t Je su s .

Yet why should we fe e l  obliged to  say whether saving grace is  
provided by God in  th is  way or tha t?  We do well to  remind 
ou rse lves of the d i f f ic u l ty ,  nay im p o ss ib ility , of knowing 
c e r ta in  t r u th .  We have our own personal l im ita tio n s  and 
p re ju d ice s  and we have the  u n c e rta in ty  which is  in  the nature 
of th in g s . The very words we use t e l l  the same s to ry . We 
hold as fa c t  those th in g s  having a high c e r ta in ty , v e r if ia b le  
in  p r in c ip le :  opinion i s  high in  u n c e rta in ty , and b e lie f  is  
something which cannot be demonstrated as f a c t ,  but which is  
u su a lly  a sso c ia ted  w ith a high degree of personal and some­
tim es em otional commitment. No-one i s  exempt from e ith e r  
the need or the possession  of a b e lie f  system. People 
n a tu ra lly  form groups and groups nea rly  always devise member­
ship c r i t e r i a .  W ithin the community or fellow ship many 
th in g s  are  held  to  be tru e . This must follow in ev itab ly  
because acceptance of ' f i r s t  p r in c ip le s ' is  one of the 
c r i t e r i a  of membership. I t  must a lso  follow th a t what 
O'Dea ( 8 ) c a l l s  an a ir  of 'sp u rio u s  se lf-e v id en tn e ss ' 
a tta ch e s  to  these b e l ie f s  held in  common. Spurious because 
the group consensus of view is  a r t i f i c i a l ,  excluding those 
w ith o ther views to  p u t. To view these o thers ( i . e .  other 
denom inations, churches e tc . )  as b iassed or deceived or 
worse is  not only sh o rt-s ig h te d  but m isses the p o in t. Bias 
and p re ju d ice  are in heren t in  l i f e .

What m atte rs  i s  th a t  in  our con tac t w ith o thers  we allow for 
the fa c t  th a t  t ru th  may seem d if fe re n t  from where they stand. 
I  would not wish to  argue fo r a mere r e l a t i v i t y  for re lig io u s  
t r u th .  A ll who be lieve  in  God's ex istence  must believe th a t 
He i s  unchanging, e te rn a l ly  co n s ta n t, and abso lu te , i . e .  
independent of h is  c re a tio n . Our view and understanding of 
God can, of course , be d i f f e r e n t ,  depending on our c u ltu re , 
background e tc .  w ithout compromising the r e a l i ty  which is
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God Himself. The sun appears d if f e re n tly  to  d if fe re n t 
observers and indeed to the same observer a t d if fe re n t tim es.

In accepting th a t there  is  a r e l a t i v i t y  about b e l ie f s ,  i t  i s  
understood th a t one i s  a b e lie v e r . What I  am suggesting is  
th a t although the f a i th  or b e lie f  system we espouse may 
s a tis fy  our h e a rts  and minds, we cannot or should not regard  
ourselves as wholly in e rra n t in th is  re sp e c t. Most in d iv id ­
ua ls  would not want to  claim  they were, yet a group can 
e a s ily  give th is  im pression. Pears Cyclopaedia (1973-4) 
fo r example, says: C hristadelph ians " in  common w ith many 
other se c ts , hold th a t  they alone in te rp re t  the S crip tu re s  
t ru ly . None but those who share th e i r  b e lie f s  w ill  r i s e  
from the dead and enjoy immortal l i f e . "  Exclusive claim s 
to  the true  rev e la tio n  from God are not confined to  
C h ris tian s . Comment has been made on the •competition* 
between Moslem and C h ristian  m issionaries  in  A frica  from 
th is  po in t of view. Possession of a b e lie f  system is  
necessary and d esirab le  fo r l i f e .  That we should regard  
our b e lie fs  as true  is  a lso  in e v ita b le , as we saw e a r l ie r .
What is  not in ev itab le  is  th a t we should regard  our own 
group as r ig h t and a l l  o thers wrong, or th a t  we should want 
to  s tr iv e  to  persuade o thers th a t we are r ig h t .

