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The Editor's Page

A r t is a fundam ental need o f the human sp ir it. As soon as man had 
a tta ined  the bare necessities o f l ife  - food, drink, clothes and shelter -  he 
began to  show h im se lf an a r t is t ,  as the pictures on the walls of ancient 
caves te s t ify . Poetry goes back to the beginning of c iv ilisa tion  too, and 
music and dancing are p a rticu la rly  associated w ith  p rim itive  peoples. The 
advance o f c iv ilis a tio n  and the grow th o f prosperity has not diminished the 
im portance o f a r t even in our age o f m a te ria l pleasures. But what should 
be the re la tionsh ip  between a rt and re lig ion?

We must s ta r t from  the fa c t th a t we find  a rt in the Bible. In 2 
Samuel 6 there  is, perhaps a l i t t le  surpris ingly, the a rt o f the dance -  the 
dance th a t ca rried  David away in w ild  abandon but made M ichal despise 
h im . In 1 Kings 6 we have an account o f the a rt of the sculptor and 
carver adorning the most holy part o f the tem ple. Much o f the Old 
Testam ent is poe try  which s t i l l  speaks across the centuries to  us - the 
e ighth Psalm can move us more than the vastness o f the universe 
described in a book o f astronom y. Poetry is not so much in evidence in 
the New Testam ent but there is o ften  great a rt is try  in the prose, 
frequen tly  unperceived by the ord inary reader, fo r example the sustained 
d ram atic  irony o f the gospel o f 3ohn. The proh ib ition  o f m im etic  a rt in 
the Second Commandment meant th a t there was no painting in Old 
Testam ent days bu t music more than fil le d  the gap. As C S Lewis says 
about the Israe lites ("R e flec tions on the Psalms"): "The ir fingers itch  for 
the harp, . . . le t's  have a song, bring the tam bourine, w e're going to  sing 
m e rrily  and make a cheerfu l noise. Noise, you may w ell say. Mere music 
is no t enough. Le t everyone, even the benighted gentiles, clap the ir hands. 
Le t us have clashing cymbals, not only w e ll-tuned, but loud".

Why then should some C hris tians today fee l th a t a rt is peripheral to  
re lig io n , or perhaps even an tipa the tic?  There is more than one reason but 
the most obvious one is the legacy o f the R eform ation  and the Puritan 
m ovem ent. By the M iddle Ages a rt had become closely associated w ith  the 
Church in the western world -  pa in ting , sculpture and music were almost 
e n tire ly  re lig ious. When the au th o rity  and doctrines o f the Roman C atholic 
Church were re jec ted  so too was its  a rt -  a t least in England, Scotland 
and Geneva. For some tim e  a fte rw ards  church music was confined to 
singing m e tr ic a l Psalms, w ith o u t bene fit o f cho ir, organ or singing in 
harm ony. As regards the visual a rts , although the actua l destruction in 
England was ins tiga ted  by Henry V III, he was exp lo iting , fo r p o lit ic a l ends, 
the revulsion o f many o f the ord inary people a t the opulence of images 
and paintings in the churches.

The Puritan movem ent which grew out o f this objected to  a ll kinds of 
pleasure and enjoym ent as e v il and regarded the beauty of p ictures or 
music as appealing to  man's lower nature and not to his sp iritua l side. In 
th is  i t  was closer to  P lato than to  the Old Testament.

We must now try  to  describe a rt and say what i t  is. To many people 
a r t is e n tire ly  concerned w ith  the expression of beauty. This however is
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not the whole story. One has only to  th ink o f the way i t  sometimes 
expresses fear and horror (the pu tting  out o f G loucester's eyes in 'K ing  
Lear') or sorrow and despair (M ahler's 'K in d e rto te n lie d e r'). And what is i t  
that Handel adds to  the words o f Scripture in the chorus "W orthy is the 
Lamb" or Bach in the Sanctus o f the B m inor Mass? Feelings o f e xa lta tion  
and trium ph at the sight of C hris t in M ajesty in the Handel; something o f 
the te rro r o f Isaiah's epiphany in the Bach. What are fear, ho rro r, sorrow, 
despair, exa lta tion , trium ph and te rro r?  They are em otions. A r t  is to  do 
w ith  the whole range o f emotions.

I believe tha t in re a lity  a rt is one o f the three divisions o f a ll human 
sp iritua l expression. F irs tly  there is the realm  o f the in te lle c t, o f knowing, 
which finds its  clearest expression in science. Then there is the rea lm  o f 
conscience and m ora lity  which finds its  pinnacle in righteousness. The 
th ird  division is the realm o f im agination, o f fee ling, o f em otion which 
finds its  expression in works of a rt. But these three are not independent 
o f one another. The place o f im agination in science is a comm onplace 
today. M ora lity  has to be inform ed by knowledge. A r t,  in its  tu rn , has to  
be governed by knowledge and m o ra lity . "A r t  fo r a r t 's  sake" is no defence 
for the prurient or the degrading. Paul's hymn to love in 1 C orin th ians 13 
is an example o f the interdependence o f the th ree . No m a tte r how r ig h t 
conduct may seem, no m a tte r how extensive our knowledge, both are 
worthless unless our emotions are rig h t and we have love. O f course love 
is not just emotion but i t  is em otion which powers love most e ffe c tiv e ly .

K arl Barth once mused th a t the angels in heaven undoubtedly sang 
Bach ca re fu lly  in public, but when they went home they sang M ozart fo r 
fun -  and the dear Lord especially liked to  lis ten  to  them  then. U nderly ing 
this l i t t le  b it o f fantasy is the tru th  th a t i f  God had made a w orld  in 
which there was no colour, or had made us so th a t we were unable to 
recognise the p itch  o f a note or the d iffe rence  in tim b re  between flu te  
and v io lin , there would have been no pa in ting and no music. The fa c t th a t 
he has made the world as i t  is and given us the capac ity  to  use his g ifts  
means tha t we should g lo rify  him  by using these g ifts , not m ere ly in 
worship but in the whole o f life .

Le t a poet have the last word. In "F ra  Lippo L ip p i" Browning makes 
his a rtis t-m onk give us his philosophy o f a r t, f i r s t  o f a ll re je c tin g  the 
Puritan and P latonist ob jection:

D on 't ob ject, "H is works 
Are here already -  Nature is com plete:
Suppose you reproduce her -  (which you can 't)
There's no advantage! you must beat her, then."
For, don't you mark, w e're made so th a t we love 
F irs t when we see them painted, things we have passed 
Perhaps a hundred tim es nor cared to see;
And so they are be tte r, painted -  be tte r to  us,
Which is the same th ing. A r t  was given fo r th a t - 
God uses us to  help each other so,
Lending our minds out.

Ron Coleman



Truth and Salvation

Bill D a v i s o n  r e s p o n d s  to o u r  i n v i t a t i o n  
to d i s c u s s  the n a t u r e  of s a v i n g  b e l i e f

I was converted to  the C hristadelphian fa ith  some 35 years ago. My 
parents then in th e ir m iddle fo rtie s  were lapsed Methodists, my fa ther 
having become disillusioned w ith  orthodox C h ris tia n ity . He was a le ft-w ing  
in te lle c tu a l, and was convinced th a t the Church o f England was the Tory 
party  a t prayer. Being a p a c ifis t on p o lit ic a l grounds, he could not accept 
the aggrandisement o f war by the Church leaders.

My grandm others, both exem plary characters, were members o f the 
Salvation A rm y and the Wesleyan Church respective ly . 1 was educated at 
Church o f England schools, and was fa ir ly  w e ll versed in the doctrines of 
the T r in ity  and the Im m o rta lity  o f the Soul. As a l i t t le  boy, I used to pray 
to  a g rand fa ther, whom I had loved dearly, and who 1 sincerely believed 
had gone to  Heaven when he died.

A fte r  the Second World War, ho rrib ly  aware of the senseless k illin g  
and m aim ing o f countless thousands o f find  young men, 1 did the rounds of 
the various denom inations -  Roman C atho lic , Jehovah's Witnesses, 
Pentecostals, the C l i f f  Fellowship, seeking fo r " tru th " . Eventually, I met up 
w ith  a d e lig h tfu l young Christadelphian g ir l, Linda Cowlishaw by name, 
who was bubbling over w ith  her fa ith . She introduced me to  her fa the r, the 
la te  R obert Cowlishaw o f Rugby m eeting. He was a man o f considerable 
in te lle c t ,  fo llow ing  the D a ily  B ible Readings in his well-thum bed French 
and Russian B ibles. He also had more than a fa ir  sm attering o f Hebrew and 
Greek.

Being m yself a very ord inary m orta l, struggling a t the tim e to  pass 
my accountancy exam inations, 1 was sim ply clay in brother Robert's hands. 
He disposed o f my fin a l orthodox prop, the Im m o rta lity  o f the Soul, by 
making me tu rn  up every passage in Young's Concordance where the word 
"soul" occurred, to  prove its  m o rta lity ! Shortly a fte rw ards Baptism 
fo llow ed.

I only give a ll th is background to  show th a t I have a reasonably 
rounded experience o f c o n flic tin g  C hris tian  belie fs and practices. But 
com ing in to  the C hristadelphian fa ith , as I did, to  me i t  was "the tru th " . I 
had found the pearl o f g rea t p rice . I was a happy young man indeed. As an 
a th le te  o f some standing, being a boxer, runner and foo tba lle r, a ll this 
went by the board, in the zeal which 1 had fo r my new found fa ith . 
N oth ing, I thought could ever shake tha t!