Since we cannot prove the absolute t ru th  of a b e l ie f ,  there  
must be u n ce rta in ty  a tta ch in g  to  the statem ents of f a i th .  
Surely our approach to  o ther s incere  b e lie v e rs  should, then , 
be as seekers fo r a common tru th .  As w illin g  to  le a rn , as 
w ell as w illin g  to  t e l l .  To engage in  dialogue ra th e r  than 
to  d ic ta te  term s. That i s  not to  say th a t we need to  espouse 
ecumenism. One can believe th a t God i s  one and th a t  i t  might 
be desirab le  fo r some purposes th a t  the C h ris tian  w itness 
should be u n ited , and yet accept th a t  fo r human reasons th a t  
i s  im practicab le. I t  i s  p o ss ib le  th a t  C h ris t h im se lf, in 
the parable of the ta re s  (Matthew 13:24) foresaw th a t  th is  
would be so. N either should we see in  syncretism  (combining 
d if fe re n t f a i th s )  the answer to  our dilemma. Some re l ig io n s  
(e .g . Hinduism) n a tu ra lly  absorb new f a i th s .  Jew, C h ris tian  
and Moslem are s trong ly  a n ti-sy n c re tic  in n a tu re .

Anderson (7) argues strong ly  fo r the uniqueness of 
C hrist and C h r is t ia n ity , yet he can speak of the " e s s e n tia l  
d ifference  between true  dialogue and e ith e r  s tr a ig h t  evangel­
ism or theo log ica l argument.” He quotes K losterm aier as an
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examples " I  wanted to  see a famous man In Benares, a 
sagacious ph ilo sopher, feared  by many as a m erciless c r i t i c  
of C h ris tia n  theology . . .  He was p o l i t e ,  in v ited  me for tea  
and then mounted the a tta c k . I l e t  him ta lk  h is  f i l l ,  
w ithout saying a word m yself. Then I s ta r te d  to ta lk  about 
the th ings I had begun to  understand w ith in  the dialogue - 
q u ite  p o s it iv e ly  C h r is tia n . We got in to  a sincere good, 
deep d iscu ss io n . He had intended to  send me away a f te r  ten 
m inutes. When I l e f t  a f te r  two hours, he had te a rs  in h is  
ey e s ."  "Dialogue” he says "challenges both p a rtn e rs , takes 
them out of the s e c u r ity  of th e i r  own p risons th e ir  ph iloso­
phy and theology have b u i l t  fo r them, confronts them with 
r e a l i t y ,  w ith  t r u th ."  (9)

I t  i s  i l lu s o ry  to  th in k  th a t  we can s i t  detached Olympian­
lik e  above the re l ig io u s  world and judge or decide who is  
r ig h t  and t ru e .  " I t  is "  as Hick has said  "a question for 
each in d iv id u a l ex erc is in g  h is  cogn itive  powers in re la tio n  
to  the environment in which he finds h im self, and responding 
to  h is  own personal freedom and re s p o n s ib il i ty  to  i t s  claims 
and c a l l s . "  (10) W ithin th a t  environment he w ill respond 
according to  the law of love which we believe is  ch a rac te r­
i s t i c  of the e te rn a l  God. In communicating w ith other 
t r a v e l le r s  upon l i f e ' s  way he w ill  a lso  respond in a s p i r i t  
of love o ffe r in g  the succour of a personal f a i th .  He w il l ,  
however, be humble enough to acknowledge a personal l im ita ­
tio n  both of i n te l l e c t  and v is io n  th a t  in  the mercy and grace 
of God His t ru th  might p re v a i l ,  and more c le a r ly  be perceived.
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LETTERS

Dear E d ito r,

I  would l ik e ,  as a layman, to  o ffe r  ( fo r  comment i f  necessary) 
some thought a r is in g  from two a r t i c l e s  in  Endeavour No. 52.
As usual the magazine is  re fresh in g  and thought-provoking.

1. Exorcism or Psychiatry? While i t  i s  agreed th a t  
"The basic question is  in fac t a simple one: do e v il  s p i r i t s  
e x is t? "  and, as pointed ou t, the answer may d i f f e r  depending 
on the p s y c h ia t r i s t 's  " b e l ie f  p a tte rn " , there  is  another 
s e r ie s  of questions which may a ffe c t  the simple layman reading  
the New Testament.