When I was baptised, l had no idea there were divisions in C hristade l- 
phia, and i t  came as a g rea t shock, to  a one-year old convert, to  come 
across ex-C hris tade lph ian  Frank Elston, leader o f "The Master's Household" 
who considered th a t 1 was beyond the pale, belonging to  the w orld ly mixed 
Temperance H a ll Fellowship, whose members listened to the radio and read
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newspapers! Inevitably he fe ll out w ith  his son-in-law, W illiam  B u tte rfie ld , 
who formed his own fellowship, "The Remnant o f C hris t's  Ecclesia", who 
forbad sisters to cut the ir hair, and made this a test o f discipleship. I then 
followed the tortuous theological t ra il righ t back to  "The Bereans", "The 
Dawn" and "The Suffolk S treet" fellowships, studying as 1 went along the 
questions of "clean flesh", "divorce and rem arriage", "resurrectiona l 
responsbility" and "insp ira tion". There was even the great controversy as to 
whether Dr Thomas smoked or not.

In a ll the argument and debate the theme which kept repeating its e lf, 
was that of the "One Body", tha t there is, and only can be, one true and 
apostolic Church; and tha t all the rest must be coun te rfe it. This, is, o f 
course, the cla im  o f the Roman C atholic Church, "proving" apostolic 
succession righ t back to the Apostle Peter. Therefore, i t  is the true 
Church o f C hrist, the true Faith, to  any believing C atho lic.

Robert Richards o f Camberley, a considerable Bible student, and a 
dear friend of mine, came to the conclusion w ith  me, tha t " fa ith "  can be 
defined as a system of D octrinal Truth and a Way of L ife . The tw o are 
inseparable. Truth must be in the heart, as well as in the head. Having a 
grasp of academic tru th  is not su ffic ie n t, th is be lie f must be put in to  
practice. Faith w ithout works, indeed, is dead.

The Christadelphian cla im , is to  possess this " tru th " , and I indeed 
personally believe tha t we have a knowledge o f saving B ible tru th , and i f  
we live by it ,  then by the mercy and grace o f The Lord God, and our 
Saviour Jesus C hrist, we shall enter in to  everlasting life . But tha t "we 
have the whole tru th  and nothing but the tru th " , I would beg to  disagree. 
There could be, and probably are, C hris t-centred com m unities throughout 
the world who are in the Way of salvation.

Being objective, there are things wrong in C hristadelphia. We have 
become a well-educated, middle-class com m unity, steeped in the trappings 
of materialism ; and this prosperity has caused a marked sp iritua l decline, 
which I believe has driven away many o f our young people. Further, on 
matters of doctrine and practice, we have largely ignored the New 
Testament teaching on the e th ica l working of the Holy S p irit, and we have 
relegated sisters in to  second-class members, by forb idding them to  pray 
and read Holy Scripture in our assemblies. This is, o f course, a personal 
viewpoint.

But having said tha t, there are many plus points in la tte r-day  
Christadelphia. We are a fa r more Caring Community tha t we have ever 
been, and we are not so condemnatory and negative in our preaching, being 
conscious of our own im perfections, and quite rig h tly  so. We recognise tha t 
other communities, like  the Evangelicals, put us to shame in the ir fa ith  
and zeal for C hrist. This does not mean, of course, tha t we should leave 
this Faith to which we belong and, more im portan tly , to  which we have 
been called, because we are lacking in dynamism and drive. We have to 
call fo r reform ation, and this must s ta rt in our own personal lives. We 
must become more enthusiastic in our fa ith  in the Lord Jesus C hris t, and
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ta lk  to  everyone w ith  whom we come in contact, about the coming 
Kingdom o f peace and everlasting joy.

F ina lly , we dare not say who w ill be in the Kingdom and who w ill 
not. The Lord Jesus C hris t H im self w ill make tha t kind of decision when 
He returns, and we can happily leave the m atter in His safe hands. Shall 
not the Judge o f a ll the earth do righ t?  Meanwhile, I believe that I have 
been called to  the Christadelphian com m unity, and here 1 am to stay and 
work to the best o f my a b ility , upbuilt by the love o f many brothers and 
sisters in C hris t. Guided too by the Lord God's Holy Word; and led by the 
Lord Jesus C hris t operating by the Sp irit. May the Lord Jesus soon come, 
to  put this poor world o f sin and death righ t.

Bible Exhibitions

The National Bible Society of Scotland is celebrating 1988 as "The 
Year of the Bible" and churches are being encouraged to use the 
opportunity to promote the Bible. Several Bible Exhibitions are 
likely to be put on. Averil and Ian McBaffie ask what should we 
expect of a Bible Exhibition?

We can be reasonably ce rta in  tha t most people v is iting a Bible 
exh ib ition  are not themselves thoroughly acquainted w ith  the Bible. In 
general, most people have only a sketchy knowledge of its  contents. 
Imagine v is iting  an exh ib ition  on the Koran or on the Guru Granth Sahib 
(the Sikh holy book). What sort o f expectations would we have of an 
exh ib ition  on those books? If we apply ourselves to that question, we 
m ight get come idea o f the kind of Bible exhib ition suitable for the needs 
o f the general B ritish  public.

Here are some suggested guidelines. In v is iting any exhibition, consider 
the exten t to  which these suggested c r ite r ia  are followed.

The contents of the Bible
A f irs t requirem ent w ill be to outline the contents of the Bible along 

w ith  suitable explanation. Since the Bible is ra ther a long book, to  do this 
is not easy. I t  is inevitable , therefore, tha t a summary is attempted and 
some selection made. This should be done in a balanced manner, 
h igh lighting the im portan t sections but taking care not to d is to rt.

The contents o f the Bible are so varied tha t i t  m ight be best to  divide 
the Bible in to  separate categories such as the fo llow ing: H istory (Role of 
patriarchs, judges, prophets, early church); Lessons for Modern L ife  
(poverty and riches, work, cha rity , home, race relations); L ife  o f Jesus 
(teaching, preaching, healing, c ruc ifix ion , resurrection, return); Salvation 
(God's promises, death and eternal life , Jesus' l ife  and death, the cross, 
hope fo r the fu tu re ); C hristian L ife  (worship, prayer, fa ith , hope, love); 
Creeds and Controversies (Old Testament: Yahweh versus superstition and 
fe r t i l i t y  gods; New Testament: Pharisees, Sadducees, Law versus fa ith  and
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freedom); How the Bible was W ritten  and How It  Came to  Us (when 
w ritten  and by whom, fo rm ation  o f the Canon, Bible transla tions); One 
Bible, Many Churches (developments in church h is to ry , d iffe re n t 
approaches to tra d itio n  and Scripture, po litica l/ph ilosoph ica l/psycho log ica l 
influences, ecumenical movement); How to  Read the B ible (con text both in 
the chapter and in the tim es when w ritte n , what did i t  mean then, what 
now? See for example the Lion "Handbook to  the B ib le" pages 58 <5c 59. 
This sort o f diagram could usefully be enlarged to fo rm  a display panel in 
its own righ t.) An a lte rna tive  would be to  run separate exh ib itions on each 
category.

One way round the problem o f such va rie ty  is to have a wide range of 
publications available to  see, to  buy, or take free.. The Lion series has 
some excellent tit le s . The publishers produce a 50p sm all sample o f th e ir 
"Handbook to  the B ib le", w ith  a coupon a t the end which inv ites  the 
purchaser to get the fu ll handbook a t a reduced price.

When, where and why?
To understand the contents i t  is not only he lp fu l but necessary to 

know when they were w ritte n , where and why. The o rig ina l co n te x t o fte n  
needs an explanation, since i t  is otherw ise d i f f ic u lt  to  understand what 
was orig ina lly  meant and what i t  means fo r today. For exam ple, w ithou t 
an awareness tha t Palestine was pa rt o f the Roman Em pire, i t  is not easy 
to understand why P ila te  sentenced Jesus, or why Jesus said th a t i f  asked 
to go one m ile his fo llow ers should go tw o . W ithout knowing som ething 
about the sacrifice  o f animals, i t  is not easy to understand com m ents on 
C hrist's  death, or the teaching o f Romans 12 th a t we should o ffe r  our 
bodies as a liv ing  sacrifice . I t  is im portan t to lin k  ancient th ink ing  w ith  
modern so as to make i t  c lear th a t although the B ible is w r it te n  in an 
ancient context, its  message is re levant in ours.

Several interest levels
Exhibitions on any subject are best labelled fo r three levels of 

in terest. Large signs give a general view, sm aller ones give more d e ta il, 
and smaller s t i l l  can go in to  greater exDlanation. This means th a t someone 
walking round fast can get an overa ll p ic tu re , most v is ito rs  can absorb 
more de ta il w ithou t taking too long, w hile anyone who wishes to  study 
the exh ib ition in depth w ill find_ enough de ta il fo r i t  to  be w orth  w hile 
Apart from  a good range o f l ite ra tu re , as already m entioned, i t  is 
desirable to have special lea fle ts  and books fo r ch ildren and young people. 
Computer games and videos can also be appropriate i f  ca re fu lly  chosen. 
There are some good cartoon versions o f the Bible on video, and these 
both amuse and fo rce fu lly  convey the po in t.

Denominational Bias
Any exh ib ition  presented to  the public as a B ible exh ib ition  should aim  

to give a balanced and fa ir  assessment o f how the Bible is understood 
today. There are varying views on th is , and care should be exercised by 
the organisers not to present a denom inationa lly or d o c tr in a lly  biased 
version. An exh ib ition  on the Koran fo r example, should g ive the S h i'ite , 
Sunni and Ism ailia understanding, fundam enta list and modern, not just one.
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S im ila rly , a B ible exh ib ition  should give some ind ica tion  o f the varied 
approaches in in te rp re ta tio n , P ro testan t and C atho lic , fundam entalist and 
non-fundam enta lis t. I t  is, o f course, qu ite  in order fo r any group to 
prom ote via an exh ib ition  th e ir own p a rticu la r understanding o f the Bible. 
I t  is only fa ir  and honest, however, tha t i t  should be c learly  advertised for 
w hat i t  is. For example, "Jehovah's Witnesses and the B ib le" would allow  J 
W's to  present the Bible in the way they see i t ,  and v is ito rs  would go 
expecting to  learn th is . Be suspicious o f any exh ib ition  which is presented 
as a s tra ig h t Bible exh ib ition , but in fa c t promotes the views of any 
p a rticu la r sect or denom ination.

Attractively produced
Museums used to  be p iled high w ith  exh ib its, o ften  poorly labelled. In 

recen t years there has been a revo lu tion  in display so th a t people are used 
to  c lea r, a ttra c t iv e  presentation. If a reasonable impression of the value 
o f the B ib le is to  be conveyed, an exh ib ition  needs to  look com petent, be 
w e ll arranged, co lo u rfu l, w e ll- l i t ,  v isually a ttra c tiv e  (w ith  photographs, 
models, diagrams, videos e tc ). I t  also needs to be easy to  fo llow .

Sensible Claims
Sometimes exaggerated and inaccurate cla im s are made about the 

B ib le . Though w e ll in ten tioned, they are like ly  to  put o f f  an in te lligen t 
enquirer. Check whether c la im s made can reasonably be substantiated. 
W atch ou t fo r generalisations like  "Everywhere the Bible has been read i t  
has done good." V is ito rs need to  find  only one example to  the contrary 
(like  the Jonestown mass murder in Guyana some years ago) to  see the 
inadequacy o f such a genera lisation. C laim s about archaeology also need 
to  be trea ted  w ith  care. D em onstra ting the tru th  o f one incident in the 
past does no t, lo g ica lly , prove the tru th  o f everyth ing in the B ible, much 
as we m igh t wish i t  did.

Staffing
In a lm ost a ll exh ib itions the pub lic  look round a t the ir own pace, 

occasionally asking a ttendants i f  an explanation is sought. I t  is reasonable 
enough th a t a ttendants a t a B ible exh ib ition  should engage vis ito rs in 
conversation, so long as they don 't then try  to  pin v is ito rs down and press 
th e ir own group's d oc tr ina l points on them . The Bible has a most 
im p o rta n t message, but the exh ib ition  should be well enough arranged to 
convey th is  c le a rly . V is itors should never be made to feel 'trapped ' by the 
s ta f f .  It goes w ithou t saying th a t we should expect as v is ito rs always to 
be trea ted  p leasantly, p o lite ly  and w ith  consideration and respect.

Translations
Since the o rig ina l tex ts  were in Hebrew, A ram aic and Greek, does 

the exh ib ition  give an explanation o f the d iffe re n t translations, the 
problems in achieving a good trans la tion , and the need fo r expressing the 
B ible in c lea r, modern English? Do those organising the exh ib ition  make 
use o f th is  them selves, quoting modern tex ts , fo r example, in the 
exh ib itio n  its e lf  and in th e ir regu lar church and personal use o f the Bible?

Follow on
The B ib le  (as the Koran fo r Muslims) is a book w ith  a message for
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believers. Since any Bible exh ib ition  would aim  to  convey a message, 
check what sort o f fo llow  on help is o ffe red , including B ible reading 
charts, reference books and com m entaries, and modern trans la tions. Is 
there any o ffe r to  take part in discussion groups on the B ible, and is th is 
o ffered in its  own r ig h t or in a sectarian way?

Any comments on these c r ite r ia , and on any exh ib itions or displays 
visited, would be welcome.

God And Violence

John Haycock gave a talk at this year’s Summer School on "Violence 
in the Old Testament". He has reworked the material to consider the 
subject of God and violence against the background of the whole 
Bible. He begins by reviewing the nature of the problem and 
solutions in our literature.

Violence in the Old Testament
Most people's concern about vio lence in scrip tu re  centres on the Old 

Testament. The renowned he re tic  Marcion (c irca  140 AD) considered the 
Old Testament to be u tte r ly  incom patib le  w ith  the God o f love revealed in 
C hris t. Mind you, his Gnostic views made him  c r i t ic a l o f some o f the New 
Testament as w e ll. Nor is th is a problem fo r the second century only. In 
1920 a German theologian, F ried rich  D e litzsch , w ro te  a book w ith  the 
t i t le  "The great deception". His c la im , based on the d iffe re n ce  between 
the testaments, was tha t the Old Testam ent purports to  be the word of 
God but i t  is not.

Whilst not in any way supporting the extrem e views quoted above, 
there is a question to  answer. V iolence by human beings is not the issue: 
we see plenty o f tha t reported daily in the media. The problem  is the 
violence a ttr ib u te d  to  God. Many people see some o f the acts described in 
the Old Testament as a gross over-reaction  to  the sins com m itted . Take 
the flood o f Genesis 7 fo r example. We can accept th a t the earth  had 
become " f ille d  w ith  v io lence" and tha t i t  needed re fo rm . But was universal 
annihilation the appropriate remedy and does i t  dem onstrate a 'God of 
love'.

Another example, the establishm ent o f Israel in the promised land, is 
intended by God to  be by ex te rm ina tion  o f the previous inhabitants. 
However s infu l they may have been, i t  does n o t seem to  us a m ora lly  
acceptable act. I t  hardly seems just since i t  is only those in the land who 
are targets fo r this po licy o f to ta l e lim ina tion . The po licy is re fle c te d  in 
the rules o f war in Deuteronomy 20:10-16. In c itie s  "w h ich  are very fa r 
from  you" *  women, ch ildren, c a tt le  e tc  are allowed to  live . In the c itie s  
o f the land, on the other hand, "you shall save a live  nothing th a t breathes,i----------------------------------------
Quotations are from the Revised Standard Version
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but you shall u tte r ly  destroy them ". We know tha t In addition to  the 
people being s in fu l, the reason fo r 'a fin a l so lu tion' was to keep Israel 
holy and separate from  ido la to ry , but i t  is extrem ely d if f ic u lt  fo r us to 
see how th is  end ju s tifie s  the means, especially in the ligh t o f the 
example o f Jesus.

I t  is not only in these arguably 'special s ituations' tha t we have 
d if f ic u lt ie s . Summary execution continues to  be the D ivine solution to 
w hat seem to  us t r iv ia l sins. The man gathering sticks on the Sabbath day 
is hard ly involved in a heinous offence and Uzzah is actua lly  try ing  to 
save the ark o f God from  fa llin g  but both are k illed  by God, the la tte r 
d ire c tly , the fo rm er by order. The a ttitu d e  to  other re lig ion ists  in Israel is 
th a t they should not live . E lijah a t Carm el and Jehu a t the tem ple of Baal 
execute acts we would un iversa lly describe today as massacres. This is, 
surely, d ia m e tr ica lly  opposed to  the teaching o f C hris t.

Judgement on the wicked
There is a them e (some m ight ca ll i t  a law) which is re lated to the 

examples given above which is continuous through the whole Bible; i t  is 
th a t transgression o f God's law m erits  death. I t  was a result of 
disobedience th a t Adam and Eve were condemned to  death. We have to 
make a d is tin c tio n  though. We do not object to  'na tu ra l' or accidental 
death. The th ing  th a t o ffends against the princip les C hris t taught is 
v io le n t death. The examples given in the previous section were purposeful 
acts o f God resu lting  in v io len t death.

The language o f the Psalms would ind icate  v io len t death as the just 
end fo r the w icked: eg. "The righteous w ill re jo ice  when he sees the 
vengeance; he w il l  bathe his fe e t in the blood o f the w icked" (Psalm 
58:10). Or consider the curse against the "daughter o f Babylon" in Psalm 
137:9, "Happy shall he be who takes your l i t t le  ones and dashes them 
against the rock !"

But th is  is not only the  message o f the Old Testament alone. The 
words "B u t as fo r  these enemies o f m ine, who did not want me to  reign 
over them , bring them  here and slay them before me" is, in Jesus' parable 
(Luke 19:27), spoken by the nobleman who had gone away to receive kingly 
power. This would appear to  be Jesus' ve rd ic t on the wicked. So fo r Paul, 
Jesus' com ing again w ill be " revealed from  heaven w ith  his m ighty angels 

> in flam ing  f ire , in f l ic t in g  vengeance upon those who do not know God and 
1 upon those who do not obey the gospel o f our Lord Jesus. They shall
[ su ffe r the punishm ent o f e te rna l destruction  . . ." (2 Thessalonians 1:7-9).

j How can we reconcile  a ll th is  w ith  the m ercy and love o f God? The
special q u a lity  about C h ris tian  love according to  M atthew  and Luke's 
account o f Jesus' words is th a t we should love our enemies. He also said 
th a t "a ll who take the sword w ill perish by the sword" which seems to 
s ign ify  th a t war is wrong. Is love fo r one's enemy only a temporary 
expedient u n til we can tru ly  id e n tify  'the  w icked'? Is i t  a re s tric ted  e th ic 
fo r ind iv idua ls or sm all groups? We shall look f irs t  a t solutions in our own 
lite ra tu re .
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John Thomas and C C Walker
The subject is most obviously trea ted  in our lite ra tu re  under the top ic  

o f C hrist and War. A booklet w r itte n  by C C W alker under th a t t i t le  
appeared f irs t in 1900. The roo t o f the m a tte r is th a t "God v is its  sin w ith  
ev il; war, fam ine, pestilence and death. The Flood is a te rr ib le  example 
fo r a ll tim e". L ikewise God's command to  sm ite the Canaanites resulted 
from  "400 years o f ripening in iq u ity  on th e ir pa rt".