For example - are the Gospel t ra n s la t io n s  av a ilab le  to  English 
speaking readers r e l ia b le  in  th e ir  use of the terms demons, 
dev ils  and e v il  or unclean s p ir i ts ?  I f  so did the w r ite rs  
use these term s, including the n a rra tiv e s  regard ing  C h r i s t 's  
own reported  words (a) because they believed  them to  describe  
ac tual supernatu ral phenomena, or (b) because they were 
constrained  to  use the loca l idioms and concepts of the day?

I f  the answer to (a) is  in the a ff irm a tiv e , then those commun­
i t i e s  who do not accept the concept of demon possession  are 
faced w ith the problem of perhaps C hrist and c e r ta in ly  h is  
rep o rte rs  being in e rro r  on the su b jec t.

I f  the answer is  negative i t  could lead to  an a ff irm a tiv e  to  
a lte rn a tiv e  (b) and one possib le  r e s u l t  of th is  would be th a t  
a b e lie f  or d is b e l ie f  in  demon possession  is  of no importance 
as fa r  as sa lv a tio n  i s  concerned, q u ite  apart from the 
"contemporary debate about the natu re  of the Holy S p i r i t . "

Whichever way I  look a t these a l te rn a t iv e s ,  and th ere  may w ell 
be o th e rs , i t  seems to  me to  put a community such as C h ris ta -  
delphia in to  an inv id ious p o s itio n .
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2. The Good News Bible - v is -a -v is  the a r t ic le  "Which 
T ransla tion?"

I t  i s  always u se fu l to  see d if fe r in g  ideas about a sub jec t, 
e s p e c ia lly  when they  come from informed sources which treasu re  
the B ib le . I t  i s  n o n e -th e -le ss  confusing to  the layman 
w ithout Greek or Hebrew or access to  theo log ica l l ib ra r ie s  
and w ithout the background knowledge necessary for analysis 
and eva lua tion  of te x ts .

I t  i s  r e a l is e d  th a t  academic and theo log ica l accuracy are 
e s s e n t ia l  o b jec tiv e s  in  t ra n s la t io n , but do many of us laymen 
understand the complex problems facing  the t ra n s la to r  in the 
ev a lu a tio n  of the a rray  of m anuscripts from which the"o rig in - 
a l"  t r a n s la t io n  must be compiled? Judging by the d if f e r ­
ences in v e rs io n s , i s  i t  f a i r  comment to  suggest th a t sub jec t­
iv i ty  based on a t r a n s la to r 's  " b e l ie f  system" may exert 
in fluence  on the outcome of h is  work?

To me as a layman the im portant th ing  is  the B ib le 's  message 
of s a lv a tio n . I s  i t  naive to  ask whether God would allow 
the  saving message to  be hidden or destroyed by any of the 
versions?

Do any of the v e rs io n s run counter to  what has been suggested 
in  th is  Magazine as an ancien t baptism al confession , namely:
" I  be lieve  in  God the Father Almighty; and in C hrist Jesus 
h is  only Son our Lord; who was born of the Holy S p ir i t  and 
the V irgin  Mary: who was c ru c if ie d  under Pontius P ila te  and 
was buried  and the th ird  day rose again from the dead} he 
ascended in to  heaven and s i t t e t h  on the r ig h t hand of the 
F a ther; from thence he cometh to  judge the quick and the 
dead; and in  the Holy S p i r i t ,  the Holy Church, the rem is­
sion of s in s , the re s u rre c tio n  of the f le sh , the liv e  ever­
la s t in g ."

The above confession  or creed i s ,  a f te r  a l l ,  more e laborate  
than the recorded "confession" of the Ethiopian eunuch p rio r  
to  h is  baptism .

This i s  a t  le a s t  the  th ird  time th a t  th is  creed or a re la te d  
one has appeared in  Endeavour, and no acknowledgement has been 
o ffe red  to  H erbert Adams (Endeavour Magazine No. 27 pp. 10-11) 
and Ralph Lovelock (Endeavour Magazine No. 44 pp. 7-11) who
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used i t  previously and whom I thank for drawing i t  to our 
a tten tio n .

I f  the conclusions drawn are valid  there are im plications 
for various closed or segregated communities. I t  may 
c a ll  for some soul-searching as to the objectives of those 
communities, including the a ttitu d e s  towards doc trina l 
m inutiae, the content of the message to  be preached, and 
a c tiv ity  in well-doing to Everyman, re su ltin g  in a b e tte r  
understanding and p rac tice  of the two great commandments - 
the love for our God and for our neighbour as for ourselves. 
Those commands are su ff ic ie n tly  rigorous and demanding to 
keep us extremely busy in the service of our Master.