It  is our duty to obey God's w ill.  If God commands us to k i l l  i t  is 
righ t to  k ill.  Saul was re jected when he did not e n tire ly  destroy Am alek (1 
Samuel 15:3). Jeremiah (48:10) is quoted in support: "Cursed is he who 
does the work o f the Lord w ith  slackness; and cursed is he who keeps back 
his sword from  bloodshed". C hris t's  command "res is t not e v il"  is fo r his 
people, the church. So, C C Walker argues, today is a tim e  o f war fo r  the 
world in general. The tim e  o f peace w ill only come w ith  the Kingdom of 
God a fte r the re turn  o f Jesus.

Although C hris t's  fo llow ers are com m itted  to  non-resistance, God 
protects them "by less scrupulous professors who had fre e ly  used swords 
on the ir behalf". S crip tura l backing is drawn fo r th is from  R evela tion 11 <Sc 
12 which "things studied in h is to ry by the ligh t o f 'R e ve la tio n ', [the  B ib le ] 
yield the conclusion tha t God does not su ffe r the e x tin c tio n  o f the 
fa ith fu l, though they observe the a tt itu d e  o f non-resistance; but even 
employs the sword o f the w icked to  p ro te c t and de live r them ".

John Thomas, quoted in the same booklet, defended war. In 1849 he 
attended a meeting o f the Peace Society in London and tr ie d  to  convince 
them tha t war was an in s titu tio n  of D ivine appointm ent and has proved of 
great benefit to  the human race. The benefits  quoted .included the  righ ts  
of God in the earth , vengeance due to  the poured out blood o f his people, 
the chastisement and overthrow  o f c iv il  and sp ir itu a l ty ra n ts , the defence 
of libe rty  and the establishm ent o f peace based upon the ascendancy of 
righ t over wrong, of knowledge over ignorance and supe rstition . H is po in t 
was tha t these things are o f in fin ite ly  g rea te r value than "gold or human 
life " . He fu rth e r argues th a t "w h ile  a B ible C hris tian  must not f ig h t in the 
absence o f the capta in o f his sa lva tion", since the nations o f Europe are 
not C hristian (they are "Papal, P ro testan t, In fid e l"  e tc .), then ta xa tion  to  
m aintain an e ff ic ie n t m ilita ry  and naval fo rce  in the present cond ition  of 
the world is wise, prudent and indispensable". I wonder i f  a C h ris tad- 
elphian today would put such propositions to a nationa l peace conference?

J B Norris
In 1954 The Christadelphian published a booklet by J B N orris  e n tit le d  

"The C hristian and War". I de tect in th is a sh ift from  the position adopted 
by C C Walker in respect o f the 'bene fits ' o f war. I t  is however pointed 
out tha t the New Testam ent nowhere c r itic ise s  the pa tria rchs, judges or 
Jewish kings fo r engaging in w arfa re , indeed in Hebrews 11 they are 
commended. Israel's m ilita ry  take-over o f Canaan a t God's command did 
not expel an innocent or progressive people "bu t a nation whose 
licentiousness had become unspeakable" (Lev iticus  18). Thus a thoroughly 
evil nation was judged but "not u n til the ir case was irrem ed iab le . God did
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not p e rm it Israel to  in f l ic t  a prem ature judgement (Genesis 15:16)".

On the  o ther hand, w h ils t war is o ften  d isc ip linary "The Old 
Testam ent con firm s a ll human experience in regarding i t  as an ev il". 
David is prevented from  build ing a tem ple fo r God on account o f the wars 
he had waged and the bloodshed they had involved (I Chronicles 22:8). 
A lso through Ezekie l (33:11) God says he takes no pleasure in the death of 
the w icked.

There is no expecta tion  th a t the C hristians w ill be protected by others 
w illin g  to  fig h t, though respect is accorded to  the se lf-sa c rifice  and 
bravery o f a coun try 's  fig h tin g  men. I t  is even suggested tha t nations 
would bene fit from  adopting Jesus' po licy o f non-resistance.

In respect o f wars o f the fu tu re , J B Norris reports the New 
Testam ent message th a t " Irre s is tib le  power and supreme au tho rity  w ill 
then be exercised by the Lord and his e le c t" as evidenced fo r example by 
the prom ise "He who conquers and who keeps my works u n til the end, I 
w il l  g ive him power over the nations, he shall ru le them w ith  a rod of 
iro n " (R eve la tion  2:26,27). This is, however, described as a movement from 
observance o f a ca re fu l code o f love w ith  meekness (now) to the exercise 
o f love w ith  a u th o rity  (at the re tu rn  of Jesus) and where tha t is despised, 
w ith  judgem ent. S ign ifican tly , the Old Testament "preface to the New 
Testam ent dispensation was marked by w arfare appropriate to the 
h is to rica l and m oral lim ita tio n s  o f ancient tim es", so the "display of power 
which w ill in ce rta in  d irec tions accompany the inauguration o f the 
Kingdom . . . w il l  p resently , apart from  dealing w ith  a fin a l rebellious 
ou tbu rs t, cease fo r ever".

George McHaffie
An undated paper by George M cH a ffie  (The C hristian A ttitu d e  to  War) 

goes fu r th e r than the above, and tak ing  its  stand on 'God is love' suggests 
th a t loving your enemy applies to  the ind iv idua l and the nation. "B rita in  
to  fo llo w  the C hris tian  way, should now disband a ll her arm y, navy, and 
a ir fo rce  and extend peace and love to  a ll o ther nations." The argument 
fo r  C h ris tian  states using fo rce  is o ften  based on Romans 13:1^: "he Lthe 
governing a u th o r ity ] does not bear the sword in vain; he is the servant of 
God to  execute his w ra th  on the wrongdoer". The most like ly  meaning of 
th is  in co n te x t is; subm it to  Rome -  do not rebel against her. Jesus' 
command "render the re fo re  to  Caesar the things th a t are Caesar's" 
includes a s im ila r p o lit ic a l meaning. Even in the context o f the Gentiles 
lord ing i t  over them , the advice " i t  shall not be so among you . . . may 
have a na tiona l in fe rence".

I t  is adm itted  th a t in ce rta in  circum stances the destruction of evil 
men or nations is, and has been, called fo r and the Canaanites come into 
th is ca tegory. A s im ila r position w ill arise in fu tu re  "when God w ill decree 
the destruction  o f those who 'destroy the ea rth '. . . . When, however, 
Jesus in troduced his new commandment 'th a t ye love one another', . . .  he 
brought a purer, nobler and there fo re  ho lier conception of conduct for 
man. . . . For one who has learned C hris t's  rule o f love, . . . reversion to
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carnal warfare would inv ite  degradation o f character . . . For his ch ild ren  
God H im self w ill exact vengeance". A t th a t tim e ,' George M cH a ffie  
suggests, i t  w ill only be necessary fo r Jesus to  pronounce 
the word and the wicked w ill perish.

(To be continued]

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * $  

CHRISTADELPHIAN SUMMER SCHOOL 1988

22nd to  26th Ju ly, College of the Ascension, B irm ingham

Main sessions planned fo r th is  year are:

A  New & L iv ing  Way -  The Church in the  New Testam ent 
(led by David Brown)

The Lords o f T im e -  A  Study o f Im m o rta lity  
(led by Paul Launchbury)

O ther sessions are planned on A r t  in C h ris tian  W orship, B ib le  
Teaching and the Position o f Women, Prophecy and F u lf ilm e n t, 
Fundamentalism and the Word o f God, In the  Steps o f the 
Master (s lide -illu s tra ted  tour o f Israel), e tc .

Join us fo r a helpfu l and enjoyable weekend (now extended 
from Friday to  Tuesday). W rite  fo r more de ta ils  to :

Ian M cH a ffie , 176 Granton Road, Edinburgh EH5 1AH
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Women's Liberty in Christ

Prejudice was once defined by Professor G C Field, the Chairman of a 
Conscientious Objectors' Tribunal in the last war, as the influence 
of any feeling on our thinking except the desire to know the 
truth. Bill Robinson takes this as his starting point in an enquiry 

^ into this vexed question .

\  I f  ever a subject were charged w ith  d if f ic u lt ie s  th is is surely i t .  The
* p rinc ipa l reason lies in the tra d it io n a l C hris tian 's  insistence tha t the 

woman's secondary, in fe rio r ro le is an irre fu ta b ly  obvious B ib lica l doctrine. 
Here a C hristade lph ian is very much a tra d itio n a l C hristian: the subject is 
not to  be o ve rtly  discussed unless i t  can be guaranteed tha t the standard 
conclusion w ill be reached. Anyone having the te m e rity  to  do otherwise is 
a t best viewed w ith  suspicion and a t w orst is the rec ip ien t of unbecoming 
and uncharitab le  c r it ic is m . This generally includes the charge tha t the 
practices o f Christendom  and the world are being aped; but those who 
aspire to  tru th  should have the a b ility  to  distinguish between a trend 
encouraged by modern sociology on the one hand and a thoroughgoing 
B ib lica l investiga tion  on the o ther. This a rt ic le  fa lls  in to  the la tte r 
ca tegory and i t  w il l  requ ire  the reader to  shed his prejudices and be u tte r ly  
unbiased.

We w ill begin by considering the d iff ic u lt ie s , or some o f them, 
re fe rre d  to  in our opening paragraph.

Just why is woman in fe rio r to man - a t least in the C hristian context? 
And why does she have to  be dumb in church? There are bio logical 
d iffe rences between the sexes but brains and the apparatus fo r speech are 
common to  male and fem ale. Since i t  is a B ib lica l p rinc ip le  to  use one's 
ta len ts  why the proscrip tion  against a woman's using hers?

A reason sometimes advanced is tha t in general women are less 
in te llig e n t than men. This is known not be true  but, even i f  i t  were, a ll 
w il l  adm it th a t the re  ex is t c lever, dexterous women and s low -w itted , 
gauche men. The argum ent is the re fo re  irre levan t.

A nother reason frequen tly  p ro ffe red  is tha t women are more em otional 
than men. They o fte n  are, but why is th is  a reason fo r not a llow ing women 
to  speak or take o ther than a back seat? I t  is ce rta in ly  no impedim ent to  

) being a Prim e M in is te r, fo r example. N either o f these tw o reasons is 
B ib lica l, we should note.

)  Women in the New Testament
Women were physica lly and vocally active  in both the Old and New 

Testam ents; in p a rticu la r we c ite  the m an ifestly  general case o f women 
praying and prophesying in 1 C orinth ians 11:5 and the example o f P risc illa  
teaching Apollos in A cts  18:26. Thus women taught men and prayed and 
spoke in assemblies, ye t we read elsewhere they should do none o f these 
things! C lea rly , these commands cannot mean what they appear to mean at 
f i r s t  s igh t, and our reso lu tion  o f the paradox requires us to  accommodate 
th is a c t iv ity  and non-silence o f the woman in the scheme o f things.
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There is, in fa c t, only one passage which says women must be qu ie t in 
church; i t  is 1 Corinthians 14:34,35. But here we have another d if f ic u lty  
which is not norm ally ackowledged; i t  is sim ply taken fo r  granted the 
verses have the ir superfic ia l meaning o f women's submissiveness and 
silence. Yet i f  we assume the make-up of the church was much as i t  is 
today we have a major problem to contend w ith . M arried women can learn 
at home by asking the ir husbands but what o f unm arried women? They have 
no husbands a t home to  learn from ! Some try  to  expla in th is  by saying they 
can ask th e ir fa thers or other men. But the fa thers  o f o lder unm arried 
women are like ly  to  be long dead and an unm arried woman shouldn 't be 
liv ing w ith  another man. And in any event the verse does say "husbands". 
We shall have to re turn  to the passage la te r.

Head coverings
Another d if f ic u lty , ra re ly  recognised as such, is the wearing o f hats by 

sisters. The accepted ru le is tha t baptised women must wear a hat and 
unbaptised ones need not: the wearing o f a hat is the outw ard token 
to Christadelphians tha t the woman is baptised. Opinions vary as to  when 
the hat should be worn: ce rta in ly  fo r the m em oria l m eeting, though hackles 
are occasionally raised when some rebellious s is te r goes bare-headed to  a 
special e ffo r t .  Some, a fte r the fashion o f 'P lym outh  S isters', wear a 
head-scarf ra ther than a hat; i t  is argued th a t th is  more closely 
approximates to the ve il th a t Scripture prescribes.

And the reason fo r the s is te r's  wearing the hat or head-scarf? She is 
demonstrating her subjection to  the brethren. The d if f ic u lty  here is 
fou r-fo ld :

H It  is rem arkable th a t a p rac tice  on which so much insistence is 
placed is based on only one passage of Scrip ture.

H The passage is the only one which unambiguously re fe rs  to  standard 
practice  when the Church assembles, a lm ost surely in the m em oria l 
meeting. Both men and women pray and prophesy whereas we only pe rm it 
men to  perform  these tasks. I realise there is some doubt as to  what 
'prophesying' means (and even, in some c irc les , 'p ra ye r') though a ll accept 
tha t i t  is some fo rm  o f public proclam ation . I f  we ins is t on a woman's head 
being covered then we should insist on her speaking. W e 'll leave a 
discussion of this t i l l  la te r.

1 Just what does being submissive to  the b re thren mean? Is the s is te r 
to  attend to  any bro ther's  whim? Is she to  fe tch  and ca rry  fo r him ? For 
the many who believe tha t women in general should subm it to  men in 
general the problem is even greater. Is the s is te r a t the beck and ca ll of 
the m ilkman, fo r example? W on't her husband be upset ( i f  she's m arried) 
when she perform s her various tasks fo r o ther men and brethren? In 
p ractice o f course, th is sort o f o f behaviour doesn't ob ta in , though th is  - 
and more -  is what being submissive en ta ils . We take i t  to  mean th a t the 
sister should s it qu ie tly  through the m eeting, making no co n tr ib u tio n  to 
prayers or readings, though she is allowed to  sing hymns. (Y e t we can be 
surprisingly to le ran t in the moments p rio r to the s ta r t o f a m eeting when 
both male and fem ale are frequently  anything but qu ie t.) Our in te rp re ta tio n
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o f submission fu rth e r means th a t a sister may not present a paper in Bible 
Class, and many m eetings fo rb id  her from  con tribu ting  to the discussion.

1 A fo u rth  d if f ic u lty  fo llow s as a consequence of th is. It arises from 
our understanding o f what "being in church" means. Our res tric tion  on 
women's ac tive  p a rtic ip a tio n  is confined to  our assembling together in a 
public place -  the meeting room or hired hall fo r a special e ffo r t, for 
example. When we meet in a p riva te  house fo r a Bible Class i t  is quite 
common fo r sisters to  be bare headed and to  take part in the discussion; 
they may even present studies themselves. However, i f  we accept tha t we 
are in church when tw o or th ree  are gathered together, we are being 
inconsisten t; our standard ru le  should s t i l l  obtain and the woman should 
make no co n tr ib u tio n . There is no resolution to  th is d if f ic u lty  by taking the 
view  held by many th a t "being in church" re fe rs only to  the Memorial 
M eeting: in th is  case we should ce rta in ly  a llow  sisters to contribu te  fu lly  
to  every o ther type o f assembly, and to  do i t  w ithou t wearing hats. But we 
d on 't. We haven 't thought i t  out as a com m unity and thus greatly  underuse 
our to ta l resources -  by a t least 50% .

So we w il l  begin our analysis proper by looking a t this key area; i t  has 
much to  te l l  us.

The Woman's C overing ( l C orin th ians 11:3-16)
Le t us assume in it ia l ly  th a t the passage re fers to  men and women in 

general; th is  is the way it 's  norm ally taken.
The basis o f the whole passage is in verses 3 to  6: man's lite ra l head 

symbolises C h ris t, the head o f the Church; woman's lite ra l head symbolises 
man, to  whom she is subject. So the man's head must rem ain uncovered in 
Church so th a t C h ris t w il l  be very evident to  the assembly; i f  his head is 
covered he dishonours C h ris t, his head in the fig u ra tive  -  and highly 
im p o rta n t -  sense. The woman, on the o ther hand, should cover her head: 
her f ig u ra tiv e  head in everyday l ife , the man, is not sym bolica lly covered 
up. I f  her head is n 't covered she dishonours the man by 'vaunting ' him in 
the assembly, where only C h ris t should be 'on v iew '.

I hope th a t some are already questioning the premise we provisionally 
accepted a t the s ta r t o f th is  section, th a t woman (in general) is subject to 
man (in  general); I ce rta in ly  do, fo r 1 know o f no place in Scripture which 
says th is . A t f i r s t  sight verse 3 o f th is passage appears to  say so but we 
should consider the very c lea r evidence o f the rest o f Scripture. Here the 
consistent pa tte rn  is th a t a w ife  is subject to  her husband; she is not 
subject to  anyone else's husband. Those who persist in extending the 
subjection in th is  way, bearing in mind the sexual basis o f the Bible 
im agery -  fo r im agery i t  is -  should contem plate the deep waters in to  
which they u n w ittin g ly  wade.

The most obvious example to  illu s tra te  the unambivalent teaching is 
Ephesians 5:22,23 where we are given the reason fo r the subjection; "Wives, 
subm it yourselves unto your own husbands, as unto the Lord. For the 
husband is the head o f the w ife , even as C hris t is the head o f the Church". 
O ther examples are Colossians 3:18 and 1 Peter 3:1. So, re turn ing to our 
consideration o f 1 C orin th ians 11, the RSV rendering o f verse 3 is the 
co rre c t one ". . . the head o f a woman is her husband".
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Man and Woman -  or Husband and W ife?
A t this point a m inor - but h ighly im portan t - d iversion is ca lled fo r. 

Are we jus tified  in replacing the word "wom an" by "w ife "?  The answer is 
yes. Whilst the tw o words are d iffe re n t in English they stem from  a 
common Greek orig ina l, "gyne". And the same is true  fo r  "m an" and 
"husband"; the Greek fo r both is "aner". O ther ancient languages have the 
same arrangement, including Hebrew and Syriac, the o rig ina l languages of 
the Old Testament. Further, the device has modern re lics , some o f them 
very extensive. For example, a ll Germanic languages save English have one 
word fo r "husband" and "man", and English has survivors such as "man and 
w ife".

Now this speaks volumes about the social habits o f our ancestors. The 
norm was to  be m arried; adult males would be husbands and adu lt fem ales 
would be wives. Arranged marriages were the order of the day, as they 
were un til recently w ith  the Jews and s t i l l  are in large tra c ts  o f the 
Muslim world.

This was ce rta in ly  the case in the f ir s t  century; 1 re fe r readers to  th a t 
respected work by Edersheim, "The L ife  and Times o f Jesus the Messiah" 
(vol I, p 353). The ears and minds o f people in those days would 
spontaneously in te rp re t the word "gyne", fo r example, as "a m arried 
woman" unless the con text pow erfu lly  m ilita te d  against i t .

To round this p a rticu la r diversion o ff ,  our argum ent is confirm ed by 
the modern usage in Germanic tongues just re fe rred  to . Thus, w h ils t 
Norwegian has only one word fo r "husband" or "m an", i t  does d iffe re n tia te  
between "w ife " and "wom an". This re fle c ts  today's social behaviour where 
the norm is th a t the male takes the a c tive  ro le  in seeking a consort, the 
female the passive one; the consequence is th a t the re  are re la tiv e ly  few  
unmarried men but a g rea te r number o f unm arried women.