Yours e tc .

Beenleigh, S. M arrio tt.
A ustra lia .

E d ito ria l continued from page 13

To some, then, worship w ill be the p ra is in g  of God in a 
formal act of worship, frequently  in the remembering of Jesus 
in the Bread and Wine. To others communion with God w ill be 
worked out in th e ir  service to o thers in the d a ily  pace of 
l i f e .  There are an in f in i te  number of v a ria tio n s  between 
these two extremes, and most w ill gain th e ir  ind iv idual 
s p ir i tu a l  benefit by some mixture of both approaches. A ll,
I am sure, would agree th a t whichever mode of worship we 
adopt we must not s tray  from the source of in sp ira tio n  - our 
contact with God and C h rist. Though some may fe e l they get 
th is  d ire c t, o thers w ill find  th a t study of the B ible, p a r t ic ­
u la r ly  the New Testament, helps them most.

F ina lly , we are gregarious people and need to  help each o ther, 
and th is  is  where C hristian  society  can give us the g rea te s t 
comfort. A p riva te  discussion with another person, small or 
larger group discussions, indeed anything th a t helps us to  grow 
s p ir i tu a lly  and in love must be acceptable worship to  the God 
of Love.
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Dear Editor

THE GOOD NEWS BIBLE

I do not want to  pursue s ta t i s t i c s  to the point where i t  
might seem th a t my objections to th is  tra n s la tio n  were 
p rim arily  num erical, which they were not. I quoted the 
figu res I did about re la tiv e  lengths of the Testaments as 
a shorthand way of showing th a t the O.T. had been abbrevia­
ted in re la tio n  to the N.T. Since th is  is  now called  in 
question I would observe:

1. My choice of versions to sample was random in the sense 
th a t I did not buy the Bibles I possess in re la tio n  to 
the r e la t iv e  lengths of th e ir  Testaments, and that I did 
not take the ones I  quoted from my shelves with a view 
to  b u ttre ss in g  a case a r t i f i c i a l l y .  There is  an a ir  of 
impugning my v e rac ity  in the comment on th is  which I am 
bound to  re g re t.

2. The mean value of the r a t io s  I  quoted (om itting GNB and 
LB, which were under c ritic ism ) was 3.48. That of those 
quoted by David P i t t  F rancis is  3.16 (om itting the 
Danish and Hebrew, since the philosophy behind the 
former is  unknown, and the p rin c ip le s  used in t ra n s la t­
ing Greek in to  Hebrew are not open to my examination).
I f  th is  is  a rep resen ta tiv e  se lec tion  i t  makes my case 
less  strong, without destroying i t .

3. Since tra n s la tio n s  in to  foreign languages have been 
brought in to  the d iscussion , however, and going back to 
o lder t ra n s la tio n s  since the whole outlook of modern 
tra n s la to rs  rep resen ts  a profound change from th a t of 
th e ir  predecessors, I  note th a t the figure for some 
such tra n s la tio n s  are:
A frikaans: 3.01; Dutch: 3.32; Iceland ic: 3.56;
German: 3.15; Russian: 3.17; Danish: 3.28 (an in te r ­
es ting  v a rian t from the figure of 2.78 quoted by DPF 
for the Modern Version); Contemporary Greek: 3.62; 
French: 3.18; Nyorsk: 3.00; Swedish: 3.08; Cicewa:
3.16; Norwegian Bokmal: 3.16. Average: 3.27. This 
r e a l ly  was random, in my leg itim ate  sense of the term, 
for I  took down every modern-language version I  could 
find and analysed i t .  I t  is  b e tte r  for me than DPF’s
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figu res, though not as good as my own e a r l ie r  ones, but 
since none of the values goes as low as GNB I think th a t 
i t  supports the case I made*