The lesson we learn from  these comparisons o f popular speech and 
social p ractice  is th a t we should not survey the ancient B ib lica l scene w ith  
modern western myopic eyes.

To re tu rn  to  our main them e, we have established th a t the w ife  was 
subject to her husband, as the Church (the Bride) is subject to  C h ris t (the 
Bridegroom). When the w ife 's  head is covered her own g lo ry , her long hair 
(v 1 5) is not seen, and she has au th o rity  on her head (v 10). I t  is her own 
au thority , and may be likened, say, to  the Queen opening P arliam ent; she is 
the one who has au tho rity , the symbol o f i t  being her head covering, the 
crown.

We read in verse 5 th a t the w ife  may qu ite  properly pray and prophesy 
w ith  her head covered. She is on a par w ith  her husband who may pray and 
prophesy provided his head is no t covered.

N either male nor fem ale in C h ris t
In everyday life , the re fo re , the w ife  had to  defer to  the husband; in 

Church, appropria te ly covered, she was his equal. Hence there is ne ither 
male nor fem ale in C hris t (Galatians 3:28), confirm ed by the fa c t tha t each 
church member is subject to  every other member (1 Peter 5:5; Philippians 
2 : 3 , and Ephesians 5:21): a ll are equal. Just as hands, ears, and eyes e tc , 
are sexless and neuter members o f a human body, so are the members o f
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the Body o f C h ris t "sexless and neuter" (Romans 12 and l Corinthians 12), 
and just as the hands ears and eyes o f a healthy body are contro lled by its 
head so are the members o f a healthy Church contro lled by C hrist.

The equa lity  o f the sexes in C hris t has an added confirm ation. Not 
only is the w ife 's  own g lo ry  -  her long ha ir -  out o f the way, but that 
o ther g lo ry  (v 7), the w ife  herse lf, her husband's g lory, is simultaneously 
not on view . She is not present as a w ife , just as he is not present as a 
husband. They are present as "neu te r" members of the female Church 
whose bridegroom  is C h ris t.

I t  is apposite a t th is  po in t to  s ta te  what the covering was in New 
Testam ent tim es. Verse 1^ te lls  us: " . . .  her long hair (Greek: koma - 
whence "co m e t" -  a long-haired phenomenon) is given her fo r a covering". 
This, qu ite  s im p ly, is i t :  b lind acceptance o f the tra d itio n  of Christendom 
fo r a lm ost tw o  m illenn ia  has made i t  d if f ic u lt  fo r us to accept this 
s tra ig h tfo rw a rd  s ta tem ent in the te x t its e lf. Just consider the enorm ity of 
i t .  Scrip tu re  states th a t the woman should be covered when she is praying 
or prophesying; the covering is her long hair and i t  confers au thority  upon 
her. Y e t we insist th a t she wear a ha t, do not pe rm it her to  pray or speak, 
and say she is under the au th o rity  o f the men! What a travesty! Wrong on 
a ll th ree counts!

There are one or tw o deta ils  before we leave this aspect o f our study. 
Long ha ir o f its e lf  covers the head no b e tte r than short ha ir; i t  covers the 
back (or fro n t, i f  you don 't want to  see). The covering o f the hair is 
accomplished by sweeping the hair up and wrapping i t  around on top o f the 
head, the meaning o f the word fo r "covering" ("peribola ion") in verse 15. 
On a recent v is it to  Jerusalem I m et an Am erican party  in my hote l; a ll 
the women had ha ir fashioned as I have just described. On expressing my 
in te re s t to  a male member o f the group he inform ed me they were from  a 
non-denom inational church in Iowa and th a t the women w ere -fo llow ing  the 
example o f the B ib le. The man was no more fo rthcom ing than th is but I did 
derive  some sa tis fac tion  from  the encounter.

What o f the ve il, or head-scarf, p re ferred  by some sisters as being 
more B ib lica l than a hat? The p rac tice  derives from  some versions 
trans la ting  one o f the Greek words in our passage as "ve il" . One such 
version is the R5V. Consider the con tex t, however. O f the three sections in 
I C orin th ians 11:3-16 the f irs t  and the last ta lk  o f hair; the f irs t  concerns 
its  absence and the th ird  its  abundance. Is i t  not most like ly , there fore , 
th a t the m iddle section concerns hair? The Greek word "ka taca lyp to " used 
in th is  section has "covering" as its  prim e meaning but does have "v e il"  as 
a secondary meaning. W ithout doubt, the context requires our taking the 
prim e meaning and I fear our w e ll-in ten tioned  sisters are mistaken.

It  w il l be apparent th a t the head-covering does not distinguish between 
baptized and unbaptized women; i t  distinguishes between baptized married 
and unm arried ones. Remember th a t there would be few , i f  any, o f the 
la tte r  o f m ature  years so th a t e ffe c tiv e ly  a ll the women's heads would be 
covered.

F ina lly , what o f the angels o f verse 10? This is d if f ic u lt  and we can 't 
be dogm atic , but i t  is possible to  a rrive  a t a plausible explanation which
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accords w ith  the facts. Most people w ill take i t  fo r granted th a t the angels 
re ferred to  are the im m orta l ce lestia l beings. But th is is not the 
fundamental understanding o f the Greek word, as may be shown by 
considering a standard fea ture  in most Greek newspapers headed "m ikres 
angeles". A t f irs t s ight i t  appears to  mean " l i t t le  angels" but ac tua lly  is 
the prosaic "sm all announcements". And indeed the basic meaning of 
"angel" is "a message" (as in "ev-angel-ion", "good message") or "a 
messenger". The Corinth ian angels are like ly  to be fem ale messengers used 
by Paul. One such angel was Phebe, o f Romans 16, to  whom we are 
indebted fo r taking no less a message than the le tte r  to  the Romans to  
Rome. She was from  Cenchrea, the eastern port o f C orin th .

More could be said about I C orinth ians 11:3-16 but the foregoing deals 
w ith  a ll the major points. I t  w il l now be useful to  examine b r ie fly  how my 
c ritic s  look a t the m a tte r. They adhere to  standard C hristadelphian 
practice, defending i t  by asserting th a t the praying and prophesying were 
g ifts  o f the Holy S p irit; one group holds th a t the praying was in tongues. 
The standard ru le, i t  is agreed, is th a t the woman should be s ilen t in 
church: God saw f i t  to  waive the rule w hile the Holy S p ir it g ifts  were 
operative but the eloquence o f the f irs t century reverted  to  the s ilen t 
norm as soon as the g ifts  were w ithdraw n. Yet th is  cannot possibly be an 
explanation w orthy o f serious contem plation by the unbiased enquirer. It 
says in e ffe c t tha t when the Church its e lf began in the f ir s t  cen tu ry  i t  
commenced w ith  the abnormal - its  women praying and prophesying; the 
norm d idn 't s ta rt t i l l  la te r, in the second cen tu ry , presum ably. Y e t the 
command to  be s ilen t in church (1 C orinth ians 1^:3^,35 which we have ye t 
to  analyse) does not have the proviso "ca rry  on speaking now, the ban only 
comes in the next generation", in spite o f a ll the references to  the 
woman's subjection (which we have looked a t) being to  the tim e  then 
curren t. So these c r it ic s ' explanation does not make sense.

There are tw o more serious objections to  the argum ent, however. 
F irs t, I find the ascrip tion o f such capricious behaviour to  God o ffens ive  
and insulting to him . God is consistent. I put i t  to  readers to  judge: is i t  
not fa r more reasonable th a t God, in causing sons and daughters to  
prophesy (Acts 2:17), was enhancing a na tu ra l p rac tice?  We do, a fte r  a ll, 
know tha t both sexes prophesied in Old Testam ent tim es. I f  God chose 
women to  speak by the S p irit would he not a llow  them  to  speak when the 
Sp irit was no longer w ith  them? And second, i f  my c r it ic s  are consistent in 
the ir logic then surely th is would mean th a t ne ither male nor fem ale  has 
any righ t to speak today. The g ifts  are no longer w ith  us so modern sons - 
as w ell as daughters - should hold the ir peace. Nobody should do anyth ing!

[To be continued]
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The Kingdom Of God Is Within You

Believers in a literal millennium can be divided into pre-millenarians (who 
believe that Christ will return before the millenniu m ) and post-millenarians 
(who believe he will c o m e  a fte r  the millennium). Helen Booker puts forward 
a post-millennial interpretation for consideration and discussion.

Do Christadelphians push the Kingdom of God o ff  in to  the fu tu re  too 
much, seeing i t  only as a p o lit ic a l organisation to be set up during the 
m illenn ium , and miss aspects o f its  re a lity  now? I th ink they do. It is 
because Dr Thomas dea lt m ostly , i f  not e n tire ly , w ith  this aspect. He did 
much to  open scrip tu re  to  our understanding, o f course, but he was not 
in fa llib le , nor did he c la im  to  be. And r ig h t from  the beginning I had 
d if f ic u lty  w ith  his in te rp re ta tio n  o f R evelation 20.

Why, I wondered, should R evelation only mention Gog and Magog at the 
end o f the thousand year reign o f C h ris t when they play such a prom inent 
pa rt in ushering in the second com ing o f C hris t?  (Ezekiel 38:39). Why does 
Ezekie l end w ith  the tem ple  and make no mention o f a fu rth e r uprising? 
And how could scrip tu re  say th a t w ith  his re tu rn  "they shall beat the ir 
swords in to  ploughshares, ne ither shall they learn war any more" i f  there 
was again going to  be a m ilita ry  uprising? There is an obvious contrad iction  
in th is .

Y e t I could not put my finger on the e rro r. Q uite  obviously the 
kingdom was going to  be set up a t the re tu rn  o f C h ris t and i t  was going to 
be a theocracy. Danie l 2 tel l s us th a t. "And in the days o f these kings" 
(those represented by the fe e t o f Nebuchadnezzar's image) "shall the God 
o f heaven set up a kingdom , which shall never be destroyed; and the 
kingdom shall not be le f t  to  o ther people, but i t  shall break in pieces and 
consume a ll these kingdoms, and i t  shall stand fo rever." So what was 
wrong?

Well a few  years ago I was given the probable answer by A llon 
M axw ell. I believe i t  was the answer to  a prayer o ffe red  a ll those 
th ir ty -o d d  years ago when 1 f irs t  read Elpis Israel and Thirteen Lectures on 
the Apocalypse, asking God to  show me what was wrong w ith  Dr Thomas's 
in te rp re ta tio n . Basically i t  is as fo llow s.

The view th a t Dr Thomas had o f the m illenn ium  as the fu tu re  kingdom 
is in co rre c t. The kingdom is not the fu tu re  theocracy to be set up at 
C h ris t's  re tu rn  but a more in tang ib le  th ing th a t exists alongside the 
kingdoms o f th is  w orld . You are in the kingdom o f God i f  C hris t is your 
king. I t  is among you. I t  is w ith in  you. In Luke 17:20,21 3esus said "The 
kingdom o f God com eth not w ith  observation; ne ither shall they say, Lo 
here! or lo there! fo r, behold, the kingdom o f God is w ith in  you." This was 
in answer to  the Pharisees as to  when the kingdom o f God should come. 
L ike the Christadelphians they looked fo rw ard  to  a fu tu re  kingdom, but 
they fa iled  to  rea lise th a t to  be w orthy to  live  in the fu tu re  kingdom one 
must be in the kingdom now, liv ing  by the laws tha t govern tha t kingdom.
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So the m illennium  is not re fe rrin g  to a fu tu re  period o f t im e  when 
C hrist reigns on e a rth , but to a period o f tim e  when C h ris t reigns over the  
earth  from  heaven. I t  is he who is opening the seals o f R e v e la tio n , so to  
speak. To reign w ith  him  is to  work w ith  h im . To be a p riest w ith  him  is to  
be a m ediator w ith  him for those around us who are  looking for God.

Sym bolically the thousand years is a period s tre tch in g  fro m  C h a rle ­
magne to Napoleon. C harlem agne pushed nom inal C h ris tia n ity  through  
Europe thereby giving C hris t an arena in which to w ork. A thousand years  
la te r Napoleon began its d is in tegration . The Satan th a t was bound fo r a 
thousand years in the bottom less p it, or abyss, was paganism , pushed back  
into Asia to  g ive C hrist his arena. Now i t  has been released and 
Godlessness and paganism are  gradually  taking  over again , preparing the  
nations for Arm ageddon. (When you com e to  th ink o f i t  the "bottom less p it"  
is a good symbol for Asia w ith  its seem ingly endless hordes. I t  gets rid  of 
another discrepancy in D r Thomas's in te rp re ta tio n  too . He makes the  
bottom less p it to be the "A rab countries" fo r R eve la tio n  9, but "oblivion"  
when it  comes to the scarle t coloured beast of R eve la tio n  17.)

The " firs t resurrection" (R eve la tio n  20:5,6) is not a physical one but a 
sp iritual one. John 5:25 says "The hour is com ing and now is, when the  
dead" (sp iritu a lly  dead in trespass and sin) "w ill hear the voice o f the  Son 
of God, and those th a t hear w ill liv e ."  The fa c t th a t Jesus says, "and now 
is", places it  a t  th a t t im e , w h ile  he was preaching. The second resu rrec tio n  
is in verses 28 -30 . This is fu tu re . It  is l ite ra l.  The graves open. He is not 
here emphasising verse 25, but speaking o f a d if fe re n t  point in tim e .

W hat then is the  "second death"? W ell, w hat is th e  f irs t  death? Is it  
not our sp iritu a l death? Jesus regarded sinners as dead. "L e t the dead bury 
th e ir dead." So our f irs t  death is sp iritu a l and our second death  l i te r a l and 
etern a l unless we are resurrected  sp ir itu a lly . In th a t case the second death  
has no power over us. And in R eve la tio n  20 John is p inpointing w h at the  
thousand years reign of C h ris t is when he says, "This is th e  f irs t  
resurrection". It  is the sp iritu a l resurrection  o f those who refused to  
receive  "the m ark o f the beast". These lived (sp iritu a lly ) and reigned w ith  
C hrist (worked w ith  h im ) during the thousand year period betw een  
Charlem agne and Napoleon. They w ere k illed  fo r th e ir  e ffo r ts  but the  
second death has no power over them . D esp ite  e ffo r ts  to  w ipe them  out 
"they shall be priests of God and of C h ris t and reign w ith  h im " during th a t  
period.

W ell, th a t's  it .  I am  convinced th a t the concept is c o rre c t even i f  the  
details (Charlem agne to Napoleon) can be questioned. No disrespect to  Dr 
Thomas. There is a lim it  to w hat any man can search out in a l i fe t im e .  
God, I'm  sure, uses men like  him  to  gradually  open the m eaning of 
prophecy. One builds on the work o f an o th er. I th ink th a t if  readers w ere  to  
look into this they m ight be less inclined to  d w ell on p o lit ic a l aspects of 
the kingdom and the idea of possession o f pow er in a fu tu re  age. O ur 
desired rew ard , I'm  sure a ll w ill agree, should not be pow er over o thers , but 
love generated by a willingness to serve.
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LETTERS TO THE EDITOR

From David Parry, Ripley, Derby

1 found the comments of Syd Greenall in 
the last issue much the same as my own 
experience. 1 would not say, however, as you 
have done in your ed ito ria l that i t  is a 
straight choice between doctrine and works. I 
have found that even when strong views are 
held the subsequent ’Christian' life  and 
aspirations do not vary much. Sad to say, our 
insistence on being ’r igh t' has not produced a 
sim ilar model of 'right* Christian conduct. As 
a founder of the CARE group 1 have enough 
experience to know that our 'fa ith ' has much 
more to do w ith trad ition  and fam ily ties than 
actually responding to the words o f Jesus.

1 did not find the 'explanation' o f baptism 
for the dead adequate. I enclose an extract 
from a commentary to  show that there are 
a lternative views. 1 also enclose details of the 
Mennonites which include their London 
address for inform ation. Yoder's books are 
available in this country.

We thank David tor his enclosures. The 
extract from the Expositor's Bible 
Commentary  is too long to print here. It is 
noteworthy that Peake in his one volume 
com mentary quotes one source with more 
than 60 'explanations'. I assume that J B 
Norris w a,s proposing the one he thought most 
likely.

The leaflet on Mennonites says that 
challenging the teaching of Z wingli in the 
16th century they preferred to be known as 
Taufgesinnt (those who baptise on confession 
of faith). Their authority is "the Word of God 
mediated through the Holy Spirit" (sic). 
Practical aspects are described; discipleship, 
mission, covenanted com m unity life, 
congregational discipline, etc. No mention is 
made of what we would call a doctrinal basis.

The address given is: The London 
Mennonite Centre, 14 Shepherds Hill, 
Highgate, London N6 5AQ. Telephone 01-340 
8775. J. M.

From Paul Pearson, Bury St Edmunds

Ron Coleman's series on 'Jesus, Son of 
Man, Son o f God' was very stimulating: it  
was refreshing to read such a profound 
analysis of the arguments.

One aspect of the debate which is rarely 
given su ffic ien t weight in Christadelphian 
utterances is that of the role of the

established Church as a continuing witness of 
Christ on earth. From a sectarian standpoint 
there are obvious reasons for this.

Yet, given the assumption, Richard 
Hanson can claim that 'the development of 
the doctrine of the Trin ity was an outcome 
of the genuine drive and genius of 
C hristian ity '. Even after considering the 
euphemistically termed 'non-theological 
factors' in the shaping of events (such as the 
fact that Athanasius employed thugs to 
attack and suppress his opponents) Hanson 
can conclude The Third Constantinople 
lecture by stating that 'this doctrine was 
forged upon the anvil of human history, with 
a ll the uncertainty, conflic t and vicissitude 
which that implies. It is a doctrine that has 
lasted and w ill last.' °

For members of the established Church 
the question of the nature of Christ has been 
settled long ago; the fact that it  has lasted 
so long is a measure of the doctrine's 
veracity; the task of the present is not to 
challenge its basic assumptions but to explore 
how it can be meaningfully interpreted for 
the modern world. We can not turn the clock 
back. It is w ith this kind of awareness and 
understanding that an Anglican friend of 
mine judged the Christadelphian arguments to 
be 'quaint'.

The Constantinople Lectures c o m m e m ­
orate the Council of Constantinople (381) at 
which the person of the Holy Spirit was 
fully described for the first time in the 
Nicene Creed. It is not however a full 
expression of the Trinitarian doctrine since 
it lacks a definition of how the human and 
divine are combined in the Son. This was 
rectified at Chalcedon (451)

As "the doctrine of the Trinity is 
primarily a christological doctrine”  Hanson 
is praising a creed which falls short of tne 
full doctrine of the Trinity and he has 
criticised the Chalcedon formula in 
"Reasonable Belief", written jointly with his 
brother Anthony. Hanson's Trinity is thus 
not that of official Anglicanism. But the 
Anglican laity is likely to have yet a third 
understanding for, as Hans Kilng has said,1 
"In popular Christian belief of course . . . 
the Trinity is understood m  a tri-theistic 
sense." As to its permanence, Kilng remarks: 
"The traditional formulas of the doctrine of 
the Trinity . . . cannot be imposed as a 
timeless obligation of faith on all believers 
at all times."' R. C.

°H C R Hanson (1984). Ihe Making of the Doctrine of the trinity. Third Constantinople Lecture: Anqlican A 
Castern Churches Asscn. 'New Dictionary of Christian Theology, p S81. '"On Being a Christian" pp A7A.A77.