4. Whether or not GNB does engage in abbreviations i s ,  in the 
la s t  ana lysis, a m atter of random comparison with ex is tin g  
older tra n s la tio n s  in w idely-scattered  portions of O.T.
So I  have imposed on myself the following blind-sam pling 
procedure: to take the middle (pre-middle where even 
numbers are involved) verse of the middle chapter of every 
book with 20 chapters or more in both Testaments, and count 
the words, comparing GNB with AV. AV is  given in paren­
theses in the l i s t  below:
Genesis 15.17: 12(31); Exodus 20.13 4(4); L eviticus 14.29: 
26(34); Numbers 18.16: 25(34); Deuteronomy 17.20: 15(31); 
Joshua 12.12: 2(9); Judges 11.20: 21(25); 1 Samuel 16.12:
27(32); 2 Samuel 12.16: 31(20); 1 Kings 11.22: 47(33);
2 Kings 13.13: 20(23); 1 Chronicles 15.15: 16(28);
2 Chronicles 18.17: 19(23); Job 21.17: 24(24); Psalm 75.5: 
7(14); Proverbs 16.17: 21(18); Isa iah  33.12: 14(21); 
Jeremiah 26.12: 22(33); Ezekiel 24.14: 40(46).
Total verses: 393(483). RATIO = 0.81.
Matthew 14.18: 21(28); Luke 12.30: 22(23); John 11.29: 
13(13); Revelation 11.10: 33(32).
Total verses: 89(96). RATIO = 0.93.
Hence N.T./O.T. = 0.93/0.81=1.15
In other words, the Old Testament i s ,  indeed, abbreviated 
in re la tio n sh ip  to  the New, by around 157..

5. But a l l  th is  is  unimportant as compared with the r e l i a b i l i t y  
of the tra n s la tio n  under review. I  concede, without ever 
having denied, th a t there are m erits in the tra n s la tio n , 
while noting with in te re s t  th a t the d o c trin a l complaints 
which I lodged against i t  have not been reb u tted . I t  is  
tru e , of course, th a t the accepted versions have inadequa­
c ies of which we, as a m atter of es tab lished  rou tine , 
complain, but the new tra n s la to rs  are the legatees of 
everything which could put those e rro rs  r ig h t ,  and have 
l i t t l e  excuse for introducing brand new ones of th e ir  own. 
That tra n s la to rs  who have forsaken the doctrine of plenary 
in sp ira tio n  should be d o c trin a lly  ca re le ss  is  to  be expect­
ed: i t  is  alarming when th e ir  aberra tions are tre a te d  as
of l i t t l e  importance w ithin a community which re ta in s  th a t
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doctrine

I  am bound to  conclude th a t the evidence I have produced 
on th is  po in t is  accepted as v a lid . What worries me is  
th a t i t  should be dismissed so l ig h tly . Perhaps 1 may 
conclude by c i t in g  one or two fu rth e r cases:

The th ie f  on the c ro ss : ”1 promise you th a t today you w ill 
be in  Paradise w ith me” (Luke 23.43). ("V erily I say unto 
thee” might s ig n ify  " I  promise you", but th is  is  paraphrase 
and not t ra n s la tio n . The conjunctive 't h a t 1 is  not there 
in the Greek: i t  would make a l l  the d ifference in the 
world i f  i t  were.)

Depart and be with C h r is t : " I  want very much to  leave th is  
l i f e  and be with C hrist"  (Ph ilipp ians 1.23). (Whatever th is  
d i f f ic u l t  passage means, sound in te rp re ta tio n  is  not helped 
by the qu ite  g ra tu ito u s  "leave th is  l i f e " ,  which has no 
foundation in the Greek).

Being in the form of God: "He always had the nature of God 
. . .  of h is  own free  w ill  he gave up a l l  he had" (Philippians 
2 .6 ,7 ) . (The Greek says nothing about "he always had", and 
the o ther N.T. occurrences of huparkhon give no support to 
th is  tendentious rendering. "He emptied himself" is  sound 
tra n s la t io n , but "He gave up a l l  he had" is  a mischievous 
incorporation  of in te rp re ta tio n  in to  the te x t .)

One could go on hunting and find ing , but the case seems to be 
e s ta b lish ed . Whatever v irtu e s  the tra n s la tio n  may possess, i t  
is  only the p la in  duty of reviewers to s tre ss  th a t th is  is  an 
u n re liab le  book, the u n c r i t ic a l  use of which would undermine a ll  
the foundations of exact doc trina l exposition which we have 
h ith e r to  r ig h t ly  p rized .

Yours e tc .

North Cave, ALFRED NORRIS
H ull.
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