The Past Is A Foreign Country

G etting to Know the New Testam ent. By Stephen H Travis. Mowbray. 1987 
Reviewed by Ron Coleman

A trad itiona l comment is tha t we can spend our tim e  more p ro fita b ly  
reading the New Testament than reading about i t .  The value o f th is book 
is tha t i t  shows c lea rly  the flaw  in th is argum ent. L ike  Dennis Nineham in 
his essay "The Strangeness o f the New Testam ent W orld" (Theology, May 
1982) Stephen Travis goes to the heart o f the m a tte r by quoting the 
opening words o f L P H artley 's  celebrated novel "The Go-Between" - "The 
past is a foreign country; they do things d iffe re n tly  the re ." Leo Colston 
said this when he discovered his fo rgo tten  50 year-o ld d ia ry . How much 
greater the foreignness when we look back 2,000 years!

We a ll appreciate some obvious d iffe rences between then and now but 
there are many th a t are not obvious. For example, when we send out 
inv ita tions to a wedding or o ther social event, we set the date and the 
tim e. In f irs t century Palestine only the date was fixed . The tim e  
depended on when the preparations were fin ished. Then a messenger was 
sent round the village to say th a t a ll was ready. To back out a t th a t stage 
was rank bad manners except fo r  a life -o r-d e a th  reason. That is why the 
host o f the Great Supper was so angry.

Literary attitudes in the past
The im portan t d ifferences however are not so much o f th is kind as 

those re la ting  to  the reporting  o f events. Today we fee l th a t C P S co tt's  
d ictum  "Com ment is free but fac ts  are sacred" should be scrupulously 
observed. Such a sharp d is tinc tion  was unknown in the ancient w orld . I t  is 
considered to be qu ite  wrong now to  copy someone else's words w ithou t 
acknowledgment. It was not so in New Testam ent tim es. Again, most o f us 
th ink ins tinc tive ly  o f the gospels as biographies. Stephen Travis asks about 
Mark's gospel: "What kind o f biography is i t  th a t te lls  us noth ing o f Jesus' 
b irth  or childhood, or what he looked like . Why is M ark so vague about the 
length o f Jesus' m in is try  and the tim in g  o f events w ith in  it? "  His answer 
is tha t Mark "is not g iving a comprehensive account o f Jesus' l ife  but 
selecting events which w ill dem onstrate what he was like , what his 
mission was, what he taught, how people reacted to h im ." Mark is thus not 
just a historian; he is also a theologian.

Another cha rac te ris tic  o f M ark's gospel is th a t much o f i t  consists o f 
paragraphs which are com plete in themselves and can usually be 
understood w ithou t reference to  what has gone before and comes a fte r , 
being only loosely connected together. I t  is c lear from  th is , says Travis, 
tha t Mark constructed his gospel out o f short units o f na rra tive  or 
teaching tha t had been used by preachers and passed on o ra lly  fo r th ir ty  
years. But would not this lead to  exaggerations and m istakes creeping in? 
Five reasons to the contra ry  are given, the most te llin g  o f which is th a t 
people had be tte r memories in those days. Some Greek and Roman 
schoolboys could learn by heart books o f poetry longer than the whole of 
the New Testament.
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Why should there be four gospels, three o f which cover a great deal of 
the same ground, ra the r than one, or tw o, or many? A fte r Mark had 
w rit te n  his gospel the o ther three gospel w rite rs  wanted to te ll the story 
afresh w ith  d iffe re n t emphases to su it the readers they had in mind. While 
Luke and M atthew  depended considerably on Mark they fe lt  free to 
arrange and adapt him  to  suit the ir own purposes. But they had other 
sources and they used these too, as they needed. John's gospel, of course, 
presents o ther problems which cannot be dealt w ith  in the space of a 
short review  but Stephen Travis does not avoid them . Four gospels were 
apparently enough to  sa tis fy  the aposto lic readers, fo r nobody else tr ie d  to 
w rite  another.

When the R eform ers re jec ted  the in fa ll ib il ity  o f the Roman Catholic 
church they turned to  S crip ture as th e ir source o f au tho rity  and out of it  
grew the idea th a t fo r i t  to  have au th o rity  every word must have been 
d ic ta te d  by God to  its  human authors. Today th is be lie f is fa r from 
universal but many C hris tians s t i l l  fee l in th e ir bones tha t the au thority  of 
S crip tu re  disappears i f  i t  is given up, even though the old be lie f brings 
many d if f ic u lt ie s  in its  tra in . The book shows convincingly tha t fa ith  can 
a c tua lly  be strengthened by its  abandonment. I t  is no longer necessary, for 
example, to  say th a t Peter denied Jesus six tim es in order to remove the 
discrepancies between the accounts. It shows how new knowledge and 
understanding o f the New Testam ent period enable such d ifferences to be 
accepted w ithou t any damage to  fa ith .

"D ifferent slants -  same story"
To give one exam ple, Mark says th a t Peter's confession a t Caesarea 

P h ilipp i was "You are the Messiah" (M ark 8:29*) w hile Luke reports the 
words as "You are God's Messiah" (Luke 9:20). Since th is is the record of 
a very s ig n ifica n t event the discrepancy demands a tten tion . Stephen 
T ravis 's exp lanation is th a t Luke's G entile  readers would not have 
understood what "Messiah" ( lite ra lly  "anointed one") would mean. The only 
ano in ting  they were fa m ilia r  w ith  was a t the public baths when a masseur 
rubbed o live  o il in to  th e ir  skin. So Luke adds the ex tra  explanatory word 
to  make e x p lic it to  his readers what was im p lic it to  the actual 
pa rtic ipan ts .

A fte r  dealing a t reasonable length w ith  the d iffe rence  tha t background 
knowledge o f the tim e  makes to  understanding the gospels, Travis goes on 
to  consider the epistles, A cts  and Revelation in the same way. He then 
turns to  the general questions his study has thrown up, considering f irs t of 
a ll th e ir  e ffe c t on the a u th o rity  o f the New Testament, p a rticu la rly  the 
question o f c u ltu ra l re la t iv ity . Not even the most lite ra l in te rp re te r would 
regard Paul's in s tru c tio n  "A re  you unmarried? Then don 't look fo r a w ife ." 
as s t i l l  app licab le , nor argue in favour o f slavery, nor th ink i t  obligatory 
fo r us to  wash one another's fe e t. How are we to  distinguish between 
what is o f tem porary and what is o f permanent relevance? The answer is 
th a t we have to  discover what the w rite rs  themselves regarded as centra l, 
in con tras t to  what they regarded as applicable fo r the ir pa rticu la r 
circum stances. To do th is  we have to  id e n tify  the principles involved. The

♦Quotations are from the Good News Bible
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method is demonstrated by an analysis o f head coverings, slavery, the 
subordination o f women and the p roh ib ition  o f hom osexuality. The f irs t 
three are shown to  be cu ltu ra lly  re la tive  and the last to  be perm anent. 
New to me was evidence tha t long hair in men and short hair in women 
was an open indication o f homosexuality.

There follows a study o f how insp ira tion works, together w ith  chapters 
describing how co rrec t in te rp re ta tion  is essential to  doctrine , conduct and 
a true s p ir itu a lity . The book opens w ith  a short but c lear explanation of 
the h istory and po litics  o f the tim e  and concludes w ith  a chapter 
describing useful ways in which group discussion can take  place on the 
topics lis ted a t the end o f each chapter.

This is a short and easily readable in troduc tion  to  the subject but 
there is greater knowledge and a u tho rity  behind i t  than may appear on the 
surface. One m ight feel tha t the book o f Revelation is dismissed ra ther 
b rie fly  (continuous h is to rica l in te rp re ta tio n  is re jected) but i f  one turns to  
the same author's "1 believe in the Second Coming o f Jesus" (Hodder, 
1982) the extensive study behind the conclusions can be seen. An even 
deeper appreciation o f Stephen Travis 's scholarship is given by his 
"C hris tian  hope and the fu tu re  o f man." (IVP, 1980). One could have 
wished however tha t there was more lis tin g  o f sources in the present 
book and an index.

As an example of his e ffe c tiv e  s ty le  in the volume under rev iew  I 
would quote Travis 's story o f the perform ance o f a p la y le t "The Parable 
o f the Good Punk Rocker". When the Punk Rocker appeared to  help the 
wounded man on the road to  Jericho a woman a t the end o f the pew 
jumped and groaned in horro r. For the f ir s t  tim e  in her l ife  the  parable 
had h it her as i t  did its  f irs t hearers.

Obituary: Syd Greenall

When we published Syd's a rt ic le  in 'Endeavour' No. 76 we were 
unaware tha t he had died on August 15th. Syd was w e ll liked  everywhere 
he went. His great v irtue  was the a b ility  to  see the o ther person's po in t o f 
view. So much so th a t he was extrem e ly  re tic e n t about his own views, 
almost to  a fa u lt one m ight say. I t  is reported th a t he was record ing 
brother three tim es because he gave i t  up to  g ive someone else an 
opportun ity. He believed most strongly tha t the servant a tt itu d e  was the 
most im portan t fo r a fo llow er o f Jesus C hris t. I shall always rem em ber the 
v iv id  p rac tica l demonstration he gave a t one C hristade lph ian Summer 
School on the character and scale o f the solar system . He employed the 
young people to  hold up models o f the sun and planets to show the re la tive  
size and position. The enthusiasm generated as 'p lanets ' were ca rried  f irs t 
across the room, then to  the end of the co rr id o r and f in a lly  r ig h t outside 
the grounds was d e lig h tfu l. We shall a ll miss his gentle s p ir it .  Our prayers 
are w ith  his w ife  Pat.
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